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Kernos 21 (2008), p. 211-269.

Epigraphic Bulletin for Greek Religion 2005
(EBGR 2005)

The 18th issue of the Epigraphic Bulletin for Greek Religion presents a selection of the
epigraphic publications of 2005 and many additions to EBGR 2000-2004. Following the
practice of the last issues, our emphasis was on the presentation of new corpora and
editions of new texts. Various other obligations have prevented us from covering all the
relevant publications. They will be summarized in next issues. We regret that for
reasons of space and time we cannot present in the EBGR the many epigraphic
contributions contained in ThesCRA I-I11 (2004-2005).

In this issue we summarize the content of several corpora. In addition to the corpus
of the Eleusinian inscriptions (39), which naturally is of the greatest importance for the
study of Greek religion, the corpora of the cities of Aegean Thrace (95) and of
Pessinous (153) contain significant material. The other corpora summarized in this
issue assemble inscriptions from Sicily and Italy (6-7. 51), the Konya Museum (106),
Caesarea Maritima (92), Gadara (167), Mesopotamia and the Far East (28), and
Ptolemaic Alexandria (14). Among the thematic corpora we single out the important
selection of documents treating ‘sacred law’ (97) as well as the corpora of inscriptions
concerning the cults of Dionysos (73) and the Egyptian deities (22).

Among the new finds, the most important is the archive of Argos (87-88). It
contains more than 130 documents, which are still in the process of being cleaned and
studied, but their editor (C. KRITZAS) continually provides information on their
content. These texts provide valuable information concerning the day-to-day financial
transactions with the sacred money of Hera. Another very important new text is a
golden lemella from Pherai (117). It bears some resemblance with the Orphic texts,
since its owner, a woman, expected to reach the initiates in the underworld. However,
the mystery cult, in which this woman had been initiated, was that of Demeter
Chthonia and Meter Oreia, not that of Dionysos. Kos continues to deliver interesting
‘leges sacrae’; four new texts concern the sale of priesthoods (20). Another new find
attests for the first time the festival of the Rhomaia in Thebes (79). New inscriptions
provide information for hitherto unattested cults and sanctuaries, zuter alia an important
sanctuary of Apollon in Despotiko near Antiparos (84) and the cults of Zeus Melosios
in Naxos (139), Hestia Isthmia in Despotiko (84), and Neikonemesis Soteira and
possibly Hestia Pytheie in Maroneia (95). We also note a hitherto unattested sacrificial
official in Argos, the npboybrac (88). In addition to a corpus of the Selinuntian
defixiones (16) there are several interesting new texts from the field of ancient magic
(e.g. 4. 5. 99). We do not systematically collect information from papyri, but we have
included in this issue information provided by an ostrakon from Egypt concerning the
myth of Kyknos’ children, Tennes and Hemithea (71. 169).
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In the recent issues we have often drawn attention to the importance of religious
vocabulary for the study of interaction and competition among cult, especially in the
Imperial period and in Late Antiquity. Among several examples mentioned in this issue
(e.g., 15. 92. 112), we single out a Jewish epitaph designating the grave as a heroon (28),
thus providing an interesting testimonium for the convergence of the vocabulary of
different religious communities.

The principles explained in Kernos 4 (1991), p. 287-288, and Kernos 7 (1994), p. 287,
also apply to this issue. Abbreviations which are not included in the list of abbreviations
are those of L’Année Philologique and J.H.M. STRUBBE (ed.), Supplementum Epigraphicum
Graecum. Consolidated Index for Volumes XXXVI- XLV (1986-1995), Amsterdam, 1999, as
well as of later volumes of the SEG. If not otherwise specified, dates are BC. We are
very much obliged to Benjamin Gray (All Souls College, Oxford) for improving the
English text. The remaining mistakes are ours. [AC]

Abbreviations

Autocélébration des élites M. CEBEILLAC-GERVASONI ¢ al. (eds), Autocélébration des
élites locales dans le monde romain. Contextes, images, textes (Il s.
av. J.-C./1IF 5. ap. ].-C.), Clermont-Ferrand, 2004.

Creta romana e protobizantina M. LIVADIOTTI — 1. SIMIAKAKI (eds), Creta romana e
protobizantina. Atti del Congresso Internazionale (Iraklion, 23-30
settembre 2000), Padova, 2004 [2005].

FURLEY-BREMER, Greek Hymns W.D. FURLEY — J.M. BREMER, Greek Hymns, Tiibingen,

2001.

Greek Mystery Cults M.B. COSMOPOULOS (ed.), Greek Mystery Cults: The
Archaeology of Ritual in Ancient Greek Secret Cults, London,
2003.

Pifgrimage J. ELSNER — 1. RUTHERFORD (eds), Pilgrimage in Graeco-
Roman and Early Christian Antiquity. Seeing the Gods, Oxford,
2005.

Prosopographie et histoire religiense  M.-F. BASLEZ — F. PREVOT (eds), Prosopographie et histoire
religiense. Actes du Collogue Paris-XII octobre 2000, Patis, 2005.

Selected Topics [AC]

Geographical areas (in the sequence adopted by SEG)

Attica, Athens: 23. 33. 54. 59. 70. 75-77. 81-83. 90. 93. 97. 108. 111. 118-119. 124. 144.
146. 149. 163; Brauron: 36. 63; Eleusis: 37-39. 51. 90. 97. 118. Peloponnesos: Korinthia:
Korinth: 19. Argolis: Argos: 87-88; Nauplion: 123; Tiryns: 97. Epidauria: Epidauros: 62.
81. 110. 122. 141. Lakonia: 40; Sparta: 75. Messenia: Andania: 37; Messene: 156. Arkadia:
Lykosoura: 97; Megalopolis: 97. Elis: Olympia: 6-7. 35. 51. Megara: 170. Boiotia: 128;
Haliartos: 97; Hyettos: 97; Oropos: 97; Thebes 52. 79; Thespiai: 33. 67. Delphi: 6-8. 33. 51.
76. 91. 95. 130. Thessaly: 1. 68; Azoros: 3; Larisa: 35. 161; Pelinna: 43; Pherai: 117.
Epeiros: Dodona: 51. Illyria: Apollonia: 25. Dalmatia: 18. Macedonia: Amphipolis: 81.
97; Beroia: 97; Keletron: 159; Pella: 33; Thessalonike: 160. Thrace: 95. 129; Abdera: 95;
Apollonia Pontica: 145; Maroneia: 33. 95; Philippopolis: 143; Plotinopolis: 95; Topeiros: 95;
Traianoupolis: 95. Moesia: Histria: 10; Kallatis: 10. North Shore of the Black Sea: 138;
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Chersonesos: 97; Olbia: 65. Pannonia: 41. 47. Delos: 13. 39. 49. 75. 112. 158. 168. Rhodes:
57; Lindos: 97. Kos: 20. 72. 81. 97. Kalymna: 20. Naxos: 139. Paros: 85. Despotiko: 84.
Andros: 155. Samos: 97. Chios: 97. Samothrake: 20. 86. 95. Thasos: 97. 142. Euboia:
Chalkis: 75; Eretria: 21. 78. 116. Crete: Eleutherna: 97; Gortyn: 48. 133; Lebena: 27. 48. 62;
Lissos: 97; Palaikastro: 33. 86. Italy: 6-7. 50. Elea: 7; Himera: 6; Kroton: 7. 51; Kyme: 6;
Lokroi: 7; Metapontion: 50-51; Ostia: 94; Pithekousai: 6; Poseidonia: 50-51; Puteoli: 26;
Rhegion: 6. 42; Rome: 4; Siris: 7; Sybaris: 51; Taras: 7; Thourioi: 7. Sicily: 6-7. 50. 100;
Akragas: 50; Akrai: 100; Gela: 102. 105; Leontinoi: 6. 101. 132; Megara Hyblaia: 97; Nakone:
97; Selinous: 8. 16. 50. 97. 99. 163; Syracuse: 7. 50. 103. 130; Zankle: 6. Asia Minor: 97. 127.
Karia: 45; Aphrodisias: 75; Panamara: 31; Stratonikeia: 30-31. 75. 113. Ionia: Didyma: 28;
Ephesos: 154; Eryhrai: 33; Klaros: 56; Miletos: 104. Lydia: 98. 120; Hypaipa: 131; Maionia:
33. Aiolis: Kyme: 126. Mysia: Lampsakos: 129; Pergamon: 80. Pontos: Amaseia: 58;
Amisos: 137; Herakleia: 75; Neokaisareia: 33; Sinope: 135. Phrygia: 98; Pessinous: 153.
Lykia: 53. Lykaonia: 106; Ikonion: 106. Kappadokia: 46. Cyprus: Paphos: 89. Syria,
Palaestina: 60; Antiocheia on the Orontes: 89; Caesarea Maritima: 92; Doura-Europos: 162;
Gadara: 167; Gerasa: 3; Jaffa: 96; Jerusalem: 96. Laodikeia-by-the-Sea: 148; Palmyra: 162;
Tiberias: 5; Zeugma: 11. Arabia: 2; Philippopolis: 44. Mesopotamia and the Far East: 28.
Egypt: 24. 61. 157; Alexandria: 15; Philai: 33. North Africa: Thapsos: 12.

acclamation: 11. 14. 154

account: 39

adoption: 107

aesthetic in religion: 20. 39. 97

afterlife: 23. 29. 92. 117. 121. 147; cf. death, funerary cult, Greek words

agon: see festival

altar: 7. 15. 28. 39. 60. 68. 95. 113. 122. 168

amphictyony, Delian: 39; Delphic: 91; Ionian: 86

amulet: 5. 41-42. 74. 105. 164; cf. phylactery

anatomical dedication: 39. 77

angel: 42. 98

animals: eagle: 95; goat: 97; lion: 106; ox: 20; sheep: 20

Apollonios of Tyana: 48

apotropaic cult, text: 28. 102

aretalogy: 22. 33. 95

argoi lithoi: 50

army: 28; dedications by soldiers: 13. 28. 34. 106. 167; sacrifices by officers: 39
association, cult: 15. 20. 22. 39. 73. 85. 95. 97-98. 106. 112. 120. 126. 145. 153
Asoka: 28

asylia: 81

baetyl: 167

banquet: 88. 119; cf. feast

benediction: 11

birthday: 28. 55

booty: 28

burial, prohibition of: 6; grave precinct of association: 20; cf. funerary cult
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calendar: 20. 25. 28. 30. 87. 95

cave: 28. 60; artificial: 73

chorus, choral performance: 86

Christianity: 2. 42. 92. 120 (Montanists). 127. 153

chthonic cult: 57

cippus: 7

clothes: 36. 97

communication, between mortals and gods: 69

confession inscription: 96. 121

crowning: 28

cult, administration: 70; endowment: 39; foreign influence on: 45; founder: 45-46. 153;
funding: 39. 90. 95. 97. 108; introduction: 20. 28. 81. 90; of mortals: 68 (Agrippa). 1006;
cf. chthonic cult, deification, emperor, ruler cult

cult, objects: 7. 20. 39. 88. 90; funded with fines: 20; funded with sacred money: 138; cf.
argoi lithoi, baetyl, statue

cult personnel: agonothetes: 15. 20. 28. 39. 143. 153; archiereia, Hellenistic: 28; archiereus:
95; Hellenistic: 58; of Imperial cult, in city: 39; in province/koinon: 39. 53. 143. 153;
archiereia: 28. 39; archigallos: 126. 153; athlophoros 15; athlothetes: 88; bouzyges: 39;
dadouchos: 38-39; epimeletes pompes: 39; epistates: 39; exegetes: 39; exegetes pytho-
chrestos: 39; hiereia: 95. 97; hiereus: 15. 20. 39. 45. 56. 60. 75. 95-97. 106. 146. 153-154;
hierokeryx: 39. 95. 167; hieromnemon: 28. 39. 88. 91; hierophantes: 37. 39; hiero-
phantis: 39; hierophylax: 20; hieropolos 15; hieros: 51; hydrophoros: 104; Iakchagogos:
39; kanephoros: 15; keryx: 39; kleidouchos: 39; krithochytes: 88; neokoros: 95;
phaidyntes: 39; pontarches: 10; prophetes: 104; pyrphoros 39; sebastophantes: 153;
sebastophoros: 153; spondophoros: 39; thytes: 95; trierarches: 95; zakoros: 39

curse: 6. 39. 116; cf. defixio, funerary imprecation

death: 29. 39. 147. 167; cf. afterlife, funerary cult

decoration: 90

dedication: 50. 77. 82. 95. 130; anatomical: 39. 77; argoi lithoi: 50; astragalos: 28; axe: 51;
baetyl: 167; clothes: 36; coin: 7. 51; helmet: 7; mirror: 7; person: 107; slave: 28; statue:
15. 21. 49; thymiaterion 95; tithe of property: 6. 130; war booty: 6-7; cf. first-fruit

dedication, control: 148; destruction: 39; in commemoration of athletic victory: 6. 39. 51. 85;
taken as booty: 28; in accordnance with divine command: 113. 124; after a dream: 95.
112; in accordance with an oracle: 28; for the well-being of a king/emperor: 15. 28. 60.
167; for the well-being of an officer: 28

dedication, by ephebes: 15; by family members: 51; by foreigners: 13; by kings: 15; by
magistrates: 13. 165; by priests: 15. 39. 106. 1406; by soldiers: 13. 28. 34. 106. 167; by
women: 36

defixio: 6. 8. 16. 33. 51. 74. 99. 125. 128; cf. curse

deification: 106

deities: Agathe Tyche: 90. Aion: 39. Alektrone : 81. Amphiaraos: 90. 97. Aphrodite: 2-3.
7.15.20. 39. 51. 67. 81. 90. 95. 100. 160. 165; Basilis 7; Epekoos 60; Epistasie 165; Euploia
165; Hagne 165; Hegemone 165; Hypakoos 165; Me(i)lichia 50-51; Nanarchis 165; Nomophy-
lakis 165; Pandemos 165; Paphia 165; Stratagis 165; Strateia 165; Synarchis 165; Timouchos
165. Apollon: 3. 6-8. 13. 15. 19. 21. 28. 39-40. 49-51. 66. 78. 81. 84. 97. 101. 106. 130;
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Daittes 28; Delios 20; Epekoos 106; Kerdoios 161; Kersenos 95; Lykaios 50; Lykeios 51; Patroios
39; Poenos 95; Pythios 143; Sirenos 95; Sogon 95. Ares: 2. 28. 106. 138. Artemis: 3. 21. 28.
36. 39. 90. 100. 106. 131. 156. 160. Agratera 7; Agrotera 39; Brauronia 90; Daitta 28;
Limnatis 156; Mounichia 90; Pythie 104; Soteira 28. Asklepios: 3. 15. 20. 27. 33. 39. 62. 72.
77.81.90. 92. 95. 97. 160; Soter 153. Athena: 4. 6. 39. 41. 51. 95. 160; Azgidia 50; Basileia
28; Hippia 124; Hygieia 51. 93; Llias 35; Itonia 90. 161; Nikephoros 80; Pallas 87-88; Parthe-
nos 31; Polias 39. 80. 103; Promachos 166; Soteira 90. Charites: 39. Cheiron: 51. Daphne-
phoros: 39. Demeter: 3. 15. 30. 37. 39. 51. 90. 95. 160; Chthonia 117; Karpophoros 153;
Patroia 106. Demon: 6. Demos: 39. 168. Despoina: 97. Dikaiosyne: 15. 39. Diony-
sos: 6. 39. 51. 73. 81. 90. 95. 124. 134. 145. 160. 170; Eleuthereus 39; 1Lenaios 39. Dios-
kouroi: 28. 101. 106. 132; Sozeres 28. Eileithyia: 32. 97. En(n)odia: 15; I/ias 35; Patroa
35; Strogika 35. Epione: 20. Eros: 33. 67. Eubouleus: 39. Gaia/Ge: 7. 52; Meter Olybris
28; Despoina 28. Hebros: 95. Hekate: 74. Helios: 3. 28; Kathemerinos 1132. Hera: 3. 6.
50-51. 87-88. 132; Eleutheria 51; Lakinia 51; Teleia 15; Thelxine 7. Herakles: 3. 6-7. 15.
28. 39. 51. 66. 78. 97. 102. 140. 160. 167; Archegetes 66; Epekoos 124. 153; Kallinikos 28.
Hermes: 15. 28. 51. 59. 66. 97. 142. 160; Enagonios 20; Megas 142?. Heron: 95. Hestia:
28. 75. 95. 103. 168; Bowlaia 75; Isthmia 84; Kyllenios 154; Pantheos 15; Pytheie 95°?.
Hygieia: 39. 93. 95. Homonoia: 20. Hosios (kai) Dikaios: 98. 106. Hygieia: 20.
Iakchos: 39. Kabeiros: 160. Kore: 15. 39. 51-52. 90. 95. 100. 106; cf. Persephone.
Korybantes: 160. Kourotrophos: 39. Leto: 3. 21; Mezer 98. Ma: 28. 46. Machaon: 95.
Mes: 106; Ouranios 106. Meter: 106; Leto 98; Megale 106. 156; Oreia 117; Theon 39. 100.
153; Theon Boiotia 39; cf. Ge. Moirai: 39. Muses: 12. 95. Neikonemesis: 95. Nemesis:
95. 153. 160. Nike: 95. Nymphs: 51. 81. 108. 167. Opaon: 89. Pan: 97. Patris: 167.
Periesto: 95. Persephone: 7. 16; cf. Kore. Plouton: 39. 41. 106. Podaleirios: 95.
Pompaios: 7. Poseidon: 3. 28. 45. 95. 103. 106. 160; Asphaleios 7. 28; Erechtheus 39;
Karpodotes 12. Priapos: 129. Rhoites: 95. Rhome (Dea Roma): 79. 95. 160. Synkletos
Rhomaion: 39. Thea: 39; Hagne 16; Kale en Pandois 15; Neotera 39; Ourania 66. Theai:
Megalai T, Semmnai 163. Theoi: 15; Athanatoi 106; Dodeka 90; Megaloi 20; Pantes 6. 15. 95.
106 (Pantheon). Theos: 39; apo Thymnason 46; Hypsistos: 14-15. 95. 106. 112. 133. 135.
153. 158. Triptolemos: 39. Tyche: 106. 160. Zephyros: 7. Zeus: 3. 11. 39. 45. 51. 80.
86. 95. 106. 155-156. 163; Agoraios 51; Athenaios T; Basileus 28; Bonlaios 39; Dolichenos 92;
Elentherios 95; Epekoos 95; Epouranios 66; Eubonlens 139; Hellenios T; Hikesios 51; Hypatos T
Hypsistos 95. 160; Idaios 48; Karios 45; Kataibates 94; Keraios 167; Labraundos 45. 113;
Maimatktes 139; Megas 12; Megistos 28. 106; Meilichios 51. 57; Melosios 139; Olympios 6-7. 15.
28. 39. 51. 103. 139; Ourios 129; Paisoulenos 95; 28. 90; Phratrios 146; Soter 106. 13; Stratios
45. 139; Synomosios 15; Xeinos 50-51; Zbelthionrdos 95. Zenoposeidon: 45.

deities, Anatolian: 46. 106; Agdistis: 106; Attis: 153; Kaion Mandros: 126; Kybele: 126. 153. 160;
Egyptian: 15. 22. 24. 28. 33. 39. 61. 92. 95. 97. 148. 160; Iranian: Anahita: 46; Mes: 100;
Zeus Pharnaona; Otiental: Atargatis: 28; Zeus Dolichenos: 64; Mithras: 66. 160; Oxos: 28;
Thea Nanaia: 28; Thea Nesepteitis: 66; Theos Armenios: 64; Theos Aumon: 44; Zeus Marealles:
28; Roman: Epona: 160; Sol Invictus: 160

deities, assimilation of Greek and indiginous: 28 (Zeus Olympios Marealles). 45 (Zeus
Karios). 60 (Aphrodite); assimilation of Greek and Roman: 12; concept of: 28; imper-
sonated by priests: 37; polyonymy: 28; priesthood occupied by d.: 95; tribes named
after d.: 3

deities, patrons of fertility: 133; of magistrates: 95. 165; of sailors: 84. 129; of shepherds:
139; of traders: 154; of young people: 139; of weather: 139
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Derveni papyrus: 65. 134
devotion: 13

Dionysiac artists: 39

disease: 5. 39

divination: 6; cf. oracle

dramatic performances in cult: 37
dream: 95. 112

dress, of priest: 20; cf. clothes

Eleusinian cult: 37. 39. 90. 118

elite: 76. 91. 104. 118. 127. 162

envy: 123

emperor, cult: 10. 32. 39. 53. 92. 95. 106. 153; emperor identified with god: Augustus Zeus
Boulaios: 39; Hadrian Helios: 3; cf. Tulia Eileithyia: 32

ephebes, participation in festivals: 70

Epicureans: 121. 147

Epimenides: 48. 163

eschatology: 65

exaltation of deity: 14

epiphany: 37

exclusion: 54

family traditions, in cultic services: 76. 91. 104. 118. 153. 162

feast: 54; cf. banquet

festival, agon: 28. 70. 100. 109. 150-152; of demes: 70; in gymnasion: 43; funding of 3;
competition among: 150; pantomimes in: 151; thanksgiving: 28

festivals, agons: in Thessaly 1; Agrionia: 79 (Thebes); agon Minervae: 166 (Rome); Aktia:
150; Aleaia: 156; Alexandreia: 55; Alexandria Pythia: 143 (Philippopolis); Anthesteria:
70 (Athens); Apatouria: 39; Asklepieia 20 (Kos). 39 (Athens); Aspis: 88 (Argos); Chloia:
39 (Athens); Delia: 39 (Athens); Dionysia: 39. 144 (Athens). 95 (Abdera); Dipolicia: 90
(Athens); Eleusinia: 39. 156 (Athens); Eleutheria: 1 (Larisa); Haloia: 39 (Athens); Heka-
tomboua: 88 (Argos); Hephaisteia: 144; Heraia: 88 (Argos); Herakleia: 79 (Thebes);
Hermaia: 39 (Athens); Isthmia: 6; Kaisareia Sebasta 39 (Athens); Kalamaia: 39 (Athens);
Kapitolia 26. 150 (Rome); Lykaia: 156; Nemea: 6. 39. 150; Neronia: 150; Nikephoria:
80. 109. 150 (Pergamon); Olympia: 6. 156 (Olympia). 39 (Athens). 152 (Alexandria).
150 (of Sulla); Panathenaia: 39. 90. 124. 144; Panathenaia Sebasta: 39; Prometheia: 144;
Ptoa: 97; Pythais: 76. 90. 118; Pythia: 6 (Delphi); Rhomaia 20 (Kos). 79 (Thebes);
Sarapieia 22 (Tanagra); Sebasta: 150-151 (Neapolis); Soteria: 95 (Delphi). 150
(Bithynia); Thargelia: 144; of Thracian Koinon: 143

fine, paid to sanctuary: 7. 20. 39

fire: 126

first-fruit: 39

fountain: 31

funerary cult: 6. 29. 46. 95. 97. 106. 114. 120. 153; funerary foundation: 46; funeral games: 6;
funerary imprecation: 33. 95. 106. 112. 153; protection of grave: 131. 153; cf. burial

gem: 47. 164
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gestures: see hands
gladiators: 1. 95

grove: 28

gymnasion: 1. 20. 28. 97

hand, dedicatory: 64; raised: 28. 156
healing: 5-6. 39. 62. 81. 95. 110

217

heroic cult: 18 (Diomedes). 39 (Theseus). 95 (Heros Mesopolites Epenor). 95 (Maron). 129

(Heros Stomianos). 137 (Achilleus). 160 (Aineias, Heros Aulonites)
Homer: 2. 12
hymn: 28. 33. 81. 86. 95

identity: 54

impersonation of gods: 37

inauguration in office: 20

incense-burner: 39

inclusion: 54

initiation: 6. 20. 39; of Roman emperors: 39; cf. mystery
integration, through religion: 13

interaction between religious communities: 15
inventory: 7. 13. 36. 39. 51. 82-83. 153

invocation: 7. 42. 154

Jews: 15. 28. 92. 95. 112. 158; participation in pagan cults: 112
Julian: 48
justice, divine: 121. 147; prayer for: 28. 153

land, sacred: 39. 90. 156

Late Antiquity: 66. 127

laurel: 20

Tex sacra’: 6. 20. 22. 39. 69. 81. 90. 97. 108. 115. 163
libation: 7

light: 37

magic: 4. 47. 61. 125; use of formularies: 74; magical papyri: 125; cf. amulet, curse, defixio,

phylactery
manumission, sacred: 22. 28. 51. 112
metrical texts, as ‘voice’ of the dead and the gods: 29
miracle, healing: 62
Mithraic mysteries: 66
money, sacred: used for the purchase of victim: 20
monotheism: 14
morality: 2
Mycenaean religion: 52

mysteries, Andania: 37; Dionysiac: 6. 134; Egyptian: 22; Eleusinian: 37. 39. 118; Kybele: 153;

Mithras: 66; Samothrake: 86



218 A. CHANIOTIS, J. MYLONOPOULOS

myth: 1-2. 11. 71 (Kyknos). 81. 132. 137. 156 (Amazonion). 169 (Kyknos); used by
Christians: 92. 137

name, secrecy of: 39 (hierophantes)
number, symbolism: 46

oath: 51. 96. 103. 116

oracle: 8. 28. 51. 56. 97; cf. divination
orality: 39

Orpheus: 12

Orphics: 65. 114. 134

personification: 2. 7 (Olympios Kairos); cf. deities (Dikaiosyne, Homonoia, Patris, Syn-
kletos)

phallus, on altar: 95

philosophy: 121. 147

phylactery: 4. 63. 164

piety: 39

pilgrimage: 9. 48. 56. 76 (Pythais). 118 (Pyhais). 136. 141; cf. theoria

Plato: 65

politics and religion: 9. 20. 45. 49. 130. 153

prayer: 33. 39. 116; p. for justice: 28. 33

priests: 24. 39. 56. 162; age limit: 20; consecration: 20; couples of: 20; deity serving as priest:
95; dress: 20; duties: 20. 97; eponymous: 15. 95; families of: 38-39. 106; privileges: 20.
24.97

priesthood, lifetime: 20. 39. 106; sale of: 20. 55

procession: 39. 76. 81. 119

proskynema: 33; cf. pilgrimage

punishment, divine: 46

purification: 97. 163

purity: 97

Pythais: 76. 90

reciprocity: 69

rescue: 28

rider god: 106. 160

rituals: 14; nuptial: 31; Ploiaphesia: 95; reception of guest: 119; cf. aesthetic, banquet, burial,
dramatic performance, exclusion, libation, oath, pilgrimage, procession, purification,
sactifice, supplication, wedding

river god: see deities (Oxos, Hebros, Rhoites)

ruler cult, Alexander: 55; Hellenistic: 15. 20. 28. 39. 81. 95-96; Philip II: 95?; cf. emperor

sacrifice: 20. 39. 51. 81. 86. 97. 119; budget: 95; confirmation of: 20; thanksgiving: 28; upon
inauguration in office: 20

sacrificial animal: 20; examination: 20; price: 20; purchased with sacred money: 20; share in:
28. 39
sacrificial cake: 43
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sactificial calendar: 70. 97

sactrificial table: 20

sacrilege: 39. 82

sanctuary: 39; access: 97; boundary stone: 39. 51. 95. 139; building activities: 39. 88; finances:
39. 87-88. 138; privileges: 153; recipient of fine: 131; relocation 28; sacred property: 6.
39; shops in s.: 97; social functions: 72; trees: 124; cf. account, asylia, fine, land

society and religion; cf. army, elite, exclusion, identity, inclusion, integration, women

statues, carrying of: 37. 153; cult statue: 88. 167; repairs of cult statue: 90

supplication: 97. 110-111

temple, conversion: 127; opening of: 119

theogony: 134

theological concepts: 39 (aion)

theoria, theoros: 13. 20. 86. 110. 141. 149. 161; cf. pilgrimage
theosebeis: 133

virgin: 31
vocabulary, religious: convergence of: 28. 92. 112
vow: 6. 12. 28. 51. 106. 120. 143. 153

water: 31. 108

wedding: 106

wine consumption: 97

women: 67. 126; dedications: 36; Dionysiac cults: 73; gitls as hydrophoroi: 104; in agons 1
wreath: 20

writing: 69

Greek words (a selection)

acclamation, invocation: &vedyopar 106. 112; énedyopon 106; elg @eog 92. 112; cic Oebe,
Bonbetr 92; edtdyet 154; udprog Bonboe 92

afterlife: Nowic 39. 95. 106; #owe 95. 124. 153; Oeoic natayboviog 95; sataybévior 1056;
vijoog pandowy 39; AAbe Tpog dBavdtoug 39

associations: dpytBouxdrog 95; biacog 20. 73. 120; Oepancvtal t0d Oeob 95; Ouwobtng 39;
rowov 73. 85; Opovoiotai 20; omeipo 73; ovvpbotoar 95; obvodog 73. 95. 153;
Xomoexotal 85; godtoa 106

cult personnel: navayng 39; éni Boud 39

curses: gneotpapévo (Ydooa) 16; dtéheota 16; dyporpetov adtod 10 pépog 16 énovdviov 120;
yAdoow dneotpapéva 16; dhoet Aoyov @ Oed 106. 153; Shoet Aoyov tdv Oed év Npépa
rpioewg 153; évopnilew tobdg uatayboviovg 106; évopxd tpig évvén Mijvag xatayboviovg
106; g&et MAjvae nataryO6viov neywiopévov 106; én” dtekeia 16; én’ Eéwheia 16; Eotar adtdd
1p0g 10V Ocov 120; Eyet 8¢ meog 1ov Oedy 153; nataypdypw 16; xatdparg bnoxeioetar Hed
A 106; neywhopévov Eyorto Miva natayBoviov 106; Aowpwog adtov &potto 95; pn
yiveoOor adt@dv Evnowy unde tépdv 116; dppava ténva Amotto 106; dppava téxve Aimotto,
Yieov Blov, olxov Eonuov 106; droxeioetar 1§ Edel oG oV Al 153

dedications: &yahpo 39; dEOAwy Sexdra 51; dvt” Epywv 39; dvapéow 106; dnodidwpt edyhy 34;
dexdtn 28. 50-51. 130; ddpov 18. 51; ééayiotov 82; Epywv dexdta 51; edédpevog 39. 51.
92. 95; edtuydc 92; edyaptotiprov 95. 113; edyAv 12. 15. 28. 39. 95. 106. 153; edyfg
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Yo 64; edyohd 7; tepdc/d 7; nobiepdw 106; nabibpwots 39; natd xéhevory 124; xat’
émtoyfv 106; wat’ edynv 28. 120; not’ Gvap 39. 95; xata mpdotaypo 15. 95. 113;
neyapopéva 28; noopéw 15; dpovolag Evexa 39; nedavoc 130; owbévieg 28; dnep Eavtilg
nol TRV Ténvev ol @y Opeppdtov 39; dnép cavtod xal Opeppdtwy %ol @y diwv 95; dnép
¢ Eaut®V owplag 98; dnep ocwtmplag 28. 34. 92; dnép cwpiag Kaioapog nai t@v ta
3An07] %ol ovppépovia Aeyoviwy nal motobvtwy i) ToAet 167; dnep ténvewv 106; dnep tdv
iSlwv mdvtwy 106; dngp t6v tetpanddwy Tdvtwy 106; @kiag ydotv 39; yaptotietov 39. 95

epithets: &yhaog 51 (Zeus); ayvn 165 (Aphrodite); &yopaiog 51 (Zeus); d0dvatog 106 (Theoi);

aiydioc 50 (Athena); ayvf] 16 (Thea); dyoatéoa 7 (Artemis); Gyootépa 39 (Artemis);
doynyétne 66 (Herakles); dogdhetog 7. 28 (Poseidon); Baotiheta 28 (Athena); Baothedg 28
(Zeus); Baothic 7 (Aphrodite?); déonowa 28 (Ge Meter Olybris); deondtng 92; ghevbepio
51 (Hera); ékevbéotog 95 (Zeus); EMnviog 7; évayaviog 20 (Hermes); évpavéotatog Oedv
106 (Antoninus Pius); é€axsothprog 7; énnroog 15. 28. 60 (Aphrodite). 106 (Apollon).
124. 153 (Herakles). 153 (Meter Theon). 64 (Theos Armenios). 95 (Theos Megas). 112
(Theos Hypsistos). 95 (Zeus); émotacin 165 (Aphrodite); énovpdviog 66 (Zeus);
¢ptobevic 28 (Zeus); edBoviede 139 (Zeus); edhoyntog 112 (Theos Hypsistos); ebrhota
165 (Aphrodite); fyepdvn 165 (Aphrodite); 6edéivy 7 (Hera); ixéotog 51 (Zeus); inmia
124 (Athena); xabnpepwoc 113 (Helios?); ol 15; xadhivivog 28 (Herakles); xokhitenvog
32 (Iulia); xapmoddtng 12 (Poseidon); xapmopdpog 153 (Demeter); nepddog 161 (Apol-
lon); xbptog/nvpla 95 (Apollon, Hebros). 167 (Patris). 11 (Zeus). 15; poupdntng 139
(Zeus); péyag/peyddn 142 (Hermes). 153 (Kybele). 106. 156 (Meter). 7 (Theai). 153
(Theos Hypsistos). 12 (Zeus). 15. 20. 47. 92; péyotoc/n 15 (Isis); 28. 106 (Zeus);
pethiytog 51. 57 (Zeus); pe(hryio 50-51 (Aphrodite); pniaotog 139 (Zeus); vowapyic 165
(Aphrodite); vewtépa 39; vopogpulanic 165 (Aphrodite); &eivog 50 (Zeus); Gotog 7 (Zeus);
obdpavio 66; odpdviog 106 (Mes); obptog 129 (Zeus); ndvdnuog 165 (Aphrodite); névbeog
15 (Hestia); navtonpdtwe 112 (Theos Hypsistos); navtontng 28 (Apollon); napbévog 31
(Athena); motpda 35 (Ennodia). 106 (Demeter); matpdog 39 (Apollon). 44 (Theos
Aumou); otpatayic 165 (Aphrodite); otpatia 165 (Aphrodite); otpdtiog 45. 139 (Zeus);
otpoywd 35 (Ennodia); ouvapylc 165 (Aphrodite); cuvepdorog 15 (Zeus); owlwv /
oolovoo 15 (Isis). 95 (Apollon Kersenos). 106; cwthp / cotetpo 28 (Artemis); 153
(Asklepios); 90 (Athena); 28 (Dioskouroi); 74 (Hekate); 6. 15. 28. 90. 106. 139 (Zeus);
39; 15. 28. 106; tavbmenhog 39 (Demeter); tekeioa 15 (Hera); tpobyog 165 (Aphrodite);
dndnoog 165 (Aphrodite); bnatog 7 (Zeus). 28 (Apollon); Biotog 95. 160 (Zeus);
podtotog 146 (Zeus); ybovia 117 (Demeter)

funerary cult: &OAx 6; évxtepilw 153
magic: AByodptoonianw 47; afhavabovadfa 4. 41; ABpacal 47; dyyehog 42; Adwvai 4. 47. 74;

ywyavtopexnto 164; Salpwv 42; Aapvapeveous 4; Eloe 4; ehwot 47; Taw 4. 41. 47. 164;
vinapoming 164; opoptovd 164; ning 47; ZaBawbd 4. 47. 74; cepeioviav 164; cepecthap
74; oepeotha 164; DveBevvouvd 61; XvouBig 164; Xvoupig 164; WveBevvou 61

mystery cults: GAade Erevorg 39; dudatog 20; dvixtopov 39; dvtpov 73; dppenrog Onoavpdg 39;

doytBacadpon 145; dypavia Oéoua 39; Bauyog 134; BePoyyevpévog 6; Bovxdrog 145;
Olaoog 117; motapodpog 145; npatpelapyos 145; huvapdpog 145; pdyapov 95; uéyapov
39; wvotptov 39. 153; pbomg 39. 117; puotnodrog 47; uvoundrog dag 39; poyog 73;
vedBayog 134; oy 39. 117; natp 66; otéppa 39; ovvudotar 95. 153; ehet) 39. 66;
€A\ 117; paivew Soyte 39

piety: 6016w 28; oéfag 28

prayer: Aitavebw 28
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rituals: dviipwvéw 20; drapy? 39; xéopog 39; maviyvors 39; teketa 10d iepéwg xal Tag tepelug
20; yoptothpte 28

sacrifice: &ptopog 51; Boixdv 20; tepelov 20; lepdbutov; 28; xpboybrag 88; npobdpata 39;
owthpta, t& 39; téhetov 20; tpdnela 20

sanctuaries, buildings: ad\ 39; BAipa 167; iepog tomog 15; xonmic 44; payeigeiov 106; oixog
39; mpobvaov, 16 39; téuevog 30

varia: &pet#] 95; yéon 20; Oéuic 6

1) V. ADRYMLI et al., Ayaveg xal d0hjuara o dpyaia Ocooaria, Athens, 2004 [SEG LIV 5406]:
This volume was published in connection with an exhibition concerning sport and athletic
games in Thessaly. The articles present an overview of these subjects (representation of
contests in myths, Thessalian contests, Thessalian athletes in Panhellenic contests, gladiato-
rial events, prizes, eating habits of athletes; p. 11-99). The catalogue of the exhibition
includes several agonistic inscriptions and documents concerning agonistic festivals and the
gymnasion. We only mention two unpublished texts, which are briefly presented by A.
TZIAFALIAS (photos, no texts). A catalogue of the victors at the Eleutheria in Larisa (26, 2nd
cent.; SEG LIV 559) mentions competitions of heralds, bull-hunting, and an equestrian
event. A similar catalogue (24, 1st cent.; SEG LIV 560) mentions competitions in pan-
kration, armed-race, and equestrian events; the winners include a few foreigners and a
woman. [Cf. infra n° 43]. [AC]

2) G. AGOsTI, “Due note sulla convenienza di Omero”, in A. MARCONE (ed.), Societa e
cultura in eta tardoantica. Atti dell'incontro di studi, Udine 29-30 maggio 2003, Florence, 2004, p. 38-
57 [SEG LIV 1702, 1708]: A. studies a mosaic from Philippopolis in Arabia (325-350 CE)
representing Ares, Aphrodite, and personifications alluding to the episode narrated at
Odpyssey V111, 285-295. By adding a representation of Ednpéneta, the educated owner of the
house proposed a favourabe moral interpretation of this episode, perhaps in conscious
opposition to its negative interpretation by the Christians. Euprepeia occurs in other late
mosaics, e.g. in connection with Achilles (Madaba, c. 500 CE) and with Meleager and
Atalante (Xanthos, 5th cent. CE). [AC]

3) S. AGUSTA-BOULAROT — J. SEIGNE — A. MAJALLI, “La vie civique de Gerasa de la
Décapole. L’apport des inscriptions du “théatre” Nord de Jerash (Jordanie)”, MEFRA 116
(2004), p. 484-522 [BE 20006, 485; SEG LIV 1689, 1691]: Ed. pr. of a building insctiption
recording the dedication of the theatre of Gerasa (165/6 CE; p. 388-514 ne 2). The
construction was funded with endowed money as well as with funds described as &no
dyavey xal &[Awv?] dnpociwy yonudtwy. The editors interpret these funds as revenues from
contests. [P.-L. GATIER, AE 2004, 1592 and BE 20006, 485, suspects the existence of a
foundation created for the funding of contests. This is more probable. It is possible that the
city used for this purpose money originally intended to be used for money prizes. This
practice is castigated by Hadrian in his letters to the Dionysiac fechnitai (G. PETZL —
E. SCHWERTHEIM, Hadrian und die dionysischen Kiinstler. Drei in Alexandria Troas nengefundene
Briefe des Kaisers an die Kiinstler-1 ereinigung, Bonn, 20006).] The authors also mention the names
of tribes inscribed on the steps of the cavea of the theatre, as seat reservations (p. 523-536;
late 2nd cent. CE). The twelve tribes were named after deities (Aphrodite, Apollon, Artemis,
Asklepios, Athena, Demeter, Hadrian Helios, Hera, Herakles, Leto, Poseidon, Zeus; oAy
Awde et sim.) The association of Hadrian with Helios was based on word play (Ailios-Helios)
or another symbolism. [AC]



222 A. CHANIOTIS, J. MYLONOPOULOS

4) M.G. AMADASI — G. BEVILACQUA, “Filatterio greco-aramaico da Roma”, Mediterraneo
antico 7.2 (2004), p. 711-725 [SEG LIV 975]: Ed. pt. of a silver leaf from Rome (5th cent.
CE) inscribed in Greek and Aramaic. Originally the leaf, a phylactery, was rolled up and
kept in a bronze box. The Greek text is very similar to another Greek/Aramaic phylactery
from Tell el-Amarna (SEG XLII 1582), and it may have been imported to Rome from
abroad. The text consists of sequences of the seven vowels, magical characters, magical
words (APravabavadBar), and names (Aapvapeveong, Adwvai, Eloe, ZaBawb, Taw). [AC]

5) N. AMITAI-PREISS, “Glass and metal finds”, in Y. HIRSCHFELD, Excavations at Tiberias,
1989-1994, Jerusalem, 2004, p. 177-190 [SEG LIV 1681]: Ed. pr. of a hematite amulet
believed to offer protection against lumbago (oyiwv, sc. ioylwv; ‘for the hips’; Tiberias,
2nd/3td cent.; p. 188). [AC]

6) R. ARENA, Iscrizioni greche arcaiche di Sicilia e Magna Grecia 111. Iscrizioni delle colonie enboiche,
Pisa, 1994 [SEG XLIV 740]: With great delay we summarize the content of this collection
of Archaic inscriptions from the Euboian colonies in Italy and Sicily. Pithekousai: The
famous ‘Nestor’s cup’ (2). Kyme: A ‘lex sacra’ forbids the burial of persons who have not
been initiated in the Dionysiac mysteries in a specific burial ground (o0 6épug évtadfa ueiobot
ue tov BePayyevpévov; 15, c. 450). An inscription on a bronze disc forbids divination (hépe
odn &dr émpavtedecor; 26, c. 500). A graffito on a vase curses with blindness anyone who
attempts to steel the vase (hog 8" &v pe uhégost Ouphog Eotar; 16, c. 675-650). A graffito
designates a vase as property of Hera (18, 6th cent.); another bronze vase is designated as
property of Demon (28, c. 450). A bronze cauldron was set up as a prize in the funeral
games of Onomastos (27, éni 1ol ‘Ovoudoto 16 Dedikeo &bhowg 206é0ev). A defixio was
addressed against two men in the context of a lawsuit (29). Zankle: Dedication of war
booty of the Zanklaioi and the Messenians to Zeus Olympios in Olympia (35-38, eatly 5th
cent.). Himera: An epigram inscribed on a vase dedicated to Athena in fulfilment of a vow
(45, late 6th cent., eb¥dpevoq). A vase which had been given as a prize (40hov) was dedicated
to an anonymous deity (48, c. 450). A small ball was property of Zeus Soter (53). Ergoteles
made a dedication to Zeus in Olympia, in order to commemorate his victories at the Pythia,
Olympia, Isthmia, and Nemea (54, c. 450). Rhegion: Dedications to Apollon in Delphi (58),
to Herakles (59), and to Zeus in Olympia (60-61, war booty). Two other dedications were
made by citizens of Rhegion in Olympia (64-65), one of which is the metrical dedication of
Mikythos to all gods and goddesses. He dedicated a tithe from his property in fulfilment of a
vow, after his son was healed of a disease (64, c. 460-450). Leontinoi: A very fragmentary
inscription refers to sacred property (84). [AC]

7) R. ARENA, Iscrigioni greche arcaiche di Sicilia e Magna Grecia N. Iscrizioni di Taranto, Locri
Epizefiri, Velia e Siracusa, Alessandria, 1998 [SEG XLVIII 1258]: This volume assembles the
Archaic inscriptions of Taras, Siris, Thourioi, Elea, Lokroi, and Syracuse (mostly late 6th
and early 5th cents.), with comments primarily on linguistic phenomena [for these texts see
also the editions of L. DUBOIS, summartised in EBGR 1989, 29, and 1994/95, 112]. Taras:
Dedications: Most dedicatory inscriptions from Taras were inscribed on vases. They were
dedicated to a goddess with the epithet Basilis, probably Aphrodite (8, by a woman), Gaia
(6, 9; see infra), an anonymous goddess (7), and anonymous deities (14-16, 30; 30 is
characterised as edyoAd); two of the vases were designated as sacred (15-16: huwpd). [It is
unlikely that the two graffiti with the name of Gaia were dedications. Gaia’s name is not in
the genitive or the dative, but in the vocative (rather than in the nominative). Since these
graffiti are on cups, we are probably dealing with invocations of the goddess during
libations]. Dedications on other materials are addressed to Artemis Agratera (11) [the name
is in the genitive; an altar?], Zeus Olympios (13, at Olympia, war booty), and anonymous
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deities (10, 12). We single out an inscribed stater of Kroton, dedicated to Apollon [or paid as
a fine to the sanctuary of Apollon] (17: hixpov 16 Ané(Movoq)) [cf. infra no 51]. Cult: For an
inventory of cult objects (18) see EBGR 1992, 154. Elea: A series of cippi, probably
matkers of sacred space, are inscribed with the names of gods: [--]nie and Zeus [--]nios
(Hellenie and Hellenios?, 34), Olympios Kairos (35), Zeus Orios (36), Zeus An[--] and Orios
(37), Zeus Hypatos Athe(naios) (38), Pompaios (39), Hera Thelxine (40), Poseidon
Asphaleios (41), Zephyros (42), and Exakesterios (43). Lokroi Epizephyrioi. Dedications: to
Aphrodite (57), Persephone (47, a mirror by a woman; 48: [[T]epupdvor, a helmet; 52), an
anonymous goddess (Persephone?; 49, a helmet; 53), and an anonymous deity (56).
Hipponion, Mesma, and Lokroi dedicated war booty in Olympia (58). Syracuse: Dedications
to: Apollon (62), Herakles (95), and Theai Megalai (63); dedications of the Deinomenids in
Olympia (64, 67a-b) [cf. infra n° 130] and Delphi (65-66, 68-69). [AC]

8) R. ARENA, “Le ‘defixiones’ Selinuntine”, Aeze 58 (2005), p. 35-39: A. discusses linguistic
phenomena in the defixiones of Selinous (IGDS 29-40) [cf. EBGR 1989, 29 and infra n° 99].
[AC]

9) M. ARNUSH, “Pilgrimage to the Oracle of Apollo at Delphi: Patterns of Public and
Private Consultation”, in Pifgrimage, p. 97-110: Both the literary sources and the epigraphic
evidence strongly suggest a gradual decline of Delphic oracular prophecy in international
and political affairs from the mid-4th century onwards. Two of the last epigraphically
attested consultations of political character are those concerning the alliance between Philip
II and the Chalkideis ($y/3 633, 356 BC), and the leasing of the sacred orgas in Eleusis
(LSCG 32, 352/1) [now I Elusis 144]. By contrast, oracular consultation on personal issues
apparently continued to flourish. [JM]

10) A. AVRAM — M. BARBULESCU — M. IONESCU, “A propos des pontarques du Pont
gauche”, Ancient West and East 3 (2004.2), p. 354-364 [SEG LIV 666]: The authors plausibly
argue that the expression mp®tog movidpyng attested in Histria (I Histriae 207, c. 140 CE)
and Kallatis (I.Kallatis 99/100, 172 CE) designates the first Tovtdpyne from a particular city,
and not the first pontarches ever. The late attestation of mpdtot movtdpyat shows that the
Pontic Koinon was a relatively recent institution, probably established during Hardian’s
reign to organise the local imperial cult. [AC]

11) A. BARBET e/ al., Zeugma I1. Peintures murales romaines, Paris, 2005 [BE 2006, 441]: This
publication presents a series of wall paintings found in houses at Zeugma (early 2nd cent.
CE). Many graffiti and painted inscriptions are visible on the walls, read and discussed by J.-
B. YON. Most of the texts seem to be acclamations, including acclamations of Zeus: Zebd,
n0pet (p. 46 no. 12D), Zeb ndper &t Conv I'eppovd (p. 117 no. 6C). A few texts refer to
mythological figures (p. 153 no. 26E-F: Anddpet, IInverodnn; 151 no. 26B: Guov plé]yag
Ayapép[vov?]). [Most of the texts are difficult to read and fragmentary, and Y. has done
admirable work in reading them. A few suggestions: The graffito 12E (p. 46; cf. the
transcription and the drawing) seems to read: még 6 Aéywv ebtuysite: elg Ocodobot|q] (“good
fortune to every one who says: there is no one like Theodosios”), not nég 6 Aéywv edtdyet:
elc ®coddotfog] (“tout le monde dit ‘bonne chance’. Théodosios 'unique”). The fragmentary
texts nos. 13A-B (p. 60: [-[]AMAXKO | [--MJHTPOITIOAI[X]; [-(INIKAAAMAZXK][--]) may
be acclamations for Damascus: [Alapaond | [unteondi and Nine Aapoaox|[d] (cf. P.-L.
GATIER, BE 2006, 441). The text 9C (p. 87: AKAKIZH|XEY) is clearly an acclamation:
Andon {hoeg = Andne {Moarg. The text 20A (p. 149 A[JHO[--] Avtw|veivog) may be
aAnba[c | ---|] Aviw| [v]evog). [AC]
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12) A. BASCHAOUCH, “Aspects de I'hellénisme africo-romain”, CRAI (2004), p. 53-65: Ed.
pr. of an interesting dedication to Zeus Megas (interpreted by B. as Jupiter Maximus) and
Poseidon Karpodotes by M. Venuleius Victorinus, a poet or scholar, in fulfilment of a vow
(edyMv tehéoag; Thapsos, late 2nd cent. CE). The epithet Karpodotes for Poseidon is
attested here for the first time, and B. interprets this deity as the Greek rendering of
Neptunus (regarded as frugifer). The dedicated object was a statue of “the great prophet /
interpreter of the Muses” (tov péyav Movodv mpoghty), i.e. Homer or Orpheus. [AC]

13) M.-F. BASLEZ, “Les dévots de ’Apollon de Délos : au dela du panhellénisme officiel”, in
Prosopagraphie et histoire religiense, p. 35-49: B. attempts to identify Delians among the dedicants
in the Delian inventories. On the basis of these prosopographical observations she studies
the importance of the sanctuary of Apollon in Delos for local society and the significance of
personal devotion as a factor promoting the integration of foreign residents. Among the
dedicants she identifies local sacred officials and other magistrates, Athenian magistrates,
foreign residents, but also #heoroi and architheoro, artists, and soldiers. [AC]

14) N. BELAYCHE, “Hjypsistos. Une voie de I'exaltation des dieux dans le polythéisme gréco-
romain”, ARG 7 (2005), p. 34-55: The cult of Theos Hypsistos has attracted a lost of
interesrt as part of a cultural process charecterised as ‘pagan monotheism’. In this article B.
plausibly places the worship of Theos Hypsistos in the historical context of polytheism in
the Roman Empire. She observes that the epithet Brotog is used for many different
divinities, usually associated with the sky or with heights, and is connected with a significant
trend of the Imperial period: the exaltation of a deity, usually with acclamations and other
oral manifestations of praise. It is misleading to associate all attestations of (Theos) Hypistos
with the worship of a single god (‘monolatry’); the evidence at our disposal does not justify
the assumption that the cult of Theos Hypsistos is connected with a rupture in ritual
practices. [AC]

15) E. BERNAND, Inscriptions grecques d’Alexandrie ptolémaiqne, 1.e Caire, 2001: B. assembles 79
inscriptions from Ptolemaic Alexandria (no new texts). Dedications: Most dedications were
made to Egyptian gods (1-2, 4-5, 19-20, 24, 34, 50-55, 55 bis, 58). They include the
dedication of a temple and temenos to Sarapis by Ptolemy III (13), and a dedication of
Ptolemy IV to Isis Thea Megiste (17: tt afitiar moA@v?] edepyeotdv eic [éavtodv]) and to
Harpokrates (21, xata mpdotaype Zapdmndog xal “Todog). We single out a few expressions:
owtfjeeg (19); éxoopnoato 1Ov lepov ténov toic xvpiog Oeoic peyiotorg (34); “Iov nal tolg
&[Mag Oejaic taic owl[loboug] (49); nata mpdotaypa (54); edynv (54, 61). Other dedications
were made to Apollon (57), Asklepios (60), Demeter, Kore, and Dikaiosyne (22), Enodia
(23, by Ptolemy IV), Herakles (59, by an ephebe), Hermes and Herakles (?, 28, by an
agonothetes), Pantes Theoi (6), Theoi (61), Thea Kale en Pandois (?) and het synnaoi (56), Zeus
Soter and Hera Teleia (32), to synnaoi theoi (43), and to an anonymous god (67). Many
dedications were made for the well-being of members of the Ptolemaic dynasty (1, 5-6, 19-
20, 22, 24-25, 28, 34, 35, 38). A priest of Zeus dedicated altars, zemene, and statues to Theoi
Adelphoi, Zeus Olympios, and Zeus Synomosios for the well-being of Ptolemy III (14).
Interesting evidence for interaction between Jews and pagans in Ptolemaic Alexandria is
offered by two inscriptions recording the dedication of synagogues (mpooevy), for the well-
being of Ptolemaic kings, to Theos Hypsistos (62, 3td/2nd cent.) and to Oedg péyag énfroog
(35, 37 BC). Ruler cult: We single out private dedications to Theoi Adelphoi (9) and to
Arsinoe II (11-12); altars for the cult of Ptolemy II and Arsinoe (7-8); an altar and a temenos
for Hestia Pantheos, Ptolemy III, and Berenike II (25); a temple [or altar] dedicated to
Sarapis, Isis Theoi Soteres, Polemy IV, and Arsinoe IV (18); a priestly decree with a list of
eponymous priesthoods (30: of Alexander and the Ptolemies, hieropolos of Isis, athlophoros of
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Berenike, kanephoros of Arsinoe, priestess of Arsinoe Philopator [--]). Associations: An
inscription attests an association for the cult of Aphrodite (41) [cf. the review of J. BINGEN,
CE 77 (2002), p. 345£.]. [AC]

16) L. BETTARINL, Corpus delle defixciones di Selinunte, Alessandria, 2005 [BE 2005, 637]: B.
presents the ed. pr. of nine very fragmentary defixiones from Selinous (5th-4th cent.),
consisting of lists of names. Only the first text seems to invoke a goddess (0ed; Perse-
phone?), and there is a reference to the tongue of the victim in n° 3. In addition to the new
texts, B. presents a useful collection of another 22 previously published defixiones from
Selinous (9-14), the necropolis of Buffa (15-19), and the sanctuary of Malophoros (20-31).
Again, these texts are usually lists of names, with rare references to deities (23: Hagne Thea)
and a few more elaborate formulae: tav yAdoouv xataypdew (13, 16); dtéheota nat Eoya nol
Enea (15); énéyw nal vooouv pond én’ dtekeia (17); yA@ooo dmeotpopéve &n’ dredeia (20-21);
notoydpw oy Yuydy xod v Sbvaoy (23); én’ Efwhela (24). [See also the remarks of
L. DuBoIs, BE 2005, 637. For a review see G. BEVILACQUA, ArhC/ 56 (2005), p. 603-607;
see also supra n° 8 and infra n° 99.] [AC]

17) L. BETTARINI, “Una nuova defixio di Selinunte?”, ZPE 151 (2005), p. 253-258 [BE
2005, 638]: See infra n° 99.

18) S. BILIC-DUJMUSIC, “Excavations at Cape Plo¢a Nera Sibenik, Croatia”, in L. BRACCESI
— M. LUNI (eds), I Greci in Adriatico, 2. (Hesperia, 18), Rome, 2004, p. 123-140 [SEG LIV 592]:
In a report on the excavations at the Hellenistic shrine of Diomedes in Promonturium
Diomedis (at Ploc¢a, Punta Planka) [cf. EBGR 1999, 128], B.-D. presents three further
graffiti on pottery, dedicated to Diomedes (p. 134f.): Awop#dt ddpov, [---] »at ot [---], and
Toitog Arop#[8et]. She also mentions a fragmentary Latin graffito. [AC]

19) N. BOOKIDIS — R.S. STROUD, “Apollo and the Archaic Temple at Corinth”, Hesperia 73
(2004), p. 401-426: After a reconsideration of the literary sources, the archaeological
material, and the epigraphic evidence (IG IV 1597; SEG XXVI 393; SEG XXXII 359; CIG 1
1102; CIL IIT 534), B.-S. argue in favour of the identification of the large Archaic Doric
temple on the hill above the Roman forum of Corinth with the temple of Apollon.
Although none of the sources is really conclusive, the combination of the existing data
strongly supports the authors’ interpretation. B.-S. also present the ed. pr. of an inscription
painted on a fragmentary pinax found in 1902 on the Temple Hill (now lost). Based on the
excavation diaries, the authors reconstruct the following text: [---] Amé[Aov]|[---Jov W

&v[ébexe] (“[--Jon dedicated me to Apollon”, c. 560-480). [JM]

20) D. BoSNAKIS — K. HALLOF, “Alte und neue Inschriften aus Kos II”, Chiron 35 (2005),
p. 219-272 [BE 2006, 317]: This article continues the publication of Koan inscriptions, with
the edd. pr. of four recent documents (dzagraphai) which concern the sale of priesthoods. B.-
H. present the texts with excellent commentaries. I) Sale of the priesthood of Homonoia
(20, late 2nd cent.): The beginning of the text is not preserved; the preserved clauses
concern sactifices (lines 1-25), the payment of the priesthood’s price in three installments
(lines 25-32), the making of silverware for the cult (lines 32-54), and the publication of the
document and the announcement of the sale (lines 54-60). The preserved clauses begin with
a detailed regulation concerning the offering of sacrifices by the prostatai on various occa-
sions, by all the elected magistrates upon their inauguration in office (lines 13-14: énei na ég
v Geyav éomopebwviat), by the gymnasiarchos and the agonothetai upon their election (line 9:
émel o aipebéwvtt), and by the two boards of hieraphylakes, who served one semester each, on
the 9th of Theudaisios and on the 44th of Hyakinthios. The prostatai offered a sacrifice
during the assignment of new citizens to tribes by lot (mrhapodobot &nl uAdv) in the
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presence of the priest, who orally confirmed that the sacrifice had been performed (lines 5-
6: af ua 6 lepeds Gvupwvil adtoic tav Ouoliav émite]héo[Out]; “wenn ihnen der Priester
bestitigt, da3 das Opfer ausgefithrt wurde”); if the casting of lots took place without the
priest’s confirmation, the prostatai were liable to a fine. They also offered a sacrifice at the
quadrennial Asklepieia. The document mentions a variety of sacrificial animals and their
prices: the gymnasiarchos and the agonothetai sacrificed a full-grown animal (line 9: lepelov
téhetov) costing 25 drachmai; the bierophylakes a sheep costing 25 drachmai; the elected
magistrates full-grown animals costing 25 drachmai each on separate sacrificial tables (line
14: #a® éxdotay tpdmelov iepelov téhetov) [i.e., each magistrate or each board of magistrates
offered a separate sacrifice); the prostatai an ox (line 16: iepeiov Boindv) costing 250 drachmai.
The priest examined and approved the victims, together with the exegeras, and placed the
sacrificial animal on the altar. If the sacrifices were not performed, the negligent magistrates
paid fines both to the priest and to the goddess; the sacred money was then used to make
silverware (line 23 &¢ xataonsvay GEyvpwudtwy). Measures for the procurement of new
silverware for the cult are described in great detail in the following clauses. These measures
were designed to make the priesthood and the performance of sacrifices more glamorous
(lines 32-34: 6mwg 8¢ émupaveotépn & lepwaobvar Yévntat TOTa TAVTY, %oTaonevacléviny adtdt
7l GEyvewprdTwy ToTl &g Busiag Tag yvopévag). Ten per cent of the price of the priesthood
was to be spent on the silverware under the supervision of the architect, the prostatai and the
treasurers; the text moiog éx K& tepa ‘Opovoiog (“from the polis of Kos; sacred to
Homonoia”) together with the name of the priest was to be inscribed on the silver vases.
Similar measures are also mentioned in the document concerning the sale of the priesthood
of Asklepios, Hygieia, and Epione (c. 175-150, Iser.Cos ED 2a/b), of which B.-K. present
two new fragments (only mentioned in Isen.Cos ED 224a/b). The document was to be
inscribed next to the altar of Homonoia. As soon as the priesthood was sold, the herald was
to announce the name of the purchaser and the price. The expenses for the sacrifice which
took place during the sale of the priesthood, the consecration of the priest and the priestess
(line 58: &¢ tav teketdy 10D iepéwe xal td¢ lepeiag), and the inscription were to be covered by
the purchaser, payable together with the first installment of the price. The mention of a
priestess suggests that women had the right to purchase this priesthood. [But it is strange
that the rest of the text only refers to a priest and that a priestess is only mentioned in
connection with the felete. Pethaps the priestess was the priest’s wife]. The editors collect
seven inscriptions which attest the cult of Homonoia in Kos and Kalymna (p. 240-245); one
of them is an ineditum from Kos, the boundaty stone of the grave precinct of the cult
association of worshippers of Homonoia (Blacog ‘Opovoiotdy). They suggest the following
reconstruction of the cult’s history. An old cult of Homonoia existed in Isthmos; in Kos the
goddess was associated with Aphrodite. A priesthood of Homonoia was established in the
city of Kos in the late 2nd cent., a temple was built (PH 61), a cult statue was constructed,
and new silverware was procured. This priesthood had substantial political weight in
connection with political relations between Kos and Kalymna. II) Sale of the priesthood of
the Theoi Megaloi (22, 2nd/1st cent). Only the first part of this document sutvives,
mentioning the requirements for purchasing the priesthood (health, a certain age), the term
(lifetime), the privileges (exemption from certain liturgies), the duties (offering of libations in
all chorus contests as well as in the Asklepiaia and Rhomaia), and the garments of the priest
(white tunic, laurel wreath, clothes decorated with gold). The name of the cult is not
preserved, but from the reference to initiation (line 8: dpbdatog) and the fact that the priest
served more than one god (line 5: t@[v]; cf. line 7: toig beoic), B.-H. infer that we are dealing
with the cult of the Great Gods of Samothrake, to which Kos sent #heoro: (IG XII 8, 170-
171). The text provides for the possibility that the purchaser was not yet an initiate: [énel na
v lepwobvay| mplatat, dpdmntog, d€éotw afdtdt --| (or [ol na etc.] ... E€éotw afdtdr puHobur +



Epigraphic Bulletin for Greek Religion 227

a deadline?]. III) Sale of the priesthood of Eumenes II (23, early 2nd cent.). This diagraphe is
a few years older than another document concerning the same cult (Ise.Cos ED 182, c. 180).
The editors rightly assume that after the first purchaser had died, the diagraphe was issued
again with small modifications. Only the beginning is preserved, mentioning the usual
requirements for the purchase of the priesthood (health, a minimum age of 8 years), the
duties and privileges of the priest, and the means of payment. The priest received an
honorary portion (yépn) from sacrifices (the skin and a leg of yearling victims), placed the
sacrificial animals on the altar, wore a crown at all sacrifices, celebrations, and contests in
honour of Eumenes, offered libations in all contests, had a place of honour, and was
exempt from most liturgies. IV) Sale of the priesthood of an anonymous deity (24, c. 200-
150). A fragmentary inscription probably joins Isez.Cos ED 16, which concerns sacrifices in
the gymnasion. If this assumption is correct, the priesthood was that of a patron of the
gymnasion, probably Hermes Enagonios. B.-H. publish the complete text. The document
prescribes the offering of a sacrifice upon the sale of the priesthood; the victim should cost
at least 150 drachmai and should be bought from sacred money. The priest should be
healthy and at least 10 years old. He should serve for life and be exempt from many
liturgies. The text describes the usual duties and honours (libations during contests, seat of
honour, white garment, placing of the sacrificial animals on the altar, honorary portion of
the victims), adding that he was to place the crown on the head of the victor at the
[Hermaia]. The rest of the text (Ise.Cos ED 10) lists the sacrifices which should be offered in
the gymnasion.

In the same article, and taking into consideration the evidence provided by new epigraphic
finds, B.-H. suggest the following reconstruction of the Koan calendar: Theudaisios
(November/December), Petageitnyos, Kaphisios, Batromios, Gerastios, Artamitios,
Agrianios, Hyakinthios, Panamos, Dalios, Alseios, Karneios (p. 233-240). They also publish
an honorary decree of Kalymna for a man from Kos (21, late 3rd cent.), which was to be set
up in the sanctuary of Apollon Delios in Kalymna and that of Asklepios in Kos; the
honours were to be announced during the Dionysia and the athletic contests of the Great
Asklepieia. [AC]

21) C. BRELAZ — S. SCHMID, “Une nouvelle dédicace a la triade artémisiaque provenant
d’Erétrie”, RA (2004), p. 227-258 [BE 2005, 80; SEG LIV 822]: Ed. pr. of an inscribed base
which supported the statues of a father and his son, dedicated by other family members to
Artemis, Apollon, and Leto (Eretria, 2nd/1st cent.). The dedication of honorific statues to
this triad is attested in Amarynthos (IG XII 9, 97-99, 140-142, 276-278), but the statues
mentioned in the new text must have been set up in an Artemision in Eretria (cf. SEG LI
1112). The cult of Artemis is attested in the city of Eretria (IG XII 9, 260-261, 1262; IG XII
Suppl. 561; SEG XL 762). [JM]

22) L. BRICAULT, Recueil des inscriptions concernant les cultes isiaques, Paris, 2005 [BE 2006, 437]:
This valuable corpus, comprising two volumes of text and a volume of tables, assembles the
Greek and Latin inscriptions (and also coins) concerning the cults of the Egyptian deities in
Greece, Thrace, the Black Sea region, Asia Minor, the Near East, Italy, Western Europe,
and North Africa (critical edition of texts, translations, brief commentaries). The relevant
documents include decrees and cult regulations, dedications, manumission records from
sanctuaries of Sarapis in Boiotia, Phokis, and Lokris (p. 63-118), lists of victors at the
Sarapieia of Tanagra (p. 57-59), epitaphs of initiates in the Egyptian mysteries, aretalogies,
and documents concerning cult associations of worshippers of Sarapis. [AC]

23) C.G. BROWN, “The Stele of Mnesagora and Nikochares (CEG 84)”, ZPE 152 (2005),
p. 1-5: The phrase adt® 8(g) 00 ndpa Setéor in a grave epigram for two children (Athens;
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CEG 84) has been interpreted as a reference either to a cenotaph (“but it is not possible to
point the two of them out”) or to the fact that the parents cannot point out any living
children in their home. B. prefers to see here a contrast between the appearance given by
the funerary relief, which depicts the children, and the fact that “their essential selves are
now in the Underworld” (cf. the contrast between Herakles’ ¢idolon and his presence among
the gods in Od. XI, 602). Although the grave remains a focus of interest and commemora-
tion, the soul has travelled elsewhere (37mv d6pov "Atdog Eow). [AC]

24) S. Bussi, “Le statut des prétres dans PEgypte romaine. Aspects économiques et
sociaux”, RHDFE 83 (2005), p. 337-354: Based on documentary sources (papyri and
inscriptions) and focusing on the temple of Isis at Philai, B. discusses the new administra-
tive, social, and fiscal roles played by Egyptian priests (e.g. by the high priest) under the
Roman administration, their privileges, the hierarchy of priesthoods, and the practice of
endogamy. [JM]

25) P. CABANES, “Les affranchissements a Apollonia d’Illyrie”, in P. CABANES — J.-L.
LAMBOLEY (eds), L’Illyrie méridionale et /’Epz're dans I'Antiquité. 117 Actes du 1V collogue
internationale de Grenoble (10-12 octobre 2002), Paris, 2004, p. 83-88 [SEG LIV 582]: C.
reconstructs the calendar of Apollonia. The year started with Artemisios (February/March),
Psydreus following upon Artemisios and Apellaios being the ninth month (October /
November); Eukleios, also attested in Korkyra and Tauromenion, was the last month.

Aevdexnatedc/Avwdexatebs was an intercalary month inserted between the 11th month and
Eukleios. [AC]

26) M.L. CALDELLI, “Eusebeia e dintorni: su alcune nuove iscrizioni puteolane”, Epigraphica
67 (2005), p. 63-83: A funerary stele found in Puteoli, with two almost identical Greek texts
inscribed on the front and back sides of the stone, is the first and only attestation of a
grammatens xystou (secretary of an association of athletes). Bettinianos, probably from
Kaisareia Panias in Palestine, died in Puteoli. He had attended numerous sacred contests in
the Orient and — according to C. — also the Kapitolia in Rome. C. convincingly suggests that
Bettinianos was based in Rome. [JM]

27) F. CAMIA — M. MELFI, “Un nuovo frammento epigrafico dall’Asklepieion di Lebena”,
Creta Antica 5 (2004), p. 295-302: Ed. pr. of a small fragment of an architrave from the
Asklepieion of Lebena (Crete, early 2nd cent. CE). It mentions an emperor (Trajan or
Hadrian; [Adtoxpdrtopog Toaiavobr Kaioapog Xeflactod owt[fjpog] or [dmep tiig ---
YeBlaotod owinpiag]). C.-M. associate this text with the period of reconstruction of the
sanctuary of Asklepios following the earthquake of 66 CE. [AC]

28) F. CANALI DE ROSSI, Iscrigioni dello estremo oriente greco. Un reperforio (IGSK, 65), Bonn, 2004
[BE 2005, 495, 497; 20006, 434; SEG LIV 1566]: C. assembles in this corpus Greek, Latin
and Aramaic inscriptions found east of Asia Minor, and also inscriptions relevant to these
areas but found in Greece and Asia Minor (e.g., letters of Achaemenid kings) and
inscriptions quoted or simply alluded to in literary sources. The material is presented in the
following geographical order: Iberia and Armenia (1-23), Mesopotamia (24-74), Babylonia
(75-144), Messene (146-171), Susiana, Kissia, and Elymais (172-225), Persis (226-279),
Hyrcania and Parthia (280-300), Bactria and Sogdiane (301-397), Panjab and India (398-
413), the Persian Gulf (414-440), and texts of unknown provenance (441-448). This corpus
is useful for study of the diffusion of Greek cults in the empire of Alexander and the
Seleucids, in patticular of cults connected with the army (e.g., Dioskouroi, Herakles, deities
regarded as Soteres), and for study of cultural exchanges. We point to the prominence of
dedications made “for the salvation’ of members of royal houses and officers. We present a
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selection of the texts (only inscriptions which were actually found in the East). Except for a
few important sites, we do not give the provenance, which may be inferred from the
number of the inscription.

Dedications: An inscribed bronze astragalos had originally been dedicated in the sanctuary of
Apollon in Didyma (6th cent.) to commemorate the dedication of dydiuato as Sexdn; it
was found in Susa, where it was brought after the sack of Miletos as war booty (172 = Sy/3
3). For a statue of Herakles brought from Messene to Seleukeia (n° 86), see EBGR 1990, 24.
A group of dedications in Ikaros/Falaika was made by soldiers serving in the gatrison (late
4th cent.-2nd cent., 416-420); they are addressed to Zeus Soter, Poseidon, and Artemis
Soteira (416) and Poseidon Asphaleios (418) [for the identity of the officer Soteles, who is
mentioned in these dedications, see P.-L.. GATIER, in G. GALLIAN (ed.), L7e de Failaka.
Archéologie du Kuweit, Lyon, 2005, p. 74]; one of the texts reports that the soldiers offered a
thanksgiving sacrifice (417: [ow0é]vteg EOvoav -- [xe]yapiopéva). Another dedication in the
sanctuary of Artemis was made for the salvation of a certain Theokydres (419); an altar was
dedicated by the soldiers of the garrison (420). The general of Tylos made a dedication to
Dioskouroi Soteres for the well-being of king Hyspaosines and queen Thalassia (427, late
2nd cent.). An image of Herakles Kallinikos was dedicated for the salvation of Kleomenes,
the governor of the upper satrapies (274, Bisutun, 148 BC); another statue of Herakles was
dedicated in fulfilment of a vow (66, Niniveh, 1st/2nd cent.; »at” edy”v). Other dedications
are addressed to: Dioskouroi Soteres (Tylos/Bahrain, 147, 2nd cent.), Ge Meter Olybris
Thea Despoina (16, Areni), Hermes and Herakles (381, in the gymnasion of Ai Khanoum),
Ma (180, Susa, 3rd/2nd cent.), the tiver-god Oxos (311, edy7v), Zeus épioleviic Baothede (33,
Osroene; upon an oracle of Apollo: ®oiov Andihwvog pavtedpaoty Ghavitotow), Theoi
Epekooi (64, Niniveh, 1st cent. CE; for the well-being of a general), Zeus Olympios
Mopnoding (56, Tili, 2nd cent. CE; the epithet seems a transliteration of ware elabin).

Cults: An example of the establishment of Greek cults is given by a group of altars set up in
Persepolis (during Alexander’s reign) for Zeus Megistos (241), Apollon (242), Helios (243),
Artemis (244), Athena Basileia (245); we also note an altar for Hestia in Nisaia (281).
Sanctuaries: A letter of Tkadion from Ikaros/Falaika (cf. supra) refers to the relocation of the
sanctuary of Artemis and the establishment of an athletic and musical contest (422, 3rd/2nd
cent.). In Palmyra, honorific statues were etected in the sanctuaries of Zeus, Ares, and
Atargatis, as well as in the ‘sacred grove’ (lepov dhoog; 89, 92). Festivals and contests: A thanks-
giving agon (dy@dvt yoptotpiorg) may be mentioned in a dedication to Antiochos IV
(Babylon, 103 = OGIS 253). Rituals: The community of the Dollamenoi in Uruk honoured
Artemidoros, who had donated a piece of land to the god Gar, by erecting his statue
(Gvdptdg) in the temple of Gar, crowning it on his birthday (otegavody te adtov év éxdotmt
yevOiod adtod), making a sacrifice and sending him a portion of the sacrificial animal (140,
110 BC: napetotav adtel iepdbbutov xai dnod 106 adtob lepobdtov méunsy adtdr Apteputdhpwt
6opLHY).

Ruler cult: A document in Seleukeia on the Tigtis is dated with reference to the priests of the
Seleucid kings (Seleukos Nikator, Antiochos Soter, and Antiochos 1), a hieromnemon, and an
agonothetes (76, late 3rd cent.). The corpus includes copies of the edict of Antiochos III
concerning the introduction of high priestesses for Laodike (193 BC, 271 and 278). Sacred
manumissions: A group of inscriptions in Susa (190-200; cf. 205-206; c. 183-late 2nd cent.)
records the dedication of slaves to various divinities ‘for the salvation’ (bnép owtnpiag) of
kings and members of the royal family. The recipients were Thea Nanaia (192-193, 197, 200)
and Apollon Daittes and Artemis Daitta (190). In Hyrkania, a slave was dedicated to Sarapis
for the salvation of Antiochos I (280).
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Hymmns: A very important, but fragmentary, hymn for Apollo, composed by Herodoros in
Susa (Ist cent. CE?, 221 = SEG VII 14), praises Apollo as a superior god and patron of
many aspects of life (esp. lines 28-30: tol yop EOv[ea] nal morerg mok[v]ovvpo[v Sulpe |
ootwoov, énel oéBag plodvolc Eone[q] dmdvtwy: | vai, Mapd Oeé, navtay[ob ---],| mavtomyg,
brnotog [Oedv ---]. Prayer: An epitaph contains a prayer for justice for a murdered child (60:
“Hhe, ™y polpav {ntijon éunv Mtavedw: vAmg Gv Gvopolg yepolv povéwyv Stolwia [read
Untijon (not {nthom) for {ntijoo]; area of Nisibis, 2nd/3rd cent.; with a representation of
hands raised in prayer).

Varia: The apotropaic inscription ‘Hpoaxhijc év0ade natowmel pnbév eloéhbor nandv was
inscribed at the entrance of a cave (269, Mt. Karafto, Atropatene, 4th/3td cent.). We single
out the inscriptions concerning the religious decrees and maxims of the Mauryan king
Asoka (290-292, from Alexandria Arachosia). Inscriptions in Armavir (13, 2nd cent.) and
Niniveh (68, 3rd cent. CE) list the months of the Macedonian calendar [cf. a list of the
months of the Egyptian calendar in Samos (IG XII 6, 218)]. An interesting testimonium for
the convergence of the vocabulary of different religious communities is a Jewish epitaph
that designates the grave as a heroon (26, Edessa, 2nd cent. CE). [AC]

29) E. CASEY, “Binding Speeches: Giving Voice to Deadly Thoughts in Greek Epitaphs”, in
I. SLUITER — R.M. ROSEN (eds), Free Speech in Classical Antiguity, Leiden-Boston, 2004, p. 63-
90: C.’s excellent study of funerary epigrams, which give a voice to dead people, contains
many important observations concerning not only the rhetoric of funerary epigrams (word-
play, reversal, tragic irony), but also the relationship between the living and the dead. The
most important remarks on this subject are that epigrams let the dead say only what the
living want to hear, comforting and assuring the living that they have nothing to fear from
the dead and their hostile emotions. In part, such epigrams were a response to the belief
that the dead lost their voice. They sometimes allude to the separation of the eternal voice
from the ephemeral body. An interesting phenomenon is also the juxtaposition of prose and
verse in the same epitaph, with the words of the passer-by (or the name of the deceased
person) in prose, and the words of the dead in meter. [The metrical words of the dead in
part award them heroic status; this is closely connected with the practice of making
transcendental beings speak in metre (cf. the voice of the gods in metrical oracles; see 1.
PETROVIC — A. PETROVIC, “Look Who is Talking Now!: Speaker and Communication in
Metrical Sacred Regulations”, in E. STAVRIANOPOULOU (ed.), Ritual and Communication in the
Graeco-Roman World, Licge, 2006 (Kernos Suppl., 16), p. 151-179.] [AC]

30) M. CETIN SAHIN, “A Hellenistic List of Donors from Stratonikeia”, EA 38 (2005), p. 9-
12 [BE 2000, 368]: Ed. pr. of a fragmentary and very enigmatic inscription from Stratonikeia
(2nd cent.). It consists of entries following the same pattern: toic &yovor @ NN +
dedwndtog + amount, Auépa nal VOE [“to those, who have the property of NN, son of NN +
ethnic, who has given + amount, day and night”]. One of the entries also mentions a
contribution to a precinct of Demeter: toig &yovot 1 Aodmpov 100 Muwvidov Po(diov)
dedwndtog (amount) xal 10 eig 10 Tépevog Tig ANunteog [“to those who have the property of
Diodoros, son of Myonides of Rhodes, who had given the amount NN and (who had also
given the contribution) pertaining to the precinct of Demeter.” It seems that the owners of
property, which had previously belonged to individuals who had made contributions,
received a privilege of some kind, valid both day and night.] The month names Artemision,
Hekatesion, and Diostheon are mentioned in the last enigmatic entry. [AC]

31) M. CETIN SAHIN, “The So-Called Kpnvn Iapbeviny at Stratonikeia”, EA 38 (2005),
p. 13-14 [BE 2006, 25]: C. republishes an inscription from Panamara (I.Stratonikeia 220a, ca.
100 CE) which refers to the construction of a Konvn ITapOsviny} by the priest Ti. Flavius
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Eudemos. C. argues that this fountain was not at Panamara and that it can be identified with
a fountain excavated near the north gate of Stratonikeia. A colossal statue of Athena
Parthenos and portraits (of the sponsors?) were found there; this would explain the
fountain’s name. However, as C. points out, this identification requires a change of the date
either of the portraits (dated to the 5th cent. CE), or of the inscription (dated to c. 96-98
CE) or of the &rene, the construction of which seems to have taken place around 200 CE. [It
is more reasonable to assume that the Konvn ITapOeviny was not the fountain where Athena
Parthenos was found, but a fountain which owed its name to the fact that it was visited by
maidens or that its water was used for nuptial rites; cf. M. SEVE, BE 2006, 25.] [AC]

32) A. CHANIOTIS, “Livia Sebaste, Iulia Sebaste, Caius Caesar Parthikos, Domitian Anikeitos
Theos: Inofficial Titles of Emperors in the Early Principate”, AAntHung 43 (2003), p. 341-
344: For the Greeks, the titles of Roman emperors and members of their house were
understood as having the same function as epithets of gods. For this reason emperors and
female members of their family sometimes were awarded titles which they officially did not
have (Caius Iulius Caesar Parthikos in Kos, Domitian Awiketos in Aphrodisias, Livia Sebaste,
Sabina Augusta). Taking into consideration this practice, it is very probable that Iulia
Sebaste, who was associated with Elileithyia in Apollonia (SEG XLVII 847), was not Livia,
but Augustus’ daughter. Tulia was often associated with goddesses of childbirth in the East:
Kalliteknia (SEG XLIII 71), Thea Kalliteknos (I.Préene 225), and Leto Kalliteknos (SEG LIV
765). [AC]

33) F. CHAPOT — B. LAUROT, Corpus de prieres grecques et romaines. Textes réunis, traduits et
commentés, Turnhout, 2001: After a very short introduction to Greek and Roman prayers, C.-
L. present a selection of 101 Greek and 89 Latin prayers, primarily consisting of literary
texts (text, translation, brief commentary). Fortunately, C.-L. have also included a few
inscriptions which in some way indicate the wide thematic range of prayers. [However, the
bibliography is poor, with no reference to recent editions or to recent studies of ‘prayers of
justice’; we provide references to the standard epigraphic corpora.] Most epigraphic texts are
metrical prayers (hymns and epigrams): the paean for Asklepios, of which copies have been
found in Erythrai and elsewhere (G70 = LSAM 24; I. Erythrai 205) [FURLEY-BREMER, Greek
Hymmns, n° 6.1], the hymn of the Kouretes from Palaikastro (G71 = ICrer. 11ii.2) [FURLEY-
BREMER, Greek Hymmns, no 1.1], the hymn of Limenios in Delphi (G85 = CID III 1),
[FURLEY-BREMER, Greek Hymmns, n° 2.6], an Athenian hymn to Asklepios (G93 = IG II2
4533) [FURLEY-BREMER, Greek Hymns, ne 7.6], Hadrian’s epigram for Eros in Thespiai (G97
= IG VII 1828) [cf. EBGR 2004, 102], and the aretalogy of Isis from Maroneia (G806) [cf.
infra n° 95]. C.-L. have also included in their selection three proskynemata from the sanctuary
of Isis at Philai (G87 = LPhilai 28, G88 = I.Philai 190, G89 = I.Philai 158.1), a love curse
from Pella (G78 = SEG XLIII 434) [no reference to E. VOUTIRAS, Awwvoopdvros yduor.
Marital Life and Magic in Fourth Century Pella, Amsterdam, 1998], a ‘prayer for justice’ probably
from Maionia (G91 = SEG XXVIII 1568; XL 1049), and a funerary imprecation from
Neokaisareia (G92 = Pouilloux, Cheix 52). [AC]

34) Christie’s New York, The Morven Collection of Ancient Art, Tuesday, 8 June, 2004 [SEG LIV
1785]: The catalogue of a sale includes a Roman silver roundel (c. 4th cent. CE) decorated
with the bust of a god (195 n° 549). [The text is not easy to read on the ph., but together
with R. TYBOUT (SEG) we read the text as a dedication by a veteran to Zeus for his
salvation (--- Betpavog dmédwxan 1@ Awet v edyny dmep owtplag ¢ idlagr). The bearded
god must be Zeus.| [AC]

35) P. CHRYSOSTOMOU, “Néa otovyela Aatpeiog yto ) Oeoooahnn Oed "Ev(v)odia 7} Depaio
0sd”, in VYrdpera 3. Ilparuna 1" Awelvoic Zvvedpiov “Depai-Bedsotivo-Prfyac”, Athens, 2002,
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p- 203-228 [SEG LIV 552]: Ed. pr. of a dedication to Ennodia Ilias (Azoros in Thessaly, late
4th cent.). The goddess derives her epithet from Ilion in Thessaly (Stephanos Byz., s.2.). This
epithet is also attested for Athena Ilias in Physkos in West Lokris (SEG XVI 354-361; 2nd
cent.) and in Echinos in Thessaly (SEG LIV 554 bis). In the same article, C. presents an
improved edition of a dedication to Ennodia Strogika Patroa from Larisa (EBGR 2000, 201;
SEG XLIX 622). [AC]

36) L. CLELAND, The Braunron Clothing Catalogues. Text, Analysis, Glossary, and Translation,
Oxford, 2005: Based on the copies of the Brauronian inventory lists from the Athenian
Acropolis (IG 112 1514-1516, 1517B, 1518B, 1521B, 1522, 1523, 1524B, 1525, 1528-1530),
C. offers a useful overview of the various garments (type, form, fabric, colour, decoration)
dedicated to Artemis. The names of the dedicants demonstrate that women were the
primary if not the only dedicants of the clothes recorded in the inventories. C. suggests that
many of the garments were worn and probably also made by the female dedicants. As
regards the dedication by women of men’s and children’s garments, C. suggests that the
clothing of men and children was conceived as female property. [JM]

37) K. CLINTON, “Epiphany in the Eleusinian Mysteries”, ICS 29 (2004), p. 85-109 [SEG
LIV 22]: C. attempts a reconstruction of the things seen and shown in the secret part of the
Eleusinian Mysteries in order to evoke divine epiphany. Such elements may have included
priests impersonating gods (cf. LSCG 65 lines 24-25, in the mysteries of Andania: “these
women who must be dressed to represent gods are to have the dress that the Sacred Men
prescribe”); the carrying of images (cf. IG I® 81 lines 5-14), dramatic displays and
performances, in particular the dramatic emergence of the hiergphantes at a climacic point in
the celebration (cf. IG 112 3811 = LEl/ensis 637; 1G 112 3709 = I.Elensis 659; 1G 112 3661 =
L. Eleusis 640), the contrast of darkness and light (cf. IG 112 4058 = I.Eleusis 399; cf. the rays
of light radiating from Demeter’s head in IG 112 4639; ph.), and the appearance of divine
images. [JM]

38) K. CLINTON, “A Family of Eumolpidai and Kerykes Descended from Pericles”, Hesperia
73 (2004), p. 39-57 [SEG LIV 307]: Ed. pr. of a fragmentary honorific inscription for Flavia
Menandra and her paents, members of a family of hiergphantai and dadonchoi (Eleusis, c. 225-
230). The mother, Kasiane, was a descendant of Perikles in the 21st generation; she was a
granddaughter of the hiergphantes Casianus Apollonios (cf. IG 112 3811; Philost., Iz Soph.
2.20) and the dadonchos Claudius Philippos. The father, Flavius [--], may have been Flavius
Philostratos, son of the famous homonymous sophist. C. discusses the prosopography of
the noble Athenian families of the Casiani of Steiria (Eumolpidai) and the Claudii of Melite
(Kerykes) and intermarriage between them. [JM]

39) K. CLINTON, Eleusis: The Inscriptions on Stone. Documents of the Sanctuary of the Two Goddesses
and Public Documents of the Deme. 1 olume LA: Text. V'olume IB: Plates, Athens, 2005: After forty
years of work on the inscriptions of Eleusis, C. presents this valuable corpus, which will
facilitate research on the cult of the Eleusinian goddesses. The corpus includes stone
inscriptions set up in or in front of the sanctuary of Demeter and Kore in Eleusis, but also
documents issued by the deme of Eleusis and set up in other sanctuaries. Volume I presents
the texts, with elaborate app.cr. (often with new readings, restorations, and joins of
fragments), notes concerning the edition of the text, and bibliography, but with no
translations and commentaries. The new texts are marked with an asterisk. [Unfortunately,
this corpus lacks an index.]

Sacred regulations: Most of the sacred regulations concerning the FEleusinian mysteries
sacrifices, the sanctuary, its sacred land, and first-fruits have been included in L.SCG and
LSCG Suppl. We therefore provide only references with no further summary: LSCG 4 (13),
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5 (28a), 7 (175), 8 (638), 32 (144); LSCG Suppl. 1 (7), 15 (250). Only a few texts should be
added to the collections of ‘sacred laws” a law concerning the Eleusinian sanctuary (19 = IG
I3 6, c. 470-460); a fragmentary law or decree (22 = IG I? 251, c. 450 BC); a decree
concerning the ¢pistatai of Eleusis (30 = IG I3 32, c. 432); an important but very fragmentary
decree concerning the mysteries (138 = SEG XXX 61, c. 367-348); an amendment to the
law of Chairemonides concerning the aparche (142 = IG II? 130+add); and a letter of
Gallienus concerning matters related to the mysteries of Eleusis (655) .

Dedications: Naturally, most dedications are addressed to Demeter (3, 105; in n° 3 Demeter is
called tavdmenhog) or Demeter and Kore (14, 55-59, 61, 84, 89-91, 97-98, 106, 113, *120,
121, 126, *131, 195, 212, *215, 226, 238, 241-242, *245, 251-253, 270, 273, 281, 285, 291,
298-299, 301-302, 307, *314, 317, *318, 319, 323, 342, 346, 357-358, 365-368, 370, 373, 389,
391, 397-398, 403-404, *416, 425, *429, 433, 518, 534, *567, 621, 624, 641, 663; cf. 433:
"Elevoiviar @eal); even when the recipient of the dedication is not stated (e.g., 1, 4-6, 10-12,
16-18, 20, 206, 44, 49, 51, 53, 65-66, 73*, 86, 92, 94, 102, 108-112, 114, *115, 116-117, 125,
127, *128-¥130, 132, *133-*¥134, *218-*219, 223, 254, *261, 262, 288, 305, 387), the finding
place suggests that the addressees were these goddesses. Other Eleusinian deities receiving
dedications included Eubouleus (88), Thea and Theos (83), Demeter, Kore, Thea, Theos,
and Eubouleus (239), Demeter, Kore, Sebaste Dikaiosyne, and the Demos (341), Iakchos
(400), and Kourotrophos (306, 328, 401, 668). Only a few dedications are addressed to other
deities: Artemis (390, 530), Asklepios (680-681, 684; cf. 685-6806), Asklepios and Hygieia
(682-684), Dionysos (79, 103), and the Saviour Gods of the emperors (486: Xwtijpot Ocoig
Dhadéhpwy adtonpatdopwy). A statue of Asklepios was dedicated to Demeter by Herodes
Atticus, after the god had saved him from disease (498: voboov dhe€[o]avt’ dvtyop[t]Co-
uevog). One of the best known dedications is that of a statue of Aion (287 = IG 112 4705)
for the preservation of the power of Rome and the mysteries; the text defines the nature of
aion: 0iwv 6 adTOC év Tolg adTolg alel hoet Oelon pévwv udopog e elc nota o adTd, Odmoioc Eott
wod v nod EoTaut, GEYNY, KecOTNTA, TEh0g 0bx Eywy, uetaBoAig duétoyos, Belug phoews doydtng
aiwviov mdvta. Among the dedications we single out dedications made from the first-fruit
offerings (&x ¢ 100 Anpnrtesiov nopnod drapyic: 504, 532), an anatomical votive plaque
(105), and an altar of the Neotera Theos covered with silver and dedicated by her hierophantis
(371: Gqpyvphouoav tOv Bupody), dedications commemorating athletic victories (1, 54, 64),
and dedications made by cult associations of #hiasotai (¥*256, *682). A particular group are the
statues of hearth-initiates dedicated by their relatives (238, 244, *245, 251-253, 269-270, 273,
282-283, 299, 302, 307, 317, *318, 319, 323, 329, 351, 357, 364-365, 370, 373-374, 391, 393,
395-396, *414, *4106, 431, 441-442, 458-459, 464, 467, 474, 477, 480-481, 483, 485, 511, 520-
522, 524, 535, 551, 568, 587, 591, 621, 635-636, 639-640, 642, 645, 648; cf. 470, 473, 628,
658; 511: 10 mEO puotdy HAhwy &v teletalc otéppa nopatot Béoov). A dedicatory epigram
written by a biergphantis who set up the statue of her granddaughter after she had been
initiated reveals strong personal devotion (380: xobpnv vifjog meptwvupov Tepdypaviig Ofjne
Ocaic idloag pdoty, Abnvaide). Vocabulary of dedications: xohov &yokpo (12), dvt’ Epywv
(55), evéapevog (56), edynv (328, 400-401, 669, 684), xabiépworg (369), nat” bvap (600), @hing
yaow (59), opov|olag Evexar] (110), yaptomotov (239, 3006), dnép avtic ual @V TexvwY nal
v Opeppdtoy (*432) [in n° 76, one should read [dvé]Oecav ote[pavwbévteg] rather than
ote[pavhoavteg)].

Sanctuaries: Most of the texts provide information concerning the sanctuary of the Eleusinian
goddesses. The numerous fragments of accounts (23-25?, 27, 292, 34-38, 42, 437, 45-48, 50,
52, 140, 147-148, 150, 155, 159, 168-170, 172-173, 177, c. 450-c. 330) and the inventories
(242, 292, 3233, 437, 46-48, 50, 52, 136-137, 149, 156, 158, 160-162, 171, 178-179, 240, 5th-

2nd cent.) provide valuable information about the financial administration of the sanctuary,
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its revenues (from the leasing of property), its various expenses for construction, cult
implements, and rituals, and its dedications. Other texts concern the architecture of the
sanctuaty, e.g. the construction of a bridge to improve access to the sanctuary (41), the
bringing of water to the sanctuary by means of a new aqueduct (449), and various building
projects, for which guidelines and contracts are preserved (141, 143, 145-146, 151-154, 157,
164-166, 174). The sanctuary of Demeter was the place where decrees were published (e.g.,
68%, 99; in the adlf: 196 line 28; 201, 208-209, 229). Other sanctuaries mentioned in the
inscriptions of Eleusis are the Theseion (85), the sanctuary of Herakles in Akris (85), the
sanctuary of Plouton (93), the temenos of Demos and the Charites [in Athens] (221), the
sanctuary of Asklepios, where a zukoros of Asklepios dedicated buildings (683: 10 mebvaov
[sic] ot 1oV olxov). We also mention boundary stones of the temenos of Demeter (676) and
the sanctuary of Apollon (677), an inventory of the Delian amphiktyony (167), and the
payment of fines to (the sanctuary of) Dionysos (101). A fragmentary endowment (489,
169/170 CE) was to be used for vatious cultic putposes under the supervision of the
hierophantes and the dadouchos; one still recognizes a reference to the use of money for the
construction of incense-burners (line 26); unauthorised use of the endowment was to be
punished as sacrilege. Attached to the documents is a list of the cult personnel who profited
from the endowment: various priests (of Daphnephoros, Theos and Thea, Triptolemos,
Zeus) and priestesses (of Athena, Demeter and Kore, Kal[--], Moirai), the high priest, the
personnel of the Eleusinian cult (bierophantes, two hiergphantides, dadouchos, exegetes, three
exegetai, bierokeryx, archon of the Eumolpidai, phaidyntes, lakchagogos, bouzyges, the panages, &mi
Boud), and the altar-initiates.

Festivals and rituals: Many texts, too numerous to be summarised here, provide information
relevant to the Eleusinian cult. We present a small selection. The epigram for the hierophantes
Apollonios vaguely refers to his duties (637: & photar, 1618 W €idet’ dvantégon éx
npogavévta Vv év Goyewwaic) and to the prohibition against revealing his name before his
death (obvopa & Gotig éyw w7 dileor Beopog dueivo pootnog Pyet’ dywv eic &ho TOEYLEEN Y
W Brav eig pordowy ENBw nad uoeotuov Auae, Aéfovaty tote 81 mdvieg Soolg uéhopar); his
name was revealed by his sons. Four inscriptions honout hiergphantides and hierophantai who
initiated Roman emperors into the Eleusinian mysteries: the hiergphantis, who initiated
Hadrian (454: Gpouponérorg ynatérpuda Buboic odn éudnoa & &yd Aaxsdorpoving téuva
AABNg, ... 1oV xBovog edpuydpou 8¢ nal dTovyétng pedéovta ... AdpLavov); the hiergphantes who
initiated Lucius Verus (453: 8i éni 1@ Etet dyoyovia puothpta xal 10010 nate 10 Oepitov); the
biergphantis and the éni Bwud who initiated Marcus Aurelius and Commodus (502-503; cf. the
letter of Commodus in which he mentions his initiation and his membership among the
Eumolpids); and the biergphantes, who initiated Marcus Aurelius (516). The inscription on the
statue base of an anonymous proconsul mentions that he was an initiate (661). Inscriptions
honour the bierophantai who saved the sacred objects during the barbarian invasions of the
2nd cent. CE (494: dppftwv Onofavpov -- &]c AbAvag pvotndv Afyayounv éu morépwt
otoyepdt; 515: dodwoev dypavta dppftwy Oéopt; 516: ey xat Yoyny é€eodwoe ndtony). A
dedicatory epigram records the prayer of two initiates (658: pootag ... dpob ow[Cotte]) [an
interesting reference to the oral component of the prayer: [gvéyoadav] ixéotov [p]wviy vde
npotépfevot]]. The same text ends with a cutrse against anyone who should destroy the
dedication (8ot x[et]o” dhonv AwfBng Evex’ EvO™ [EmtBaAly], Exdimov éx poxdowv ufvy Ex[otto
Oe@v]). Three other fragmentary epigrams refer to ritual matters (537: [&]otyvdtou Ou[--],
[&v]antopov, Serybev|--]; 585: puvotnmdrwv Soidwv, peydpolg; 586: Onnoa[obot], mépday
Ténywt). A benefactor of the Eumolpidai received from them a share of sacrificial meat,
equal to that of each Eumolpid, from the celebrations of the mysteries in Eleusis and in
Agra (93: ple]oidu &y [w]uoteiwy v peydhi[w]v xal 1@V npdg Ayoav onpnep [E]dpormuddv
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éndotwt). The Eleusinians honoured a general with a share of sacrificial meat (99: pepido éx
v lepdv nabdmep "Elevowiow). An important document is the decree of the Dionysiac
artists referring to their participation in the cult of the Eleusinian goddesses (271, c. 76).
Numerous honorary decrees and inscriptions refer to the cultic services of various officials,
in particular to their contributions to aesthetically pleasing performances of rituals. An
epimeletes of the sanctuary was honoured for taking care of the safe and beautiful conduct of
the procession to Eleusis and for constructing a bridge (95) [cf. *185, which is a decree
possibly for an epimeletes of the mysteries, who took care of the security of the participants in
the cult (dogdhewo: lines 1 and 7; in line 5 probably [pvot|neiwv)]. Damasias of Thebes was
honoured for his contribution to a beautiful celebration of the Dionysiac festival (70, c. 350,
g wdAMota yévntar 1o Atovoora). The epimeletai of the mysteries are praised for performing
the sacrifices during the mysteries of Agra and the great mysteries (181, 192), as well as for
performing sacrifices for the salvation of the council and the people (181: tebduaot 1
owtnot taic Oeaig; 202). Ne 208 gives more details about their services: the offering of
sacrifices to Demeter and Kore and to the other gods, the offering of a sacrifice of
npobBbpata, the preparation of a pair of animals for the transportation of the hiera, the
supervision of the &\ade EAevoig and the reception of lakchos, the celebration of the
mysteries of Agra, and the sacrifice of a bull at the Eleusinia. The services of a demarchos
included sacrifices to Demeter and Kore at the Haloia and the Chloia, a sacrifice at the
Kalamaia, and a sacrifice to Dionysos at the Dionysia (229; cf. 101). A hoplite general was
honored for taking care of the adornment of a panegyris (295: Tpovondévia to[d mep]t v
navAyvey noopfov]). A decree concerns the leasing of quarries, the revenues of which were
to be used for the performance of a beautiful sacrifice for Herakles in Akris (85, 332 BC,
610G ... 1} Ouaia OOmTot] O¢ xadriot). Military officials were also honoured by soldiers znfer
alia for performing sacrifices (187, 194, 196, 211), organising contests (194), and providing
safety for the celebration of the mysteries (211). Inscriptions mention vatious festivals,
especially festivals duting which honours were awarded: the Dionysia at Eleusis (68*, 70, 72,
80, 84, 96, 99, 201), the Haloia (184, 196, 211), the Apatouria in Panakton (196; cf. 194), and
the sacrifice to Artemis Agrotera in Phyle (196). Other agonistic festivals mentioned in
victory lists or honorific inscriptions for agonothetai (356, 358, 455, 463, 478-479, 523, *541,
632), are the agon for Ptolemy IV (207), the Megala Asklepieia (455, 478-479), the Delia
(195), the Eleusinia (195, 227-228, 450, 463, 527), the Hermaia (195), the Megala Kaisareia
Sebasta (356, 358), the Olympia (523, 632), the Panathenaia (195, 463, 479, *541), the
Panathenaia Sebasta (356), and the Nemeia (527).

Sacred officials: We cannot list here all references to religious officials connected with the
Eleusinian mysteries. Naturally, there are many references to the priestess of Demeter and
Kore (266, 268, 317, 334-335, 341, 343, 358, 364, 368, 371-376, 379, 395, 433-437, 442, 458,
523, 549, 594, 651, 60); the priest of Triptolemos (482); the Kerykes (e.g. 15, 100, 358, 624)
and the sacrifices performed by them (87); the Eumolpides (93, 350, 625); the dadonchos of
Demeter and Kore (277-278, 285, 298, 301, 467, 472, 478-479, 492-493, 503, 511, 514, 520-
521, 621-622, 632, 639, 653, 654); the hierophantai (72, 236, 242, 246, 465-466, 483, 487, 500,
514, 631, 644, 649, 659) and their duties (201, 233-234, 64); the hierophantides (288, 325, 380,
454, 487, 501-502, 659) and the hiergphantis tiic Newtépag @eob (371, 433); the hierommnemon
(85) and hierokeryx (459, 462, 626, 633, 645, 650); the spondophoroi (221), the exegetai ex
Eumolpidon (241, 275, 324, 336-337, 359, 442, 455-456, 463-464, 476, 531, *544, 545, 550,
663), and the exegetes Pythochrestos (291, 474, 590); the ént Bopd (503, 514, 653) and hierens
panages (0650); the epimeletes of the sanctuary (95) and the mysteries (97-98, 202, *216, 226,
*248). As regards other cults, the cult personnel includes: priests of Apollon Patroios (344,
531), Asklepios (331, for life; 685), the Demos (341), Dionysos Eleuthereus (524), Herakles
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in Akris (85), Sebaste Dikaiosyne (341), Synkletos Rhomaion, Demos and Charites (333)
[for the cult of the senate see H. KIENAST, “Der heilige Senat. Senatskult und kaiserlicher
Senat”, Chiron 15 (1985), p. 253-282], Zeus ént [Toadhadiov (443), and Zeus Olympios (523,
632); priests with no reference to a deity (334-335, 355; priests for life: 334-335); the
priestess of Athena Polias (619); a high priestess of Meter Theon Boiotia (640); epimeletes
pompes (the procession of the Dionysia, *225); kanephoroi of Meter Theon, Asklepios and
Aphrodite (267), Dionysos Lenaios (394), Poseidon Erechtheus (463), Sarapis (282), Isis
(283); a pyrphoros (530); a bounzyges (443); phaidyntes in Olympia (633); a zakoros of Asklepios
and Hygieia (683); and a &leidouchos in the cult of Asklepios (685).

Imperial cult: Several inscriptions refer to deified Roman emperors: Augustus, who was
identified with Zeus Boulaios (297); Theos Hadrianos Panhellenios (453); Theos Antoninos
(Marcus Aurelius, 505); and Thea Faustina (507, *508). There is also a dedication to Hadrian
(4406), and a joint dedication to the Eleusinian goddesses and Hadrian (448). The functionar-
ies of the Imperial cult include high priests of the Sebastoi (e.g., 356, 361, 363, 523), a priest
of Tulia Agrippina (354), and an archiereus of the Achaioi (471).

Afterlife: A hierophantis was rewarded by Demeter for her piety with a sweet death and a place
in the island of the blessed (502: #v xal GpetBopévr Ane poardpwv éni vAoocoug Hyoye
navtoing éntog énwduving ddxe 8¢ ol Bavatov yhuxepmtepov Ndéo(c] Umvov). The hierophant
Glaukos, who served for nine years (Spywr ndowv Egouve Bpotoic paeoipnBoota Anodg
eivdeteq), was believed to have joined the gods (A\0e medg &bavdtoug; cf. 649: fegopavtioag
dryet” &g &Oovdtoug); his epigram characterises a good death as “a good mystery given by the
gods” (7 #ahov &x paxdowv LuoThoLov, ob wovov etvar v Bdvatov Bviroig ob xaxdv GAN
dyabov). A deceased woman is called a heroine (349). [AC]

40) J. CROUWEL et al, “Geraki, an Acropolis Site in Lakonia. Preliminary Report on the
Eleventh Season (2005)”, Pharos 13 (2005), p. 3-28: A roof tile mentioning Apollo and
Geronthrai was found in a Hellenistic building. The excavators assume that the tile was
originally used for the temple of Apollo (cf. Paus. 3.22.6-7). [It is not certain if [--]AAwv[--] is
a reference to Apollo or a theophoric name (of a craftsman or a magistrate).] [AC]

41) F. DAIM — T. KUHTREIBER (eds), Sein & Sinn, Burg und Mensch (catalogue of the Nieder-
Osterreichische Landesausstellung 2001 in Schlofl Ottenstein und Schlof3 Waldreichs), St.
Polten, 2001 [SEG LII 1021]: C. LANG-AUINGER (260 no. I 9.15) presents a lead tablet with
the inscription AOnva, aBokavaevolBo, Iao, ITA[odtwv?] tov TTov[tov] (Donnerskirchen in
Pannonia, 4th cent. CE); non vidimuns; see F. BEUTLER — M. PESDITSCHEK — E. WEBER,
“Annona epigraphica Austriaca 2001-20027, Tyche 17 (2002), p. 220 n° 96, who regard it a
curse tablet. [R. TUBOUT (SEG) rightly points out that it is an amulet (cf. EBGR 2001, 101)
with a corrupt form of the palindromic phrase aBhovaOovarBe; cf. supra no 4; we note that
Pontios is the name of its owner).] [AC]

42) L. D’AMORE, “Un filatterio greco da Lazzaro (Reggio Calabria)”, ZPE 152 (2005), p.
157-160 [BE 2006, 65]: D. presents an improved edition of a phylactery inscribed on a clay
tile (Lazzaro, Reggio Calabria; SEG XLV 1442, 6th cent. CE). According to the new reading
the text consists of an invocation of God, an invocation of Michael, and an exorcism: Q2
O(e0)c Akeldvdpov, & O(e0)c TTohudogov nal & dyyehog Mnyanh, Bolst. YrAvinoev 6
dyyehog 100 dépov<o>¢ ual Aéyn adtd dépovt Bdolwv AYPM-- [“god of Alexandros, god of
Polydoros! And angel Michael, help! The angel encountered the demon and said to him, to
the demon Barzon --”]. D. provides parallels for the encounter between an angel and a

demon from similar magical texts. [AC]
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43) L. DARMEZIN — A. TZIAPHALIAS, “Deux inscriptions inédites de Pélinna (Thessaly)”,
AncW 36.1 (2005), p. 54-75 [SEG LIV 566]: Ed. pr. of two inscriptions from Pelinna. A list
contains the names of gymnasiarchoi and the winners in the race #ristadion (a distance of three
stadia) in at least 13 years (c. 190-170). A votive stele dedicated to an anonymous deity is
decorated with three sacrificial cakes (4th/3td cent.). A similar stele was found in Pharsalos
(A. TZIAPHALIAS, AD 43 B1 (1988) 283). [AC]

44) N. DARROUS — J. ROHMER, “Chahba-Philippopolis (Hauran) : essai de synthése archéo-
logique et historique”, Syria 81 (2004) [2006], p. 5-42 [SEG LIV 1707]: An unpublished
building inscription from Philippopolis (Arabia, 3rd/4th cent.) refers to the construction of
a xonmic for Oeog Abpov natp@oc. This divinity was worshipped in the area around Shabha.
[AC]

45) P. DEBORD, “Sur quelques Zeus Cariens : religion et politique”, in B. VIRGILIO (ed.),
Studi Ellenistici X111, Pisa, 2001, p. 19-37 [SEG LII 1025]: P. reconstructs changes of the cult
of Zeus Karios under the influence of political developments. The cult of Zeus was an
adaptation of the cult of an indigenous Karian god of unknown name. He was worshipped
with various epithets (Osogo, Labraundos, Karios). Zeus Osogo [Osogo seems to be the
name of a cult founder in the genitive] was Mylasa’s divine patron. D. suspects that his
association with Poseidon (cf. Zeus Osogollis Zenoposeidon) was the result of Koan
influence (4th cent.). The cult of Zeus Labraundos was promoted by the Hekatomnids, and
the god became one of the most important deities of Mylasa (3rd cent.). The priest of this
deity lost its political power but the priesthood remained hereditary (I.Labraunda 5). D.
locates the sanctuary of Zeus Stratios in Mylasa (not at Labraunda; cf. ILMylasa 204, 301,
318, 405), that of Zeus Karios at Panamara (not at Mylasa). Zeus Karios was renamed Zeus
Panamaros, possibly when Stratonikeia incorporated Panamara (cf. LS#ratonikeia 10). [AC]

46) P. DEBORD, “La déesse Ma et les hirondelles blanches”, REG 118 (2005), p. 15-30 [BE
2006, 419]: D. returns to a recently published epitaph from Yehilova (EBGR 2002, 6; SEG
LIT 1464 ter). With this text, the owner of the grave threatens those who would disregard
his will and violate his grave with terrible punishment. D. improves the reading of lines 11-
12 (“neuf taureux blancs aux cornes dotées”) [the same cotrection in EBGR 2002, 6 and
SEG LII 1464 tet], and rightly points out that the text is a funerary foundation. The
mention of Ma, the goddess of Komana, as a recipient of the fine, does not justify the
assumption that the owner of the grave was her priest. D. discusses in detail the atonement
imposed on the violators of the will. The violator was expected to make offerings which
consisted of groups of nine persons and animals; in some cases these offerings reflect the
polarity of male and female (boys-gitls, bulls-cows, he-goats-goats). The offering of nine
white swallows is hard to explain. After rejecting the possibility that yeAdov is used as a
metaphor for a she-sheep, D. argues that the nine swallows were meant to make the
atonement impossible and thus to cause the anger of the gods. The gods invoked by the
owner of the grave were Zeus dnd Ovpvdowv, a local patron of agriculture, the Iranian
goddes Anahita (Anaitis), and Zeus Dapvaova. Dapvaova is either the Iranian name of the
cult founder or an Iranian epithet. [AC]

47) G. DEMBSKI, “Die antiken Gemmen und Kameen aus Carnuntum”, in F. HUMER (ed.),
Archéologischer Park Carnuntum. Nene Forschungen 1, Vienna, 2005 [non vidinus; see K. BOHM —
E. WEBER, “Annona epigraphica Austriaca 2005”, Tyche 20 (2005), p. 236-237]: Ed. pr. of
numerous inscribed gems found at Carnuntum. This material includes the following magical
gems (with the improved readings provided by H. TAEUBER): 1105 and 1107: Iaw (obverse),
ABpaoaf (reverse); 1006: Iow (obverse), perhaps remains of the word pvotnodlog (reverse);
1108a: Oeoo0 evobev Onpoyek vysifrap mhng; 1109: sequence of seven vowels (obverse),
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remains of letters (reverse); 1110: remains of letters (obverse), ..EHIC [probably a sequence
of the seven vowels] Zafoawt ASwvar & ehwor  (reverse); on the rim: vowels; 1111: a mono-
gram and letters (obverse), ‘O uéyag Oeoc ARyoduoonanw (reverse), AIO (rim); 1112:
Zaxotl Anynmibx; 1113: AEIOY [incomplete series of the seven vowels]. [AC]

48) M. D1 BRANCO, “Pellerinaggi a Creta. Tradizioni e culti cretesi in epoca-tardoantica”, in
Creta romana e protobizantina 1, p. 7-16 [SEG LIV 808, 862]: The author presents an
interesting collection of sources concerning pilgrimages to the cave of Zeus on Mt. Ida, to
the Asklepieion of Lebena, and to the Diktynnaion of Crete, in the Roman period. In this
context, D. briefly discusses traditions concerning the ‘holy men’ Epimenides and
Apollonios of Tyana, whose statue seems to have been supported by an inscribed statue
base in Gortyn (I.Cret. IV 444); by contrast, I.Cret. 1, xvii, 34 does not necessarily refer to the
famous Apollonios. D. also prefers to date a Samian epigram (IG XII 6, 584) commemorat-
ing the pilgrimage of Plutarch, governor of provincia Insularum, to the Idaean Cave, to the
reign of Constantine [without addressing any of the arguments in favour of a date during the
reign of Julian [see EBGR 1987, 17 and 1990, 54]. [AC]

49) R. D1 CESARE, “Sull’Apollo dei Nassii a Delo e le iscrizioni della base”, Eudola 1 (2004),
p. 23-60 [SEG LIV 716]: D. discusses the famous inscription on the base of the colossal
statue of Apollon in Delos, which asserts that statue and base were made from the same
stone (I.Délos 4, c. 600). D. suspects that the metrical text [t?]6 10 Ao éul dvdprag nal o
opéhag is the second line of a boustrophedon inscription and that the inscription underlined
the identity of material, thus making the base as important as the statue. In the late 4th cent.
the statue was re-dedicated by the Naxians (I.Délps 49), as D. argues, in an effort to
appropriate an Archaic monument (possibly a private dedication) after the liberation of
Naxos from Athenian control. [AC]

50) D. DOEPNER, Steine und Pfeiler fiir die Gatter. Weiligeschenkgattungen in westgriechischen Stadthei-
ligtiimern, Wiesbaden, 2002 [SEG LII 955, 957, 974]: D. gives a panorama of the various
types of dedications in Metapontion, Poseidonia, Syracuse, Akragas and Selinous: ste/as,
reliefs, argoi lithoi, pillars and columns, naiskoi, statues and statuettes, pinakes, vases, jewels,
loom weights, etc. She discusses the relevant rituals, the deities which were worshipped in
these cities, and the significance of dedications as a medium of religious and social
communication. Her catalogue (p. 195-253) includes a few inscriptions (the texts ate usually
not given; a new text is marked with an asterisk). Metapontion: Dedications to Aphrodite
Melichia (209f. no 3), Apollon (p. 204 no 74?), Apollon Lykeios (p. 205 n° *82), Athena
Aigidia (207 n° 1b). Poseidonia: Dedications to anonymous deities (226 n°s 1-2; 230 n° 2:
dendra]v]), and to Hera (231 nes C7 and 5), a goddess (231 n° 6a), Zeus Xeinos (231 ne 6b).
AC]

51) L. DUBOIS, Iuscriptions grecques dialectales de Grande Gréce. Tome II. Colonies Achéennes,
Geneva, 2002: The second volume of the collection of dialect inscriptions from Italy and
Sicily (cf. EBGR 1994/95, 112) assembles the inscriptions of Sybatis, Poseidonia, Metapon-
tion, and Kroton. Sybaris: Dedications: After his victory in Olympia, an athlete dedicated to
Athena a statue in fulfilment of his vow (4é0kwv Sexdtav, edédpevog), probably his own
image imitating his exact size (5). A sacrificial functionary (¥ptapog, ‘sacrificateur’) [a
udyetpoc?] dedicated to Hera (Hepog tdc év mediwt) a axe as a tithe Epywv Sexdro; 9) Athena
was also the recipient of vases (7-8). Other objects were dedicated to Dionysos (?11) and to
an anonymous god (4). Oath: The treaty between the Sybaritans and the Serdaioi (12,
Olympia) invoked as witnesses Zeus, Apollon, and the other gods (12). Poseidonia: Silver
disks and tablets were dedicated to Hera (18), Demeter (19-20), Kore (21; tdc ®ed 1dg
noudog), and Zeus Xeinos (22). A vase was dedicated to the Nymphs (24); a woman



Epigraphic Bulletin for Greek Religion 239

dedicated a bronze statuette to Athena as a tithe (Sexdrta; 25). We also mention the
boundary stone of a cult place of Cheiron (23). Metapontion: Several cippi [markers of
sacred space] were dedicated to Apollon Lykeios (37-40), Athena Hygieia (41), Zeus (42) [D.
reads Awog dyopd (“place publique de Zeus”), withouth explaining, however, what an agora
of Zeus is; an abbreviated epither, i.e. Atog dyopa(iov), is more probable] and Zeus Aglaos
(43-44). Family dedications are addressed to Herakles (50), Hermes (48), (Zeus) Hikesios
(49). Other recipients of dedications were Apollon (67, dexdta), Aphrodite (45-406, vases),
Aphrodite Meilichia (47, 8®pov), Hera (68), and Herakles (75, by a potter) [on this text see
EBGR 2002, 154]. The corpus also includes dedications made by the Metapontinoi in
Eleusis (77) and Delphi (78) and an oracular enquiry of a citizen of Metapontion in Dodona
(79). We also mention a reference to a bieros (58), a defixio (60), an inventory of sacred
property belonging to @eog éni Zipt éni dpopw (Demeter?, 76) [“the goddess, whose
sanctuary is on the river Siris, near the running track”]. Kroton: Dedjcations: to Apollon (91, a
stater) [see supra n° 7], to Apollon in Delphi (92, war booty), Hera (83), Hera Eleutheria (84-
85), Zeus Melichios (90, an anchor), and Zeus Olympios in Olympia (110-113). There are
two cases of sacred manumissions addressed to Apollon (86, in fulfilment of the vow of a
mother) and Hera Lakinia (88). For a defixio (95) see EBGR 1997, 224. [AC]

52) Y. DUHOUX, “Les nouvelles tablettes en linéaire B de Thebes et la religion grecque”, AC
74 (2005), p. 1-19: D. joins those who reject the interpretation of the names ma-£a (cf. SEG
XLVI 535: Gaia Makaira in Thebes), o-po-re-i (cf. IG VII 2733: Zeus Oporeus in Akraiphia)
and ko-wa (cf. Kore) in Linear-B tablets from Thebes as evidence for the existence of a
divine triad in the Mycenaean period (see EBGR 1997, 155). [AC]

53) H. ENGELMANN, “Archiereus und Lykiarch (zu TAM 1I 1, 175)”, ZPE 154 (2005),
p. 181-182: A decree of Sidyma (T-AM II 1, 175) has played an important part in discussions
of the question whether the Lykiarches and the high priest of the Lykian Koinon were two
different offices. The phrases éni doytepéwg v ZePaotwv and (later in the same text)
énoplobn ént 1od adtod Avndpyov have been interpreted as referring to two officials serving
in the same year: the high priest Diogenes and the Lykiarches Ti. Claudius Telemachos. E.
argues that Telemachos served as Lykiarches in an earlier year and that éni to0 adt0D
Avudpyouv does not mean “during his term in office as Lykiarches”, but “in the presence of
the same Lykiarches.” Telemachos continued to have this (honorary) title after the end of
his term. Consequently, this inscription does not prove that Lykiarches and Archiereus were
separate offices. [JM]

54) N.A. EVANS, “Feasts, Citizens, and Cultic Democracy in Classical Athens”, AncSoc 34
(2004), p. 1-25: Based mainly on orations and tragedies, but also containing references to
cult calendars and ‘sacred laws’, this article discusses Athenian public feasts and their
significance for the creation of a common civic identity and the construction of the polis
community. A recurring theme in E.’s study is the existence of various grades of exclusivity
and inclusivity in Greek (Athenian) religion [cf. S. KRAUTER, Biirgerrecht und Kultteilnabme.
Politische und knltische Rechte und Pflichten in griechischen Poleis, Rom und antikem Judentum, Berlin,

2004]. [[M]

55) F. FERRANDINI TROISI, “La divinizzazione di Alessandro Magno. Testimonianze
epigraphiche”, Epigraphica 67 (2005), p. 23-34: F.T. assembles the evidence (literary sources,
numismatic evidence, inscriptions) that refer to the Alexandreia, the festival celebrating
Alexander’s birthday: Thasos: LSCG 69 (c. 325-300); Rhodes: IG XII 1, 57, 71; I.Lindos 233
(3rd-2nd cent.); Ankyra: SEG XXVII 843; Athens: SEG XXVI 184-189; Bargylia: OGIS 3;
Xanthos: SEG XXXIV 1314-1317 (2nd-3td cent.). On the basis of this evidence, F.T.
suggests that Alexander was deified during his lifetime. F.T. also argues that the Erythraian
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inscription concerning the sale of Alexander’s priesthood (LSAM 25, c. 270) supports this
assumption, because the price of twenty drachmai would be too high for a newly founded
cult. [None of this changes the fact that none of the inscriptions mentioning the Alexandreia
can be securely dated before Alexandet’s death.] [JM]

56) J.-L. FERRARY, “Les mémoriaux de délégations du sanctuaire oraculaire de Claros et leur
chronologie”, CRAI (2005), p. 719-765: A large number of inscriptions found at Klaros
commemorate the visits of delegations. F. discusses in detail the chronological criteria and
concludes that 75% of the texts which can be dated belong to the petiod c. 125-186/7 CE.
This was the period in which the oracle at Klaros was flourishing. In appendix I, F.
establishes the absolute chronology of Klarian priests within this period. [AC]

57) M. FILIMONOS-TSOPOTOU, ‘H énuioriny dyvowon tijc Pddov, Athens, 2004 [BE 2005,
106; SEG LIV 725]: In an appendix to her study of the Hellenistic fortifications of Rhodes,
the author discusses two clusters of pyres excavated outside the south wall. The discovery of
a cover tile mentioning (in the genitive) Zeus Meilichios (3rd cent.) suggests that these were
not funerary pyres, but burnt offerings to this chthonic deity. [AC]

58) R. FLEISCHER, “Zwei pontische Felsgriber des hohen Hellenismus mit monumentalen
Inschriften’, Chiron 35 (2005), p. 273-284 [BE 20006, 417]: F. republishes an epitaph inscribed
on a monumental rock-cut grave near Amaseia (CIG 8894): Tec, doytepeds (not I'fjg
doyteped). He dates the monument to the 2nd cent. The office of the high priest was
introduced by Antiochos III and was probably taken over by the Pontic kingdom (p. 274f.).

UM]

59) S. FOLLET, “Deux inscriptions attiques inédites copiées par I'abbé Michel Fourmont
(Parisinus Suppl. gr. 854)”, REG 118 (2005), p. 1-14: Ed. pr. of a dedication to Hermes by a
lampadarches (Athens, 35 BC). The text was copied by Michel Fourmont in 1729. [JM]

60) P.-L. GATIER, “Inscriptions grecques et latines du Proche-Orient: questions de
provenance”, ZPE 147 (2004), p. 139-144 [BE 2005, 517]: G. discusses a dedication of
unknown provenance made to Aphrodite Epekoos. A priest dedicated to the goddess an
altar for the well-being of king Demetrios I, queen Laodike, and their children (EBGR 2000,
78; SEG L 1462). G. points out that the name of the dedicant, the material from which the
dedication is made (marble), and the royal names suggest that the provenance was a place on
the Phoenician coast. Since the only attestation of Aphrodite Epekoos in the Near East is in
an inscription found in her sacred cave at Wasta (between Tyros and Sidon; SEG XX 389),
he attributes this dedication to that site and comments on the identification of Aphrodite
with various Oriental goddesses [on the cult of Aphrodite at Wasta see also C. BONNET,
Studj epigrafici e linguistici sul Vicino Oriente 24 (2004), p. 125-140]. [AC]

61) S. GIANNOBILE, “Il dio egizio Ptah nella documentazione magica: amuleti e papiri”,
ZPE 152 (2005), p. 161-167: G. presents a new gold tablet found in a grave (Rome, 2nd
cent. CE) inscribed with charakteres and the magical name ®veBevvoud (lord of the gods’). In
magical papyri, this name is associated with the Egyptian god Ptah (@0a&; PGM XXXVI, 44
and 228). A very similar tablet was found in York (2nd/3rd cent; R. KOTANSKY, Greek
Magical Ammnlets: The Inscribed Gold, Silver, Copper, and Bronge Lamellae. Part 1, Opladen, 1994,
n° 1). The prophylactic character of these tablets may be inferred from the use of the names
WyeBewwouv Dvefevwobd and DvnBevvoubd in a silver phylactery (SEG XXXIII 1547). [AC]

62) M. GIRONE, “Dediche votive cretesi”, in Creta romana e protobizantina 1, p. 119-130:
Overview of the healing miracles of the Asklepieion of Lebena and of the therapeutical
methods mentioned in the healing miracles of Lebena and Epidauros. [AC]
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63) HR. GOETTE, “Uberlegungen zur Topothese von Gebduden im antiken Brauron”, AA
(2005), p. 25-38: G. rejects the reconstruction of the topography of the Artemis sanctuary in
Brauron by F. BUBENHEIMER and J. MYLONOPOULOS (EBGR 1996, 194). G. disagrees with
the interpretation of dpyatog vedg and Iopbevbv, mentioned in an inscription, as different
parts of the same temple [cf. G.I. DESPINIS (EBGR 2004, 63)]. Instead, he identifies the
doyotog vebe with a hypothetical Archaic temple underneath the chapel of St. George and
the ITapbevhv with the excavated temple. This reconstruction is based on the dating of
beddings cut into the bedrock. [The dating of beddings is to say the least uncertain. Based
on exactly the same evidence — archaeological and epigraphical — DESPINIS has cautiously
suggested exactly the opposite identification, identifying the dpyatog vedg with the excavated
temple and the ITapBevv with a temple underneath the chapel of St. George. The problem
is that the relevant inscription unequivocally refers to a single temple (6 vewg) and then
specifies: “both the ancient one and the Parthenon” (6 veaq, 6 te d[pyodog xal 6 ITo]eBeviv).
The alternative restoration (6 vedg 6 te dfoyoioc Ilajebevdv) is simply bad Greek; two
separate temples would have been connected with xai, not te. G.’s does not quote the text
of this inscription and occasionally misrepresents the arguments of B.-M., referring, e.g., to a
gymnasion 7z the sanctuary, where the authors refer to a gymnasion outside the sanctuary. His
study is to be read with great caution.] [AC]

64) Gorny & Mosch, Giessener Miinghandlung. Anktion 145, Munich, 2005: One of the objects
sold in this auction is a bronze hand of unknown provenance (p. 47 no. 70, 3rd cent. CE).
The same text is written twice, in the palm (with mistakes) and on the forearm. [The latter
text reads: BapBniog Xbaplwvog, dypod Apueviov, Oed énnudw Apueviep € idlwv dvébnunev
ebyfic xdotv.] The author of the catalogue entry identifies the dedicant as a man of Armenian
origin and associates this hand with the cult of Jupiter Dolichenus. [AC]

65) F. GRAF, “Text and Ritual: The Corpus Eschatologicum of the Orphics”, in G. CERRI
(ed.), La letteratura psendoepigrafa nella cultura greca e romana. Atti di un incontro di studi, Napoli, 15-
17 gennaio 1998, Napoli, 2000 (AION, 22), p. 59-77: G. presents an overview of the
eschatological texts attributed to Orpheus, with emphasis on the testimonies of Plato and
the Derveni papyrus. He briefly discusses the Orphic texts from Olbia. In IGDOP 94a he
reads Atov(boov) ‘Opyrod (rather than Awov(dowt) "Opygwd or Abv(voog) ‘Opgwrol). The text
Blog Bdvatog Biog | dAnOewa is an emphatic affirmation: “from life to death to life: this is the
Truth.” [AC]

66) E. GUBEL (ed.), Azt phénicien. La sculpture de tradition phénicienne, Paris, 2002 [BE 2003, 569;
SEG LII 1538, 1586, 1591-1593]: This catalogue of Phoenician objects in the Louvre
contains several dedications (no inedita; texts by F. BARATTE, P. BORDREUIL, F. BRIQUEL-
CHATONNET, A. CAUBET, P.-L. GATIER, E. GUBEL, and M. YON). The most interesting
group consists of statues dedicated by Flavius Gerontios, nato vOutpog t@v teAetdv t0d
0eoDd, in the Mithraeum of Sidon in 390 CE (81, 83, 86) — the latest attested dedications in a
Mithraeum [cf. EBGR 2001, 10; on the date see D. FEISSEL, AnEp 2002, 1529]. The other
dedications are addressed to Hermes and Herakles (8, Arados, 1st cent.), Thea Ourania (56,
Byblos, 1st cent. CE), Thea Nesepteitis (?, 58, Byblos, 1st cent. CE), Apollon (122, Tyros,
CE 196), Herakles Archegetes (178, Melita, dedication by Tyrians, 2nd cent.). There is also
an altar of Zeus Epoutanios (63, Palaibyblos, 1st/2nd cent.). [AC]

67) K. GUTZWILLER, “Gender and Insctribed Epigram”, T-4PhA 134 (2004), p. 383-418 [BE
2006, 205; SEG LIV 523]: G. republished the ecphrastic epigram of Herennia Procula for
the famous statue of Eros made by Praxiteles in Thespiai (A. PLASSART, “Fouilles de
Thespies et I’hiéron des Muses de I'Hélicon”, BCH 50 (1926) 403 ne 20: obtog “Fowg
didake moboug adT) @dto Kimpie | mob o” dpa 87 odv épot dépfuto TTpabitéin(g)). Identify-
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ing the poetess with a member of a prominent family in Thessalonike (IG X 2.1, 70, 66/67
CE), G. provides a date. The epigram was probably written on a semicircular base support-
ing a copy of the statue (brought to Rome by Nero and destroyed by fire in c. 80 CE) along
with statues of Aphrodite and Phryne [but cf. D. KNOEPFLER, BE 2006, 205]. In her
detailed analysis, G. adduces as pararallels the epigrams of Honestus in the Valley of the
Muses in the early 1st cent. CE. (W. PEEK, “Die Musen von Thespiai”, in I'épag 2Avrawviov
Kepauoroddov, Thessalonike, 1953, p. 624-627). She recognizes allusions to epigrams
dedicated to Praxiteles’ Eros (AP XVI, 204 and 2006) and to epigrams referring to
Aphrodite’s reaction when she gazed at Praxiteles’ Knidian Aphrodite (“where did Praxiteles
see me nakedr”; see AP XVI, 160, 162, 168; cf. XVI, 163-164). Such epigrams were known
either through anthologies or because they accompanied minature statues. G. also detects a
relationship between the poem’s theme and the roughly contemporary Amatorius by
Plutarch. G. attempts to reconstruct how female worshippers may have responded to the
statue of Eros. [AC]

68) C. HABICHT, “Marcus Agtrippa Theos Sotetr”, Hyperborens 11 (2005), p. 242-246: H.
publishes a small altar dedicated to the cult of Marcus Agrippa from Thessaly (in the
Museum of Larisa) and collects the evidence for the award of divine honours to Marcus
Agrippa. [The same text was published independently as SEG LIII 567ter = EBGR 2004,
135, but it was not recognised as an altar.] [AC]

69) A. HENRICHS, “Writing Religion. Inscribed Texts, Ritual Authority, and the Religious
Discourse of the Polis”, in H. YUNIS (ed.), Written Texts and the Rise of Literate Culture in
Ancient Greece, Cambridge, 2003 [SEG LIV 1905]: Although the performance of rituals relied
heavily on oral tradition, writing was important for the practice of Greek religion. H.
presents a panorama of the vatious types of inscriptions, which concern religious matters,
focusing on graffiti which originate in celebrations (e.g., the Dipylon vase and the ‘cup of
Nestor’ from Ischia: CEG 432 and 454); dedicatory epigrams (CEG 251; CEG 305:
“Peisistratus and his political ambitions occupy the hexameter; Apollo and his temple
inhabit the pentameter, while the mof propre for dedications, #heken, is strategically positioned
at the boundary between the two realms. After all, it is the act of dedicating the altar that
brings god and mortal together in mutually beneficial self-interest”; CEG 326: the
dedication of Mantiklos is the eatliest attestation of the principle of do # des in communica-
tion between men and gods outside epic literature); the vase inscriptions from the sanctuary
of Zeus Semios on Mt. Hymettos (SEG XXVI 61); and texts emanating in ritual authorities
(sacrificial calendars, purity regulations, hieroi logod). [A small detail: H. follows the
interpretation of the Nestor’s cup as “a love charm that promises immediate gratification”
and good sex (p. 46-47) [cf. EBGR 1996, 82]; what the text actually says is that whoever
drinks from the cup will be seized by desire for Aphrodite; unless each and every woman
with whom one can have sex, is understood as Aphrodite, what the text promises is sexual
desire, not its fulfilment; similarly, if “Aphrodite stands metonymically for the works of
Aphrodite,” the text promises desire, not sex.| [AC]

70) S.C. HUMPHREYS, The Strangeness of Gods. Historical Perspectives on the Interpretation of
Athenian Religion, Oxford, 2004 [SEG LIV 9, 19-20, 30, 36, 39, 42, 47, 51-52, 55-56, 58-61,
114, 129, 141, 153, 155, 203, 207, 215-216]: H. assembles in her book previously published
studies (with long afterwords), but also two new studies. In “A Sense of Agency: Religion in
the Attic Demes” (p. 130-196), she presents a panorama of religious activities in the demes
of Attica (cults and festivals, rituals, administration, finances, and topography of sanctuaries,
funding of cults, relations between the polis of Athens and the demes, sacred personnel of
the deme cults, the participation of ephebes in religious ceremonies), primarily based on the
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epigraphic evidence (cult regulations, sacrificial calendars, decrees of the demes). We single
out her discussion of the sacrificial calendars of Thorikos (IG I3 256 bis; p. 155-165), the
Tetrapolis of Marathon (IG 112 1358; p. 165-177), and Erchia (SEG XXXIV 111; p. 177-
188). In “Metamorphoses of Tradition: the Athenian Anthesteria” (p. 223-275), she
demonstrates that the ritual of the Anthesteria and the function of this festival in Athenian
religion underwent substantial changes in the Classical and Hellenistic periods [on such
‘ritual dynamics’ see A. CHANIOTIS, “Ritual Dynamics in the FEastern Mediterranean: Case
Studies in Ancient Greece and Asia Minor”, in W.V. HARRIS (ed.), Rethinking the Mediterra-
nean, Oxford, 2005, p. 141-166]. [AC]

71) M. HUYs, “Some Notes on a Kellis Ostracon with the Legend of Tennes and Hemithea
(= LDAB 103006)”, ZPE 152 (2005), p. 203-208: H. presents an improved edition of an
ostracon narrating the myth of Kyknos’ children, Tennes and Hemithea (see 7nfra n° 169),
and provides a detailed commentary on this version in the light of other sources. [AC]

72) E. INTERDONATO, “Evergetismo e dediche nei santuari greci in eta romana: il caso
dell’Asklepieion di Kos”, in _Autocélébration des élites, p. 267-285: The honorary inscriptions set
up in the sanctuary of Asklepios in Kos reflect the transformation of the Asklepieion as a
stage for the local elite’s self-representation. While in the 3rd and 2nd centuries honorary
inscriptions were set up by foreign communities in gratitude for the services of Koans as
judges and doctors, in the Ist cent. Roman statesmen and members of their families
dominate. After the mid-1st cent. prominent individuals (C. Iulius Theopompos of Knidos
and C. Stertinius Xenophon) were honoured in the Asklepieion. [AC]

73) A.-F. JACCOTTET, Choisir Dionysos. Les associations dionysiaques ou la_face cachée du Dionysisme,
Zirich, 2003 [SEG LIII 2225]: ]. studies the Dionysiac associations (biaoog, xowvov, obvodog,
omelpa), focusing on initiatory rituals (tedets], Bpyia, toLeTEIc), the significance or artificial
grottos (&vtoov, puyoe), other cult places, and the part played by women. J. discusses in
detail an honorary inscription from Torre Nova for Agripinilla, which gives a long list of
functionaries of a Dionysiac association (IGUR 160; p. 30-53). The second volume presents
a corpus of c. 200 relevant Greek and Latin inscriptions, arranged geographically. [A weak
point of this important study of many aspects of Dionysiac worship is that it lacks a clear
chronological arrangement. It thus conveys a rather static image and somewhat obscures
long-term developments.] [AC]

74) D.R. JORDAN, “Three Notes”, ZPE 152 (2005), p. 155-156 [BE 2006, 63]: J. comments
on a defixio from Hadrumetum addressed against horses (AUDOLLENT, DefixTab 25); in
normalized spelling the text reads: AlpBeov xohovpPev metedhpPev. Aéyet oot Adwvdi
ZaBowd Zepeothop, o Bapdvye v (nmov Aavpedtov (characters, drawing of a horse with
the name Aavpedtog written within it) pndé teéyn unde todg moédag uwvhoy, un otedi.
KatdBoke adtov nal ndteye (?) adtod nédog (p. 155-156) [“magical words; Adonai, Sabaoth,
Semesilam, commands you to make Lauretus, the horse, heavy, in order that he may not
run, may not move his legs, may not stand. Subdue him and hold his legs”]. J. returns to an
amulet, in which the scribe, erroneously, inserted instructions from a formulary (EBGR
2001, 91). He observes that also v &texev 7 Ao is the result of a similar misunderstanding.
Ao (the usual abbreviation for Adyog) must have been confused with the very similar
abbreviation for Seiva; the scribe misunderstood it as a name (p. 156). Finally, J. wonders
whether Hesychios” glossa mayain: #bwv may be related to the verse 7| owtelpa, movyain, xove
in a magical hymn to the Moon (PGM IV 2243-2347; p. 156). [In both cases, this seems to
be a reference to Hekate, who was associated with the moon and with the chthonic element
(nayain/movyadn); she was the recipient of dog-sactifices (x0wv/xvve) and was often
worshipped as owteipa.] [AC]
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75) M. KAJAVA, “Hestia. Hearth, Goddess, and Cult”, HSCP)s 102 (2004), p. 1-20: K
provides a brief survey of the epigraphic evidence for priesthoods of Hestia. According to
K., Agora XV 260 lines 14-17 (early 1st cent.) cannot be seen as secure evidence for the
existence of a priesthood of Hestia, while /G 112 5096 most probably refers to the cult of the
Roman Vesta in Athens in the early Imperial period. Priests of Hestia are known only from
Delos (I.Délos 1877, 2605) and Stratonikeia in Karia (I.S#ratonikeia 16) [a priest of Hestia
Boulaia is mentioned in an unpublished inscription from Aphrodisias]; the only known
priestess of the goddess is attested in Chalkis on Euboea (IG XII Suppl. 651). K. suggests
that there could have been a privately supported sanctuary of Hestia in Chalkis, comparable
to the one in Piracus (IG II2 1214, 1229). A group of inscriptions (mid-2nd-eatly 3rd cent.
CE) mainly from Sparta (IG V 1, 116, 583-584, 586, 589, 593, 598; SEG XXXVI 353;
XLVIII 460) and two from Olympia (IO 473) and Herakleia Pontike (I.Heraclea Pontica 1)
refer to women with the title ‘Eotia ITéAewe. K. plausibly rejects the interpretation of these
women as priestesses in charge of the civic hearth. Instead, K. sees in hestia polos an
honorary title. In IG XII 5, 143 (Paros, 1st cent. CE), Hestia is not a personal name (LGPN
I, 168), but a heading introducing four individuals responsible for the maintenance of the
public hearth. [JM]

76) K. KARILA-COHEN, “Les pythaistes athéniens et leurs familles : 'apport de la prosopo-
graphie a la connaissance de la religion a Athénes au II¢ si¢cle avant notre ere”, in Prosopo-
graphie et histoire religiense, p. 69-83: After summarising the function of the Pythais in late
Hellenistic Athens K.-C. studies the social and local origins of the Pythaists who partici-
pated in the procession from Athens to Delphi. The prosopographical evidence in some
cases allows continuities of family and local backgroung to be recognised among the
Pythaists. Religious as well as social and political motives explain the participation of
individuals in the Pythais. [JM]

77) C.M. KEESLING, “Patrons of Athenian Votive Monuments of the Archaic and Classical
Periods. Three Studies”, Hesperia 74 (2005), p. 395-426 [BE 20006, 47]: On the basis of the
epigraphic evidence, K. demonstrates that the activity of non-Athenian sculptors and letter
cutters in Archaic Athens does not necessarily correlate with non-Athenian patrons of
votive offerings on the Athenian Acropolis. More importantly, K. cleatrly shows that several
dedications by Athenian potters and vase painters have been mistakenly reconstructed as
metal or stone vases. This indicates that the occupation of the dedicator was not an
important parameter determining his choice of an object to dedicate. IG 112 4921a (4th
cent.) was interpreted by A. Raubitschek as the lower part of a pedestal for a marble basin,
while the dedicator, Kittos, was identified with a homonymous potter. K. convinsingly
shows that the object dedicated by Kittos was a slightly under-lifesize human head, most
probably an anatomical votive dedicated to Asklepios in his sanctuary on the South Slope of
the Acropolis. [JM]

78) A. KENZELMANN PFYFFER — T. THEURILLAT — S. VERDAN, “Graffiti d’époque géomé-
trique provenant du sanctuaire d’Apollon Daphnéphoros a Erétrie”, ZPE 151 (2005), p. 51-
83 [BE 2005, 385]: Ed. pr. of 66 graffiti found in the sanctuary of Apollo Daphnephoros
(late 8th cent.). Two texts possibly designate the vases as belonging to the god (5: hiepé; 62:
[--]teo[--]). In two appendices, the authors present the Archaic inscriptions from this
sanctuary, which include a dedication to Herakles (C = LSAG2? 85 n° 10), and other
Geometric inscriptions of Eretria, including a possibly magical graffito (SEG XXXIX 939;
EBGR 1994/95, 377). [AC]

79) D. KNOEPFLER, “Les Romaia de Thebes : un nouveau concours musical (et athlétique)
en Béotie”, CRAI (2004), p. 1241-1279 [SEG LIV 516]: Ed. pr. of the beginning of a list of
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victors at the Rhomaia in Thebes. This is the first attestation of this contest, which included
musical competitions (trumpeter, herald, epic poet, rbapsodos, auletes, kitharistes, kitharodos,
poet of satyr plays). Athletic competitions may have been listed in the lost part of the
inscription. The festival for Thea Rhome must have been established after 146 and
abolished during the Mithridatic Wars (c. 88). The agonistic inscription IG VII 2448 (c. 110-
100) may concern the same contest. In c. 130-120 Thebes was a center of the Isthmian
branch of the Dionysiac artists, and this may have favored the foundation of the festival.
However, Thebes was involved in the violent conflict between the branches of the
Dionysiac artists (c. 128-112), and around 118 the branch in Thebes was split. This may
explain the almost exclusive presence of Thebans among the victors. K. also discusses the
other agonistic festivals of Thebes (Herakleia and Agrionia). [AC]

80) M. KoHL, “Das Nikephorion von Pergamon”, RA (2002), p. 227-253: In a study of the
evidence for the sanctuary of Athena Nikephoros in Pergamon, K. surveys the history of
Athena’s cult in Pergamon (as Polias and Nikephoros), the association of Zeus with her cult,
and the festival Nikephoria. K. locates the Nikephorion on the top of the acropolis, on the
‘theatre terrace’. [JM]

81) A. KOLDE, Politique et religion chez, Isyllos d’Epidaure, Basel, 2003: K. presents a new critical
edition of the famous hymn of Isyllos (IG IV2 128), with translation and detailed line-by-line
commentatry. In her commentary she discusses the metrical structure and language of the
poem, the mythical allusions mentioned in it, and the ritual practices, making many original
contributions to the interpretation of difficult passages (p. 16-222) [as regards her detailed
discussion of Odpoet (line 20; p. 198-209) see EBGR 2004, 66]. In the systematic chapters of
the book K. discusses the biographical information on Isyllos, whom she identifies as the
poet and the boy that was healed by Asklepios (223-2306), the relation of his wotk to local
historiography (p. 237-253), the narrative motifs (p. 253-256), the date (p. 257-301), and the
image of Asklepios (p. 302-333). K. makes a strong case for identifying King Philip who
attacked Sparta during Isyllos’ youth with neither Philip II nor Philip V, but with Philip IIT
Arridaios (c. 310), thus placing the composition of the hymn in the early 3rd cent., possibly
in the period of the Galatian invasion. In an appendix (p. 338-352), K. presents a selection
of cult regulations (text, translation): the Eretrian decree concerning a procession for
Dionysos (IG XII 9, 192); a sacrificial regulation from Athens (LSCG 31); a decree
concerning the foundation of the cult of Aphrodite in Piracus (LSCG 34); cult regulations
concerning the cult of Asklepios in Amphipolis (SEG XLIV 505), Athens (LSCG 40),
Epidauros (LSCG 60), and Eretria (LSCG 93); a decree concerning the asylia of the
Asklepieion of Kos (LSCG 158); privileges awarded by Epidauros to Astypalaia (IG IV2 47);
and cult regulations concerning the cult of the Nymphs in Kos (LSCG 152), of Alektrone in
Talysos (LSCG 1306), and of Apollon in Athens (IG I3 137). In other appendices K. collects
the literary sources concerning the birth of Asklepios (p. 352-363) [to these legends one
should now add the inscription from Xanthos which refers to the birth of Asklepios in
Doris (SEG XXX 1476)] and discusses the similarity between the cultic honours awarded to
Demetrios Poliorketes in Athens and Ptolemaios I in Rhodes (p. 364-398) [a small detail
concerning the ithyphallic hymn for Demetrios (Douris, FGrHisz 76 F 13): &\kot beot does
not mean “/es autres dieux”, as it is usually translated, but “other gods”.] [AC]

82) E. KOSMETATOU, ““Taboo’ Objects in Attic Inventory Lists”, Glotta 79 (2003), p. 66-82:
Continuing her studies on the Greek temple inventories (cf. EBGR 2002, 79; 2003, 89; 2004,
145-149), K. compiles a catalogue of objects designated as &€&yiota (‘banned’, ‘accursed’,
‘sacred’?) in Athenian inventories. She argues that these objects (often jewellery) may have
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been items which had been confiscated, probably as a result of sacrilege, and deposited in
the temple treasuries. [AC]

83) E. KOSMETATOU, “Ilepttpoynhov/neprtpaynAidiov in the Athenian Inventory Lists”,
Epigraphica 67 (2005), p. 17-22: The earliest occurrences of the terms mepitpayiov and
nepttpaynMidiov are in four inventory lists from the Athenian Acropolis (IG 112 1407 line 9,
385/4 BC; 1424a lines 10f, 371/70 BC; 1428 line 31, 367/6 BC; 1492 A 54, 305/4 BC).
[Tepttooyhiter must have been synonymous with neprtpaynAidur, despite the suffix -iStov
indicating a miniature. At least in the early 4th cent., the two terms referred to a kind of
necklace that differed from an 8ppog or an dmodeplc, since the so-called ‘Nike J” wore all
three kinds of necklace. [JM]

84) Y. KOURAYOS, “Asonotnd: &va véo lepd oe pa duotoinntn ynoido todv Koxkddwv”,
Eulimene 5 (2004), p. 27-89 [BE 20006, 84; SEG LIV 798-802]: K. presents a detailed report
on the excavation of an important sanctuary at Despotiko (near Antiparos, ancient
Prepesinthos) which was in use from the Archaic to the Imperial period [cf. id., “Aeonotixd.
“Eva véo iepd 100 Andiwva”’, AAA 34-38 (2002-2005), p. 37-88 and Y. KOURAYOS — B.
BURNS, “Exploration of the Archaic Sanctuary at Mandra on Despotiko”, BCH 128-129
(2004-05) [2000], p. 133-174]. As one may infer from the appearance of the name of
Apollon in abbreviated form in many graffiti on vases, Apollon was the primary deity
worshipped there. One of the Archaic dedications (a matble perirrbanterion) was made by
Mardis, possibly a man of Eastern origin. An altar built from four plaques was dedicated to
the cult of Hestia Isthmia. Hekate’s epithet, hitherto unattested, derives from the name of
the cape (Isthmos) where the sanctuary is located; this isthmus connected in antiquity
Antiparos and Despotiko. K. suspects that Hestia was worshipped as a patron of sailors.
AC]

85) Y. KOURAYOS — S. DETORAROU, “Tldpoc”, AD 54 B2 (1999) [2006], p. 788-797 [SEG
LIV 794-795]: Ed. pr. (p. 790 f.) of a boundary stone marking a piece of private land, on
which a deed of sale has been recorded. This real estate was purchased by a cult association
of Soteriastai (Paros, late 3rd cent.). [We may restore lines 2f. as follows: [Ayvéfeoc?]
Kowayopouv nal xowdv Zempetaotdv | [obg ouv]Ayayev Ayvdlesog ... énplavto; Hagnotheos
was the founder of the association.] Ed. pr. of a dedication made to an anonymous deity by
the winner in the stadion race in an agon (791, Paros, 4th/3td cent.). [AC]

86) B. KOWALZIG, “Mapping out Communitas: Performances of Theoria in their Sacred and
Political Context”, in Pilgrimage, p. 41-72: Based on three case studies — the Panionion and its
Ionian amphictyony, the hymn to Zeus from Palaikastro [FURLEY — BREMER, Greek Hymmns,
n° 1.1] and the mystery cult in the sanctuary of the Great Gods on Samothrake, K.
investigates the importance and significance of choral performances in the context of heoria.
The author mainly focuses on #heoriai as means of inter-state religious and political inter-
action. In a cult regulation from the Panionion (F. SOKOLOWSKI, “Réglement relatif a la
célébration des Panionia”, BCH 94 [1970], p. 109-112, 4th cent.), the members of the
amphictyony of the Panionion were invited to sacrifice in the choros (@v yop&dt 0bew).
According to K., the expression probably refers to choral songs that accompanied the
sacrificial ritual and suggests that a choros was required for the sacrifice to be valid. The hymn
from Palaikastro also refers to a chorus singing a pokn# while standing around an altar. The
author considers the ‘Hall of the Choral Dancers’ in Samothrake as evidence that ‘chorality’
was a central part of the Samothrakian mysteries. According to K., the honorary decrees for
the poets Herodes (I.Priene 68-69, 2nd cent.) and Dymas (I.Iasos 153, 2nd cent.) were issued
in the context of #heoriai to Samothrake and were then entrusted to #heoroi from Priene and
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Tasos respectively, who brought them home and had them erected in the poets’ home cities.
UM

87) C.B. KRrITZAS, “Literacy and Society: The Case of Argos”, Kodai, Journal of Ancient History
13-14 (2003-04), p. 53-60 [SEG LIV 427]: One of the most important epigraphic finds of
recent decades is the discovery of an archive of bronze and lead tablets in Argos in 2000 and
2001. More than 130 tablets record financial transactions in the eatly 4th cent. involving
sacred money of Athena and Hera. The information contained in this archive, summarized
by K. on the basis of initial study of those tablets which have been cleaned and read, will
contribute significantly to our knowledge of the civic organisation and history of Argos. The
transactions concern deposits in and withdrawals from the treasury of Athena Pallas by civic
magistrates for various public tasks (x&0ev évg 1Ov métpov map IToadAddt, héhovto éx 10D
nétpov map [TaAk&doq) [see znfra no 88]. The new archive also contributes to our knowledge
of the Argive calendar, attesting two new months (Artamitios, Erithaieos) [¢f infra n° 88].
AC)

88) C.B. KRITZAS, “Ot yaAxol éveniypayor mivaxeg tod "Apyous”, Agyetaxy I'7 3 (2005), p. 13-
26 [BE 20006, 187; SEG LIV 427]: We present here some information from the bronze
tablets of Argos (supra n° 87) concerning the cults and sanctuaries of Argos. The texts show
that the sacred money of Hera was not deposited in the Heraion, but in the treasury of
Athena Pallas, probably for reasons of security. Among the officials mentioned we note the
four hiaromnamones (one from each tribe); the athlothetai (haFebhoOétar), responsible for the
agons in honour of Hera (Hekatomboua, renamed later to Heraia and Aspis); the sacrificial
assistants xptoydtar (cf. the Athenian odAloybtan); boards of functionaries (Gotbvort)
responsible for various activities connected with the cult and the sanctuary of Hera, such as
equestrian contests (&ptodva Tdg innaéotog), the purchase of cups for ritual banquets (Gotova
v notnpiwy), the construction of the temple (Swpatomoot évg “Hpav), the door (dptdve
v Ovpwudtwy), and the cult statue of the goddess (¢8omotol évg “Hoav, dotbver 100
ebotdeiov), probably the one made under the supervision of Polykleitos the Younger [for
more information see supra n° 87 and K.’s more recent report in CRAI (20006), p. 397-434].
[AC]

89) A. LAJTAR, “T'wo Stamps on Eastern Sigillata A Ware from Antioch on the Orontes: an
Epigraphical Note”, in E ' Emorquoviay Zvvdvegoy ya v EMgmoting) xepaund). Xoovoloyud
mpoPAuara, xiewora ovvoda, Epyaoctipra (Athens 2000), p. 245-247 [SEG LIV 1590]: L.
republishes two sherds of stamped plates from Antiocheia on the Orontes (c. 100-50:
"Ondwvog 9 ydotg; “the grace of Opaon”), identifying Opaon as the homonymous god. The
cult of Opaon Melanthios is known from Amargetti near Paphos. The plates were probably
made by a Cypriote potter. [AC]

90) S. LAMBERT, “Athenian State Laws and Decrees, 352/1-322/1. II. Religious Regula-
tions”, ZPE 154 (2005), p. 125-159 [BE 2006, 181]: Continuing his important studies on
Athenian inscriptions of the 4th cent., L. discusses religious regulations of the years c. 352-
322 [wisely avoiding the term ‘sacred laws’]. After a brief survey of the physical features of
the relevant inscriptions and their content (regulations concerning the cult in Eleusis; sacred
land and property not in Eleusis; festivals; dubia), he presents an annotated list of the
relevant documents [for the texts concerning Eleusis see now s#pra ne 39, which was taken
in to consideration by L.J: the regulations concerning the sacred orgas in Eleusis (1 = I E/eusis
144); a cult regulation (2 = LEl/eusis 78); a decree concerning repairs of the statue of Athena
Nike (3 = LSCG 35); a decree concerning the foundation of the temple of Aphrodite by the
Kitians (4 = IG 112 337); a lease of sacred land (5 = IG 112 295); laws concerning cult objects
(6 = IG 112 333); a document concerning the leasing of Nea for the funding of the Little
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Panathenaia (7 = Agora XIX L7); decrees concerning festivals (8 = SEG XVI 55; 9 = SEG
XXXI 86); a document concerning the Dipolieia (?, 10 = LSCG 179); a regulation
concerning a femenos (11 = IG 112 310); a dectree relating to Artemis (IG 112 326); and a
fragment mentioning the Pythaistai (IG 112 260). In all these cases L. proposes new readings
and restorations. We single out a new edition of IG II2 333, which concerns the funding of
cult objects and other decoration (&osmoi) in a series of cults (éunter alia Zeus Soter, Athena
Soteira, Zeus Olympios, Dionysos, Athena Itonia, Agathe Tyche, Artemis Mounichia, the
Twelve Gods, Amphiaraos, Asklepios, Artemis Brauronia, Demeter, and Kore). [AC]

91) F. LEFEVRE, “Les hiéromnémons de I’Amphictionie pyléo-delphique : I'apport de la
prosopographie a T'histoire religieuse et politique de la Grece ancienne (Ve siccle-Ier siecle
avant J.-C.)”, in Prosopographie et histoire religiense, p. 9-34 [BE 2006, 220]: On the basis of a
prosopography of hieromnemones of the Classical and Hellenistic periods, L. studies their
‘profiles’ (social origin, political role), and activities (occupation of religious offices,
diplomatic missions, other functions in the Amphictyony). He also studies service in this
office by members of the same family. L. rightly warns against generalisations. [AC]

92) CM. LEHMANN — K.G. HOLUM, The Greek and Latin Inscriptions of Caesarea Maritima,
Boston, 2000 [SEG L 1466]: After an introduction concerning the cults, social organisation
and history of Caesarea Maritima, L.-H. present a corpus of the inscriptions, most of which
are in Latin. The main interest of the inscriptions consists in the evidence they provide for a
shared religious vocabulary used by Jews, Christians, and pagans. Jews used, e.g., the
formulaic expressions edédpevog (78) and dnép owtnplag (84), which are more common in
pagan texts. Only in one case can the invocation eic @edg, Borfer be attributed with
certainty to a Jew (137; cf. 80: xbplog Bon0dq); the religious beliefs of other users of this
formula (138-139) and of the formula eic ®e6g (140) cannot be determined. A Christian
funerary epigram (156*, 4th cent. CE or later) alludes to Greek mythological motifs (peévog
[Tevehon[eiag], Aidov év mdharg). Dedications to: Asklepios (127*), Zeus Dolichenos (124,
edédpuevog Gvébnue xé Apydoeto), Theos Megas Despotes (125), and to anonymous deities
(126: ed€apevog Gvébnue; 128%: [edtu]yddg &vé[Onnev]). Imperial cult: There are several dedica-
tions to emperors (only Latin texts: 6, 9, 13-14, 16-17, 19%, 28-29). Jews: A large number of
inscriptions commemorate construction work in the synagogue (78-84, 4th-7th cent.). Jews
(including proselytes: 165) are known from many dedications and epitaphs (137 and 165-
196). Funerary cult, afterlife: The formula dot oot 6 ’Oceiptc 10 Yuypov BSwp is used in the
epitaph of two (?) children whose parents were worshippers of the Egyptian gods (possibly
of Egyptian origin; 158, Imperial period). We also mention the consolatory phrase od3elg
dOdvatog (149-150). [AC]

93) 1. LEVENTL, Hygieia in Classical Greek Art, Athens, 2003 [SEG LIV 23, 71]: This study of
the representation of Hygieia in sculpture and vase-painting includes a collection of
testimonia (p. 35-38), among them two inscriptions: a dedication to Athena Hygieia on the
Athenian Acropolis (IG I? 506 = T 4), a statue made by Pyrrhos, and a dedication of a statue
of Hygieia in the Amphiareion of Oropos (I.Orgpos 347 = T 10); her catalogue includes IG
112171 (p. 152 R 68), IG 112 171 (152 R 68), 4356 (132/133 R 11), 4357 (147 R 50), 4402
(149 R 56), 4960/4961 (134/135 R 14. In her discussion of the cult of Athena Hygieia on
the Acropolis, L. endorses the identification of the bronze statue made by Pyrrhos with the
Athena Hope/Fatnese, as originally proposed by F. Studniczka in 1899 (p. 39-45). [AC]

94) S. LORENZATTI, “La domus di Giove fulminatore”, Bollettini di Archeologia 49-50 (1998)
[2002], p. 79-98 [SEG LIII 1082]: Ed.of a cippus dedicated to Zeus Kataibates, found in a
house in Ostia (undated). [R. TYBOUT (SEG LIII 1082), suspects that the stone was
imported from Greece.] [AC]
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95) L.D. LOUKOPOULOU — A. ZOURNATZI — M.G. PARISAKI — S. PSOMA, "Emypapéc tijc
Opdan¢ t0b Alyaiov, petald év rotauav Néorov xal “Efpov (Nouo! Edvlig, Poddrne »al “Efgov),
Athens, 2005 [BE 2005, 2; 2006, 256-258]: This corpus assembles the insctiptions (c. 500
texts) of a series of important cities in Thrace (within the borders of the modern Greek
state), including decrees of these cities found abroad, as well as the literary testimonia for

this region (p. 45-91) and relevant inscriptions found in other places (p. 93-119).

Abdera and territory. Cults: A plaque, which probably covered the front of an altar, is
inscribed with the names Toting | ITvBeing (E15*, 5th cent.). The stone is broken on all
sides, and so it is not certain whether it is complete. The editors think it improbable that
Pytheie (a common epithet of Artemis) is an epithet of Hestia and prefer to place a comma
between the two names. [Hestia is usually given epithets deriving from localities (e.g.
Isthmia, Boulaia, Prytania, Timacheia), but there are also epithets deriving from capacities
(e.g., Hestia Phamia in Kos: EBGR 2004, 140); Hestia Pytheie could have had her altar in a
Pythion.] Dedications: to Dionysos (E17), Heros Mesopolites Epenor (E16), Zeus Hypsistos
(E19%, 4th cent. CE; see /nfra) and an anonymous deity (E15). The new dedication to Zeus
Hypsistos is interesting both because of the Semitic name of the dedicant (XafBaic) and
because the object is a thymiaterion; the editors suspect Jewish influence. [On the controversy
concerning Jewish influence on the cult of Theos Hypsistos see EBGR 2002, 13.] Two
dedications were made in fulfilment of vows (edyAv: E17, 19). Festivals: A decree concerns
the acceptance of the Soteria in Delphi (E4). The festival of the Dionysia is mentioned in
Hellenistic honorary decrees; the honoured persons were to be crowned during its
celebration (E5, E7-9). The city had a separate budget for sacrifices (E7 line 31-33: 10 8¢
yevo[plevov dvddwua ... 86twooy dmo [t]dv eic g Buotag). Gladiatorial games are mentioned
in an epitaph (E68, 3rd cent. CE: @uloteipnoapéve 8t Enfhwv] Apéoaig y'). Sanctuaries: The
sanctuary of Dionysos was the place where honorary decrees were set up (E7-8). Officials:
Dionysos served as eponymous priest (E8 line 27: peta tepéa Atbvuoov; line 31-32: éni lepéwg
Awovihoov), probably in a year of economic difficulty (2nd cent.); the authors assume that this
eponymous priesthood was the priesthood of Dionysos; [but from the text one may infer
only that Dionysos served as a priest, i.e. that his sanctuary paid the relevant expenses; it
does not necessarily follow that Dionysos served as Ais own priest; the cult of Dionysos was
undoubtedly the most prominent in Abdera, but, in the Imperial period, the eponymous
priest was that of Zeus Eleutherios and Rome (E21-22); it is more likely that the priesthood
of Zeus Eleutherios and Rome became eponymous, when this cult was established (and not
centuries later); and there are good reasons to assume that the cult was established when
Abdera received its freedom from the Romans; cf. the contemporary dectree for C. Apustius
M. f., who was responsible for this grant (E0 lines 36f.: [rapaitiov yevopevoy t7g] éhevbepiog
T woAet Rpdv). It is quite possible that Dionysos served as priest of Zeus Eleutherios and
Rome.] The hierokeryx (E7-9) is mentioned in connection with the announcement of
honours at the Dionysia. Cult associations: A cult association of Dionysos is known from a
dedication to this god (E18, 3rd cent. CE), which mentions the dpy!Bovxdrog, the
worshippers (cuvpbotor) and a cult building (udyopov). Inperial cult: There is a dedication to
Hadrian (E23). Funerary cult: We note the use of the designation #pwg (E65, 1st cent.).

Topeiros: Funerary cult: A deceased man is called Hpowg (E86, 1st cent. CE). The epitaph for
Lollia Tycharous, a priestess of Dionysos, is dedicated to her and to the gods of the
underworld (Beoic xatayboviowg xai 11 tepin Baxyiov ; E93, Imperial period).

Kalyva (Nestos valley): A dedication to an anonymous god with the epithet én#xoog
(E105%, Imperial period).
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Cap Molybote (22 km west of Maroneia): Sanctuaries: Boundary stones of the sanctuary of
Athena and Zeus (E107, 5th cent) and of a sanctuary of healing deities (Podaleirios,
Machaon, Periesto = Iaso?, and Athena; E108, 5th cent.).

Maroneia: For the important new decree from Maroneia (E180 = SEG LIII 659) see
EBGR 2003, 28. Priesthoods: The priesthood of Dionysos was eponymous (E168, 179). Cults:
An altar was set up for the combined worship of Zeus and Rome (E187, 2nd cent.). The
priest of this cult and of Dionysos and Maron (the eponymous hero) regulatly set up votive
altars (E188%, 189, 190*-193%*, 194, 195%, 196, 197*-198*, 2nd-3td cent.). Dedications: Most of
the dedications are connected with the cult of the Egyptian deities, for which the most
famous piece of evidence is the hymn (‘aretalogy’) of Isis (E205, late 2nd cent.). A man
(probably a slave teacher) made a thanksgiving dedication (yaptomptov) to the Egyptian
gods, Sarapis, Isis, Anoubis, and Harpokrates on behalf of his tpogipog (here, ‘disciple’)
after the latter had fulfilled the religious duties of a #réerarches (E199*, 2nd/1st cent.). These
duties (also in E201) were probably connected with the ritual of the IThowxpéorx. Several
other dedications are addressed to the same gods (E200-201, 203; E201: yaptothptov; E203:
rota mpdotaype; no 202 may be a dedication to Isis). A man who had served in an office
related to Poseidon (in charge of sacred property?) made a dedication to Neikonemesis
Soteira (E204*, 1st cent. BC), i.e. a combination of Nemesis and Nike (cf. I.Ephesos 411:
Newovepéoetov). [The expression [N]ewovépetow [EZhtet]oav énéypadev does not necessarily
mean that Neikonemeisis was the recipient of the stele, but only that she was the subject of
a (painted?) representation on the lost part of the stele.] Sanctuaries: The sanctuary of
Dionysos was the place where public documents were set up (E168). Cuit associations: A cult
association of worshippers of Sarapis (ol Osponevtal 100 Oeol) honoured a priest of Sarapis
and Isis, elected by the popular assembly; he had performed some unspecified service for
the sanctuary (E182, early 2nd cent.). [An interesting detail is that the man is characterised as
TMopdpovog At[t]dhov 6 utnodpevog doetv. In the context of Sarapis’ cult, it is tempting to
suspect that &pet does not designate virtue but divine favour (“because Paramonos, son of
Attalos, who has received divine favour, has been elected by the people priest of Sarapis and
Isis ...”] The same association also honoured a man after his term as priest (E183, 2nd
cent.); his statue was to be erected in the sanctuary; every year, during the meetings of the
association (oOvodot), he was to be honoured with a crown, announced by the #eokoros. Two
fragmentary lists contain the names of the Ospanevtat (E212*-213*, 2nd-1st cent.). The
longer list contained more than 50 names, among them only one woman, and five Romans.
All the members were of free status. The officials included the archiereus, the #hytes, and the
hierokeryx. A hieroneikes may possibly be a man who had won a contest organised by the
association. The second stele is very fragmentary, but one recognises an epimeletes and an
official who was serving in his office for a third year [the editors’ restoration [lepnted]wy is
plausible but not certain|. Calendar: Only the month name Heraion is attested (E179). Rufer
cult: It is not clear whether a dedication to Zeus and king Philip Soter is addressed to Philip
II or V (E186). Several inscriptions are dedicated to emperors: Vespasian (E208*), Trajan
(E209%), and Hadrian (E210). Funerary cult: In many epitaphs the designation #owe/Mowic is
attributed to the deceased individuals (E286-287, 288*, 289%, 290-295, 296*, 297-299, 300*,
301*, 302, 3rd cent. BC-3rd cent. CE). An epitaph uses the expression Oeoic natayOoviowg
(E296). We note the imprecation Aotudg adtov dpotto against anyone who violated the grave
(E216%, 2nd cent. CE). Varia: A funerary epigram for a gladiator refers to Samothrace:
AABov 8¢ iepag [via]ov médov doyedov, pilov oS[e] (F221%, 3rd/4th cent.).

Various sites in the Prefectures Komotinis and Sapon: Cu/ts: A small altar decorated
with a phallus was dedicated to the cult of all the gods (E393, 3rd cent., ndvtwv bedv O
Bwpbdq). Dedications to: Apollon Poenos (Fillyra, E399%, 2nd/3td cent., eddpevog), Zeus
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Zbelthiourdos Theos Epekoos (Agiasma, E384, 3rd cent. CE, as yoaptomotov), Zeus
Paisoulenos (E389, 3td cent. CE, Omep &avtod nol Opeppdtwy xal t@v iSiwy sdyaplotioov).
Funerary cult. The designation #poug (Howg) is attested in an epitaph (Iasmos, E385, 1st
cent.).

Zone: Dedications: A dedication was made to Aphrodite by ouvtel@vo (E401, late 5th cent.).
[The editors plausibly reject the possibility that the syuselonai were civic magistrates and
tentatively suggest that they were collectors of the Athenian tribute; but the name (téhog +
&vn)) makes this improbable; they must be tax farmers. A dedication to Aphrodite by a
board seems to be connected with the perception of this deity as a patron of concord within
boards of functionaries.] A statuette of a female figure was dedicated by a man to a group of
divinities worshipped in the same sanctuary to express his gratitude, after a dream; the
identity of the divinities is not clear (Egyptian gods?, Demeter and her symnaoi?); the
inscription also gives the name of the priest (E431*: [Tt.] Khadd. ®hdpufov]oog xat” Svap
dvébnuev v n6ENV yaplothptov Deols ov|v]vaorg peta éuve|v xjat ov[pf]ivy, tepntledovtog --
-Jedtov [tob ---]). [The editors briefly consider the possibility that Philomousos dedicated a
statuette of Kore/Persephone, which seems to me the most plausible interpretation. The
editors wonder whether the reference to obpfiol in the plural is to be understood as an
indication of polygamy, but it is quite clear that the obduBior are those of his children
(“together with his children and (their) wives”).] Another dedication were addressed to
Demeter (E403), and another to an anonymous deity by a group of magistrates after their
term in office (E403%*).

Traianoupolis: Sanctuaries: A boundary stone with the text 8pog lepdc yboug refers
according to the editors to the sacred land of a sanctuary of Asklepios rather than to sacred
land belonging to Samothrace (E434) [but as I have pointed out in EBGR 2003, 190, the
sacred land of a sanctuary is called iepd y7 and not y&pw; cf. infra]; another boundary stone
matks land belonging to the sanctuary of the Great Gods in Samothrace (E448: §pog iepdic
yooug Oedv tav év XapoOpdur). Dedications: to Asklepios and Hygieia (E435, edyapiotiotov),
the Muses (E436, a sundial), and Kytrios Apollon Sirenos (E457, edyaptotiptov, on behalf of
a man and his family). Cults: A decree mentions a festival (naviyvpic) celebrated in honour
of Rhoi[--] and Asklepios, perhaps ‘Poitrg, a river god (E451, late 3rd cent.).

Plotinopolis: Dedications: An interesting new dedication to Theos Hypsistos (E461*, 3rd
cent. CE) was made by a man for his son in expression of gratitude (ebyaxptotptov, edyv);
the dedicant had a crude drawing of his son (00 o [¢idog]) carved on the stone [the epithet
Hypsistos is plausibly restored because of the representation of an eagle]. Other dedications
are addressed to Apollon Kersenos Sozon (E459, ed€auevog yaptotiotov dvédnxev), Kyrios
Kersenos (E460%, ebédpevog), Kyrios Hebros (E477) [a river-god], Herakles Soter by king
Rhaskouporis (E458, c. 42-31), and an anonymous deity (E476*, edyaptotiotov).

Territory of Hadrianopolis: Two dedications to Kyrios Apollon (E478-479, 478:
ebédpevog edyaptotiorov). Unknown provenance: Dedications to Apollon (E481) and
Heron (E482, napo “Howvt edyny). [AC]

96) E. LurU, “A New Look at Three Inscriptions from Jaffa, Jerusalem and Gaza”, SCI 22
(2003), p. 193-202 [SEG LIII 1846, 1852]: L. presents an improved edition of an honorary
inscription for Ptolemy IV (SEG XX 467, Jaffa, 217 BC) which was set up by his priest. He
also republishes a fragmentary text from Jetusalem (SEG XXX 1695, 3trd/2nd cent.),
interpreting it as an oath taken by the flutist Ares. [This text has been republished by
M. RicL, “A Confession-inscription from Jerusalem?”, SCI 25 (2006), p. 51-56, who
interprets it as a confession inscription.] [AC]
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97) E. LUPU, Greek Sacred Law. A Collection of New Documents, Leiden et al., 2005 [BE 2005, 8]:
L’s work (NGSL) is more than the title suggests. It presents a [rather small] selection of cult
regulations published after the appearance of LSCG. But the author also offers a very
informative introduction to cult regulations (p. 3-112), in which he discusses the content
and form of ‘sacred law’ (regulations concerning sacred space and sanctuaries; purity
regulations; regulations concerning cult officials; sacrifice; funerary laws; cult foundations;
festivals, etc.). L. has selected 27 documents from mainland Greece (1-14), Chersonesos
(15), the Aegean Islands (16-24), and Sicily (25-27), which he presents with elaborate critical
apparatus, translations, and very detailed commentaries. Athens: The sacrificial calendar of
Thotikos (1 = SEG XXXIII 147, 5th/4th cent.); two dectees of the Eleusinians concetning
the cult of Herakles in Akris (2 = SEG XXVIII 103, 332 BC) [see now supra n° 39, 1.Eleusis
85]; a sacrificial regulation of the Phrearrhioi (3 = SEG XXXV 113, 3rd cent.); a prohibition
concerning garments allowed in the cave of Pan in Marathon (4 = SEG XXXVI 267, 61
BC) [see EBGR 2001, 115]; the statutes of a cult association of Herakliastai (5 = SEG XXXI
122, 2nd cent. CE). Tiryns: A fragmentary regulation (6 = SEG XXX 380, 6th cent.).
Megalopolis: A ‘Ilex sacra’ concerning purity and access to a sanctuary of the Egyptian
deities (7 = SEG XXVIII 421, c. 200). Lykosoura: A ‘lex sacra’ concerning purity and
sacrifices in the cult of Despoina (8 = SEG XXXVI 376, 2nd cent.). Oropos: Sacrificial
regulations from the sanctuary of Amphiaraos (9-10 = LOrgpos 278-2679, 4th cent. and
Imperial period) [EBGR 1997, 296]. Haliartos: A decree of Haliartos concerning
participation in the Ptoa (11 = SEG XXXII 456, c. 235?). Hyettos: A regulation concerning
access to an oracle (12 = SEG XXVI 524, Hellenistic). Amphipolis: A ‘lex sacra’
concerning the cult of Asklepios (13 = SEG XLIV 505, c. 350-300) [EBGR 1993/94, 258].
Beroia: The gymnasiarchical law (14 = LBeroia 1, c. 180?) [EBGR 1993/94, 87]. Chetsone-
sos in Tauris: A regulation concerning the cult of Hermes or the cults in a gymnasion (15
= SEG XLVI 923, 2nd cent) [EBGR 2001, 117]. Lindos: A sacrificial regulation
concerning the cult of Apollon (16 = SEG XXXVIII 786) [EBGR 1988, 87]; a lex sacra’
concerning suppliants (17 = SEG XXXIX 729, 3td cent.) [EBGR 1989, 60]. Samos: A law
concerning shopkeepers in the sanctuary of Hera (18 = IG XII 6, 169, 3rd cent.); a
document concerning the duties of a priest (19 = IG XII 6, 170, 2nd/1st cent.). Chios: Two
decrees concerning the priestess of Eileithyia, the funding of sacrifices, and the privileges of
the priestess (20 = SEG XXXV 923, c. 400 BC). Thasos: A sacrificial regulation (21 = SEG
XXXVIII 853, c. 430-420). Eleutherna: A law concerning wine consumption by a priest
(22 = SEG XLI 739, 6th cent.) [EBGR 1991, 252]; a sacrificial calendar (23 = SEG XLI
744) [EBGR 1991, 226]. Lissos: A sacrificial regulation concerning the cult of Asklepios (24
= SEG XXVIII 750, late Hellenistic?). Megara Hyblaia: A sacrificial regulation (25 = SEG
XXVI 1084 = IGDS 20, 6th cent.). Nakone: A decree concerning rituals of reconciliation
after a civil strife (26 = SEG XXX 1119). Selinous: A ‘lex sacra’ concerning purification (27
= SEG XLIII 630) [EBGR 1993/94, 121 and 2004, 69 and 74]. Of course, these 27
documents cannot be regarded as a supplement to F. SOKOLOWSKI’s volumes. L. meets up
to a certain extent the urgent need for such a supplement by providing in an appendix (p.
396-404) a very useful checklist of relevant inscriptions from Asia Minor (38 texts) and Kos
(42 texts). In another appendix he treats a Punic tariff from Massalia (p. 391-397).
[Compared with F. SOKOLOWSKI’s corpora the NGSL is a real progress: the critical editions
are better, it gives reliable translations, and the commentaries are thorough. The geographi-
cal limits (essentially mainland Greece) are very narrow, but in the introduction and in the
commentaries L. has systematically exploited inscriptions from other areas as well. L.
plausibly understands as ‘sacred law’ (p. 5-9) documents, which set out rules and regulations
concerning recurrent cult practice. Wouldn’t this volume be a good opportunity to abandon
the misleading concept of ‘sacred law’ alltogether? A few details. The phrase Smwg &v 1} Ovota
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yiyvntou ¢ xodriot) in the Eleusinian decree for the cult of Herakles (2, lines 5f.; cf. line 20)
expresses an interest in the aesthetic aspect of the sacrifice; this is lost in the translation
“that the sacrifice might be performed in the best possible way” (p. 154). In the statutes of
the Herakliastai (5), a clause prescribes fines for trouble makers (lines 8-9): 6 8¢ é€axohov-
Onoac Spoypag mévte xal E€avavua mpattécbw T@v  ov[v]vepaviotdy  PTipov AxBoOviwv
énBiBdoat. L. translates: “the one who joined it [the fight] (shall pay) five drachmas. Such a
person shall on compulsion be subjected to expulsion from the association, following the
votes of the fellow members.” But mpdtrecbout means “to exact a fine.” I would translate:
“the one who continued it [the fight] (shall pay) five drachmas; and it shall be compulsory to
exact the fine, if the fellow members decide upon vote his expulsion from the association.”
The culprit should not escape the fine through his exclusion from the club. In the decree of
Nakone (20), L. translates Sonpdlw as ‘to inspect’ (p. 350), instead of ‘to find suitable’. For
the choice of a goat for the sacrifice to the ancestors in this text (p. 354), see my remarks in
“Gedenktage der Griechen: Thre Bedeutung fiir das Geschichtsbewulitsein griechischer
Poleis”, in J. ASSMANN (ed.), Das Fest und das Heilige. Religiose Kontrapunkte zur Alltagswelt,
Giitersloh, 1991, p. 123-145.] [AC]

98) H. MALAY, “®Dukdvrelot in Phrygia and Lydia”, EA 38 (2005), p. 42-44 [BE 20006, 354]:
M. demonstrates that a dedication to Hosios Dikaios from Lydia (SEG XXXI 1130) was not
made by an association of worshippers of angel(s) (@hdyysior), but by an association of
‘lovers of vines’ (Pthdvreloy). This reading is confirmed by a new find from the territory of
Philadelphia (AD 162): Néot @udvrehotr dnép ¢ éavtdv ocwmelag Mntol Antd edynv
Gvéb[nlnav [“young lovers of vines dedicated this in fulfilment of a vow for their own
salvation to Mother Leto”]. [JM]

99) G. MANGANARO, “Una defixio giudiziaria in alfabeto selinuntino”, REG 116 (2003),
p. 685-689 [SEG LIII 1038]: Ed. pr. of a fragmentary curse tablet (Selinous?, c. 500-575
BC). A person curses a witness in a trial concerning adoption. [The Selinous provenance is
rejected by BETTARINI, s#pra n° 17 who also proposes a different restoration.] [AC]

100) G. MANGANARO, “Affitto di spazi pubblici per le panegyreis ad Akrai”, ZPE 147
(2004), p. 115-122 [SEG LIV 878]: M. reprints the text of a list of persons, to whom entities
abbreviated as Oep. were allocated (Akrai, late 3rd cent; IG XIV 217 = IGDS 109). M.
interprets Oep. as Oepéhio (“posteggi”, market-stalls) leased out to traders on the occasion of
a festival (cf. the leasing of tents in Andania; IG V 1, 1390). The location of these Oep. is
determined through reference to buildings and other topographical features, which include
sanctuaries (Artemition, Aphrodision, and Koreion). The festival may have been that of
Artemis, Aphrodite, or Kore. In this context, M. briefly discusses the cults of Kore and
Demeter in Sicily. [AC]

101) G. MANGANARO, “Anagrafe di Leontinoi nel V secolo”, ZPE 149 (2004), p. 55-68 [BE
2005, 636; SEG LIV 924]: M. republishes two dedications from Leontinoi (#nfra n° 132;
p- 62-64). He argues that the dedication to the Dioskouroi may be an expression of
individual piety; consequently, the deposit in which it was found did not necessarily belong
to a sanctuary of the Dioskouroi; M. briefly comments on their cult in Sicily. As regards a
dedication of a certain Leukios, an &€ehebBspog, M. suspects that this man was a Samian
captured in Sicily, perhaps while serving as a mercenary. Without providing any reasons, he
assumes that the dedication was made to Apollon ([A]ebutog w” [dvéBexev | 161 Andihovt (7)]
6 &yoel|e|0]0epo[c ol Seiva]) [possibly because a homonymous Samian dedicated a kouros
to Apollon in Samos (IG XII1.6.5806). The possibility that Leukias was a released captive is
indirectly supported by the use of the term &EehetBepoc (‘completely liberated’) and not
dmehebfepog (manumitted slave).] [AC]
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102) G. MANGANARO, “La mazza di Herakles”, Epigraphica 67 (2005), p. 9-16: There can be
no doubt that Herakles was worshipped in Gela, since there is clear numismatic and
epigraphic evidence (IGDS 159, 162). In his paper, M. focuses on the apotropaic aspects of
Herakles’ cult in this city: A Hellenistic oscillatory found near Gela (IGDS 19) bears on its
back side an apotropaic inscription (‘HooxAig Evha natownet, un "oitw unbdev nomnodv) [cf. supra
n° 28]. M. suggests that bronze clubs dedicated to Herakles in Gela and in Apollonia could
have had a similar significance. [JM]

103) G. MANGANARO, “La stele in pietra scura (IG XIV 7) col I'epistola di Gerone II ai
Siracusani”, ZPE 152 (2005), p. 141-151: M. suggests a new restoration of the oath
contained in an inscription from Syracuse (IG XIV 7, after 241) which concerns an
agreement between Hieron II and the Syracusans. According to the new restoration, the
gods invoked in the oath were Hestia, Zeus Olympios, Athena Polias and Poseidon. [AC]

104) M.-C. MARCELLESI, “Les hydrophores d’Artémis Pythie a Milet”, in Prosopographie et
histoire religiense, p. 85-112: M. presents a thorough study of the function of the hydrophoroi of
Artemis Pythie in Didyma (participation in a mystery cult, offering of sacrifices). From the
epigraphic evidence, we know 119 women who occupied this office from the 3rd cent. BC
to the 3rd cent. CE. They assumed this office as part of the liturgic services of their elite
families. Although most bydrophoroi were young gitls, M. is reluctant to accept this as a strict
rule. The hydrophoroi usually served for one year and sometimes occupied other sacred offices
later. A close prosopographical study reveals family traditions (descent from persons who
had also served as hydrgphoroi or prophetai). [AC]

105) A. MASTROCINQUE, “Amuleto per I'utero dal territorio di Gela”, ZPE 152 (2005), p.
168-170 [BE 2006, 64]: In an a amulet from the area of Gela (SEG XLIV 752 = LII 913,
5th cent. CE), M. recognizes an amulet for the protection of the womb (cf. [pekdv]n
d<poawp>ouévr) and presents an improved edition. [AC]

106) B.H. MCLEAN, Greek and Latin Inscriptions in the Konya Archaeological Musenm, Ankara,
2002 (Regional Epigraphic Catalognes of Asia Minor, IV) [SEG LII 1456ter-1459bis]: M. presents
a corpus of the inscriptions in the Museum of Konya, most of which are from Ikonion and
its area, but many of which are of unknown provenance (Lykaonia). All the inscriptions date
to the Imperial period; new texts are marked with an asterisk. [Not unlike many recent
epigraphic publications, this edition contains many mistakes in accents; e.g., 26: ATol&vet;
27: Anol&|vt]; 64: EpTjpov; 70: Bopov, Bwpaxciow, toig téuvorg; 81: ueyorbuevov; 100: dvdpd;
111: edppouvéobar; 158: tond, etc.| Dedications: Most dedications were made to mother
goddesses with vatious local epithets: Meter Andeirene (*12, unkn. prov.; 13, Konya
district), Meter Amlasenzene (*14, Cihanbeyli), Meter Kootadeia (*¥15, near Zizima) [M.
restores Kootadet[q], but according to the common pattern observed in epithets detiving
from place names in this area, the epithet is more likely to be Kootadet[vij]], Meter Zimene
(Meydanli, between Tyriaion and Laodikeia Combusta: 3; Ikonion: 4; Zizima: 5; unkn. prov.:
*7), Meter Theon Zizimene (*8) [according to the improved reading by P. THONEMANN; see
EBGR 2003, 170], Meter Koutrene (6, Ikonion; named after Quadrata, an estate near
Laodikeia), Meter Boethene (*10, Ikonion), Meter Tymenene (*11, Tyriaion). Other
dedications are addressed to Apollon Epekoos (*26, Meydanli; 43, Komitanasso), Apollon
(*27, unkn. prov.), Ares (*36, unkn. prov.), Artemis (*21, unkn. prov.), Demeter Patroa (*¥40,
unkn. prov.), the Dioskouroi (33), Hosios and Dikaios (*24, Tyriaion?; 25, Tkonion), Mes
Kabikandreos (*22, unkn. prov.), Mes (*28, Ikonion), Mes Ouranios (*23, near Ikonion),
Plouton (*29-*30, Ikonion; 31, Isaura Vetus), Plouton and Kore (*37, atea of Ikonion),
Poseidon (*41-%42, Tkonion; 42: dmep t@v tetpanddwy mdviwy), Sozon (16, Ikonion, dnép
wénvwv), Theoi Athanatoi (32, Nigde), Theos Hypsistos (38, Ikonion; *39, unkn. prov.),
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Tyche (*17, Konya region, dnép t@v idlwv mdviwv) [instead of Tuvyn, read Toyn], Zeus
Megistos (*18, Zizima), Zeus Soter (19, Ikonion, todnelav, ot0dv, poyeipeiov, dedicated by a
veteran), and anonymous gods (44, unkn. prov.; 45, Tkonion; 46, Oguzeli). Apollon, Mes,
Plouton, the Athanatoi Theoi, and the Dioskouroi (26-34) are represented in reliefs as rider
gods. In several cases the dedicated objects were lion statues (*11: Aeovtdpra; ¥22-¥23). A
dedication by a priest (*35, Zizima: A(odutog) Kainodpviog APHIDIAOX iepebq) is
interpreted by M. as a dedication to Ares; M. wonders whether Apnigthog is a personal
name, an adjective, or a designation of a member of a cult association (Apnt @ilog).
[Aonighog is a personal name (see LGPN 1V, s.v.), Calpurnius’ cognomen] A relief
representing a rider god was donated by a man to his association (ppdtox) in fulfilment of a
vow (*34, Kotenna) [for the use of the word as a designation of a cult association in Mylasa
see EBGR 2004, 26]. Some of the dedicants were priests: *7, *20 (a priest for life of Zeus,
Artemis, and Pantheon, and his wife, priestess for life of deities whose names are not
preserved), *35, *36. Vocabulary of dedications: dvagpépw (‘to dedicate’; *11), edynv (3-4, 10-
18, 25 [see EBGR 2003, 170], 28-34, 36-40, 44, 46), »a0’ émtaynv (7). One of the longer
texts (9 = MAMA VIII 297, Ikonion, 2nd cent. CE) commemorates the dedication of a
temple by an individual: [ebyopxt Oleodg owtijpag, ™y 18 "Ayydioty nal v Mle|ydiny
Mn1]éox Bonbnviy nat Oedv vy Mntépa nal v | [---] Andde ot v "Aptepty, ewg nal
e[ | voug eivor TH]t ohwveionw Einoviwr xabiéowoe M |[-—] i 8¢ yhvxotdtnt nateid | [--- 6]
viog adTong e %ol TOv vewv oby [---] (“I pray to the saviour gods, Angdistis, and the great
Meter Boethene, and Meter of the Gods, and ... Apollo, and Artemis, to be merciful and
kindly to the colony of Iconium; [so-and-so] (dedicated this) for his beloved native city; [so-
and-so], (his) son, [set] them (i.e., the statues of the gods) [up], and also [furnished] the
shrine with [every decoration?]”). [In line 3 one may restore [--- xai] Tov Andihw; M (line 4)
is the abbreviated praenomen of the dedicant (Marcus). In line 1 I suggest restoring
[evebyopor] (“T invoke”; cf. SEG LIV 606; EBGR 2004, 251: évevyouela v 1@v ZePootdv |
Oy etc.) or [Emnedyopat] (cf. the paian of Isyllos, IG IV2 128 lines 21-23: énedyecOo
ToMA&ToG TaGtY &el Stdopev ténvolg T dpatay Oytelay etc.). THt 8¢ ylonvtdtnt mateidt seems to
be the beginning, not the end of a sentence (because of 3¢): “and for the sweetest fatherland
[---], his son, set these statues up, etc.”). This text reflects the invocations made during the
inauguration ceremony.]

Imperial cult: In an honorary inscription for Antoninus Pius written on a statue base, the
emperor is called Oedv évpavéotatog (47, Klaudioderbe). Funerary cult, afterlife: There are
numerous funerary imprecations against potential violators of graves using known formulae:
évopriolw tobg natayboviovg (49); dppava ténva AMmotto (49); E€et 1ov Mijva neyohwpévoy tov
notoyBoviov (60; cf. *74: E€et Mijva notayOovijov xeywhopévov] [restored by P. THONE-
MANN; see EBGR 2003, 170]; 81: xeywhopévov Eyotto Mijva natayO6viov); dppova ténva
Mrmotto, yieov Blov, oixov Egnuov (¥146) [to be restored also in ne 64: [Ainoito dopava
v, [y7ieov] Biov, oixov Eonpov]; Shost Adyov 1§ Bed (68; cf. the Christian epitaphs *219
and *223); [évopxobuev 8¢ tlpic évvéa Mivag xnatayboviovg (120; cf. 125: dvopud tpic 0
MAvag dvemhdtoug); natdpong Omoxeiceton Oe@ A (*194). Terminology of funerary
monuments: Adpva (50, *51, 52-55, 57-58, 61-63, 66-67, 69-72, 76-78, 80, 83, 87-88, 120,
126, 138), Bwude (48, 50, 52-55, 58, 61-63, 65, 69-72, 74, 76, 78, 87, 125), Oqun (*51), néltov
(59, 61, 65, 125), Aéwv (61; cf. nos 191-194, ‘funerary lion grave-covers’). The deceased
person is called Mowic (53). An inscription from the area of Lystra seems to record the
deification of the deceased person (¥150): MévavSpog Kdotopog Anodhwvt xai Mavie T
gowto<h> dvodid yevoubvng 0Oéag, GvéOnuev <pwvqunce> ydotv; M. regards Ofag as the
equivalent of Osiag and assumes that Mania was deified. The stele is decorated with a
puzzling scene in relief: “the shaft of the stele portrays a man walking beside an ox, holding
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the animal by one of its horns (?); the animal’s right front leg is raised; a second man and a
woman stand before the ox; the man appears to be off-balance, and the woman seems to be
holding the animal’s hoof with her right hand.” [The scene seems to represent an accident
which resulted in Mania’s death (Mania was probably killed by the ox); for a similar scene
see I.Epz'damne 527 (a pig killed by a wagon). The deification of Mania is quite possible (but
then one should read yevopévng edc), especially since Mania is together with Apollon the
object of &vébnxev. But since <pvnune> is not on the stone, I wonder whether we should
read 9] avt0<0> dvodid yevopévy <c¢>, Oéag dvélnuev ydowv (“Menadros, son of Kastor,
dedicated this to Apollo and Mania, his deceased niece, for (others) to see”); yevduevog /
yevopévn is very common as a designation of deceased persons (e.g., IElusis 377: v
yevopévny éavtob yluvainal.] VVaria: A graffito on a stone slab commemorates a wedding
celebration (224, Aydogmus): ol éoptalopevor év toic I'odAhouv ydpoug Gvébevio veiuny adtd
(“those who were feasting at the marriage-banquet of Goullas ascribed victory to him”);
Neike could have been Goulas’ wife [or Goullas’ friends could have dedicated an image of
Neike. We note in passing that the texts nos 227 and *228 (Ikonion and its area) are both
Christian and refer to the construction of the altar of a church: Ounrér[iov] (not Bunmor|ov].
Npe 228 reads (see photo): [--]w tedéavta cov Bunnodr|iov] (not tedéavtog <>6v).| [AC]

107) J. MENDEZ DOSUNA, “Ariston adopté tres hijas”, ZPE 151 (2005), p. 87-90 [BE 2005,
639]: The phrase Ouyatépog é0Anato in a new inscription from Sicily (SEG LIII 1039; EBGR
2004, 180) was interpreted by R. WACHTER as a reference to the dedication of three
daughters by their father. Instead, M. interprets this phrase as referring to adoption under
the protection of the divinity. [As I pointed out in SEG LIII 1039, if this were an adoption
one would expect the name of the natural father, which is not given; the adoption of
daughters is very rare, and the adoption of three gitls at the same time is hard to explain.]
AC]

108) G. MEYER, “Le prix de I'eau et le tarif du sanctuaire des Nymphes : IG, 13, 256”, REG
117 (2004), p. 321-325 [SEG LIV 59]: M. republishes and translates a cult regulation
concerning the cult of the Nymphs (IG I3 256; LSCG 178; c. 430-420 BC). The first clauses
of the text oblige those who drink water from Halykos to pay annually an obolos for the
cult of the Nymphs. For the last clause, M. proposes a new restoration (&&v g @éon|[t] 7 &ynt
0 B8atog [nod] xataler 6Bokdy, not [un] notaber dBordv; “si quelqu’un transporte ou fait
emporter de I'eau, méme s’il dépose une obole”). The sale of water is also attested in the
orgeones of Bendis (IG 112 1361; LSCG 45). [AC]

109) D. MusTl, “Isopythios, isolympios e dintorni”, RFIC 130 (2002) [2005], p. 130-148: M.
defends his view on the trieteric character of the Nikephroria of Pergamon [cf. EBGR 1999,
32 and 169; 2000, 90; 2002, 1006], argues that the terms icond0iog and icoldumtog refer to the
contemporaneity of a newly founded festival with the Pythian and Olympic festivals, and
presents a list of newly founded festivals and their correspondence to the celebration of

Panhellenic festivals. [AC]

110) F. NAIDEN, “Hiketai and Theoroi at Epidauros”, in Pilgrimage, p. 73-95: On the basis of
the healing miracles of Epidauros (IG IV2 1, 121-122, late 4th cent.), N. compares the
phenomena of supplication and #heoria. N. concludes that the two phenomena overlap, if
one defines theoria as ‘watching for a manifestation of a god’s power’; successful hikezeia in
Epidauros also culminated in a manifestation of divine power: the healing. [JM]

111) F.S. NAIDEN, “Supplication and the Law”, in E.M. HARRIS — I.. RUBINSTEIN (eds), The
Law and the Courts in Ancient Greece, London, 2004, p. 71-91 [SEG LIV 1856]: Based on a
review of the literary and epigraphic evidence, N. shows that supplication was mote than a
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ritual: it culminated in an act of judgment by the supplicated party. Consequently, it had a
very close relation with law. The literary sources refer to the occasional rejection of
supplication on legal grounds, and Athenian inscriptions (e.g., IG 112 218) refer to acts of
supplication which were examined by the council. The expression &5ofev Evvopa inetebev
shows that supplication was subject to scrutiny and legal consideration. [AC]

112) D. NOY — A. PANAYOTOV — H. BLOEDHORN, Inscriptiones Judaicae Orientis 1. Eastern
Europe Tiibingen, 2004 [SEG LIV 502, 528, 545, 563-564, 567, 590, 594, 622, 658, 674, 712,
803, 820, 829, 835]: This volume collects the Jewish inscriptions from Pannonia, Dalmatia,
Moesia, Thrace, Macedonia, the Greek mainland and islands, and the North Coast of the
Black Sea. We note the expression eig e6¢ (Pan2; Macl7); an honorary inscription from
Athens set up by a #hiasos which included a Samaritan among its members (IG 112 2943;
Ach41; 4th/3td cent); a dedication of his manumission record by Moschos, a Jew, to
Ampbhiaraos (Oropos, c. 300-250; Ach45) in accordance with a dream, probably in order to
secure his status as a freedman; a funerary imprecation from Argos (with the formula
évehyopon tag Oelog xal peydhog Suvaper tag 100 Oeob; Ach51); several dedications to Theos
Hypsistos from Delos (Ach60-64 = I.Délos 2328, 2330-2333) [a connection with Judaism is
anything but certain; cf. /zfra n° 158]; a dedication by a Samaritan in the Serapeion of Delos
(Ach68); Delian epitaphs with curses against murderers (Ach70/71); a dedication to Theos
Hypsistos epekoos from Pantikapaion (BS4) and manumission records (BS5-9) relevant to
the question of the identity of the theosebeis; Jewish manumissions in Gorgippia addressed to
Theos Hypsistos Pantokrator Eulogetos (cf. BS21, 27); the pagan formula dno Alo I'7jv
“HMov used by Jews (BS20 and BS22, 1st cent. CE). [AC]

113) T. OzHAN, “New Inscriptions from Stratonikeia”, EA 38 (2005), p. 15-19: Ed. pr. of
inscriptions from Stratonikeia (Imperial period). An altar was dedicated to Zeus Labraundos
in accordance with a divine command (xate mpbdotaypa; Stratonikeia, Imperial period; 11).
[We note that the name of the god is given as Zedg AaPpabdvdov, not AdBpavvdoc.] Another
altar was dedicated as an expression of gratitude (edyaplotiptov) to a divinity with the
unique epithet Kathemerinos (“the daily one”). O. plausibly assumes that this divinity was
Helios (12). [AC]

114) S. OIKONOMOU, “Nexptna nooufpata. To ghdopata xdhodng tod otopatog”, Eulinene
5 (2004), p. 91-133 [SEG LIV 1896]: O.’s comprehensive study of the use of mouth bands
in funerary cult, from the Neolithic to the Roman period, includes a discussion of the
Orphic lamellae (p. 97-98, 125-126 nos 229-239). [AC]

115) R. PARKER, “What are Sacred Laws?”, in E.M. HARRIS — L. RUBINSTEIN (eds), The Law
and the Conrts in Ancient Greece, London, 2004, p. 57-70 [SEG LIV 1901]: Starting from the
observation that LSAM, LSCG, and LSCG Suppl. were compiled without a clear definition
of what a ‘sacred law’ is, P. proposes to distinguish between two groups of ‘sacred laws’: on
the one hand, those laws which had their origin in the assembly, and, on the other,
‘exegetical laws’ which prescribed the proper way to do things. The first group did not differ
from other laws (or decrees) which were validated by the assembly, except in their subject
matter. Such laws concern the protection of sanctuaries, calendars of cult, festivals, the
perquisites of priests, and funerary cult. Laws belonging to the second group, which
generally warn worshippers to avoid wrong ritual actions, in particular as regards purity and
sacrifice, derive from exegetical traditions. References to iepol vopot in inscriptions show
that the Greeks were aware of a distinct group of ‘sacred laws’. [AC]

116) R. PARKER, “Téxvwv &vnog’, ZPE 152 (2005), p. 152-154: Collecting numerous
attestations of a wish for healthy children in prayers and oaths, and, accordingly, the
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opposite wish in curses, P. suggests restoring pn yiveoOar adtév [6]vne[iv unde tépduwv] in the
curse formula of the new Eretrian anti-tyranny law (SEG LI 1105; EBGR 2001, 97). [AC]

117) R. PARKER — M. STAMATOPOULOU, “A New Funerary Gold Leaf From Pherai”,
AEphem 143 (2004) [2007], p. 1-32: Ed. pr. of a funerary gold leaf that was accidentally
discovered in 1904 in Thessalian Pherai. It was found in a marble repository containing
remains which suggest that the deceased was cremated. The strip preserves a text of two
hexameters in two lines. The authors read: népne pe mEog pvotd@<v> Oidoous Eyw By
<idolou> / Aunreog XOoviag <te> téAn xol Mntpog ‘Opeifag (“send me to the groups of
initiates; I have [seen] the rites and mysteries of Demeter Chthonia and Meter Oreia” [or
perhaps: “I have seen the rites of Demeter Chthonia and the mysteries of Meter Oreia”]).
The letterforms suggest a date in the late 4th or early 3rd cent. P.-S. suspect that the
addressee of the tablet may have been Persephone. This is the first attestation of fhuasoi in a
gold tablet; this term should not be taken as evidence for Dionysiac rites. Despite the
explicit mention of Demeter Chthonia and Meter — two goddesses not mentioned on any
other gold leaf —, P.-S. suggest that the tablet had no direct relation to a fixed cult, such as
the cult of Demeter Chthonia in Hermione, but rather had its origin in a #biasos led by a
wandering priest. [JM]

118) F. PERRIN-SAMINADAYAR, “Traditions religicuses et stratégies familiales sur quelques
familles sacerdotales athéniennes de I’époque hellénistique”, in Prosopographie et bhistoire
religiense, p. 51-67: Studying certain families whose members occupied religious offices in
Hellenistic Athens (with emphasis on the Eleusinian mysteries and the Pythais), the author
argues that elite families demonstrated a strong attachment to traditional cults [cf. supra no

76]. [AC]

119) E. PERRIN-SAMINADAYAR, “I’accueil officiel des souverains et des princes a Athénes a
I’époque hellénistique”, BCH 128-129 (2004-05) [20006], p. 351-375: Based on literary
sources (esp. Polyb. XVI, 25-26) and inscriptions (e.g. IG II2 1006; OGLS 332; Sy/l> 798), the
author proposes a reconstruction of a specific type of celebration in Hellenistic Athens: the
reception of kings, members of their families, important foreign statesmen, and Romans.
According to the reconstructed pattern, the celebration consisted of two parts: the apantesis,
ie. the reception of the honoured person by the ephebes and the magistrates, and his
entrance into Athens in a procession; and the apodoche, i.e. the offering of hospitality, which
included the opening of temples, sacrifices, banquets, and a public address to the citizens by
the honoured person. [AC]

120) G. PETZL, “Neue Inschriften aus Lydien (V)”, EA 38 (2005), p. 21-36 [BE 2006, 351]:
Ed. pr. of a dedication to an anonymous deity in fulfilment of a vow (xata edy”yv; 1; North-
cast Lydia, 44 CE). Ed. pr. of an epitaph (9) set up by an association of musicians (Oixcog
v povowdv; 9; Lydia, Imperial period; cf. the association of nodgptot in Saittai: T/AM V 1,
91-92). Ed. pr. of an epitaph from Phrygia (10; 252 CE) with the imprecation Eotat adt
nQog tov Beov followed by a phrase which P. transcribes as follows: KOIAGAYKETON
adtob 10 pépog 10 énovpdviov. [I read on the photo: <u>ai Gypotpetov adTod 0 uépog
énovpdviov (“and let his share in heaven be taken away from him”). This seems to be the
epitaph of a Christian (a Montanist?).] [AC]

121) G. PETZL, “Furchterregende Goétter? Eine Notiz zu Diogenes von Oinoanda NF 1267,
ZPE 153 (2005), p. 103-107: After collecting references to the judges in the underworld in
epitaphs, possibly reflections of Plato’s discussions of the judgment of the dead (Apologia
41a; Gotgias 523a-b), P. discusses a passage in one of the new fragments of the philosophi-
cal inscription of Diogenes of Oinoanda (NF 125-137 ed. Smith) [cf. /nfra no 147]. P. offers
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a new reading and translation: 81& molovg odv ol &vBownol Beodg Ecovrar Sixouor (Sid yio todg
Bvtag obx eiow); 3] Sa todg IThdtwvog xal Zwxpdtoug év “A()Sov daotds; T0T0 Yo Aotmdy,
el un  pélhovoty of ey vouwy notapEovodvieg (00 moAd wEAov;) notayeddy uobwv [(‘for
what kind of gods will men be just — they are certainly not just for the existing ones; perhaps
for Plato’s and Socrates’ judges in Hades? For only this possibility remains, unless those
who hold laws in contempt are not ready to make fun of myths (but isn’t this far more
probable?)”]. After observing that belief in gods does not make mortals just, Diogenes
implies that the Platonic judges of the underworld would be no more effective. P. plausibly
argues that the idea that the just will be rewarded in the underworld is a response to
Epicurean views; the ‘confession inscriptions’ should be placed in the context of this debate.
AC]

122) C. PITEROS, “Nopdg Kogwbiag”, AD 51 B1 (1996) [2001], p. 95-96 [SEG LIV 441]:
Ed. pt. of an altar dedicated to an anonymous deity (Epidauros, 3rd cent.). [AC]

123) V. PITEROS, “Nadmho”, AD 51 B1 (1996) [2001], p. 92-94 [SEG LIV 435]: P. presents
a very deficient transcription of a metrical text, misinterpreting it as an epigram referring to
pain (line 2: [nlo<oo>vobvtag line 3: [n]6<oo>vog). [As N. PAPAZARKADAS (SEG)
recognised, this text is in fact a variant of the commonplace that envy causes the eyes of the
envious person to melt (IG XIV 2533: 6 9bbvog &g nandv ot | Eyet 8¢  nadodv év adtd -
e Yoo @Oovepdv | Sppota ual xpadiny); a tentative restoration would be [&v]pwne, 6 uév
pO6vog del [dg nondv éott | ]yt 88 Tt nakov év adt® &Eov] | [énel hovepd]v thxer Supota
nal v nodiay. I think that this is not an epitaph, but a roughly metrical text aiming at the
protection of a monument from envy (cf. W. DICKIE, “The Topic of Envy and Emulation
in an Agonistic Inscription from Oenoanda”, in E. CSAPO — M. MILLER [eds], Poetry, Theory,
Praxis: The Social Life of Myth, Word, and Image in Ancient Greece. Essays in Honour of William ].
Slater, Oxford, 2003, p. 232-246). [AC]

124) M. PLATONOS-YIOTA, Ayagvat. ‘lotopuxs] xal tomoypapins) émoxdnnon tév doyaiwy Ayagviv,
TG perrovin@v Ofjuwy xal v Gyvpaoswy tic ldpvpbag, Acharnai, 2004 [SEG LIV 14, 301, 316,
322-323, 375]: This volume summarizes the evidence, provided primarily by archaeological
material but also by inscriptions, for the history of the Athenian deme of Acharnai and its
surrounding area (including the cave of Pan on Mt. Parnes). Since this book does not
contribute to the interpretation of already published texts, we only briefly present new texts
[see the comments in the relevant lemmata in SEG]. These new texts include a dedication
made by a gymnasiarchos who served during the celebration of the Great Panathenaia (p. 274
ne 7, 4th cent.), a dedication to Theos Herakles Epekoos in accordance with a divine
command (xatd xéhevotv; Imperial period; p. 37), and a epitaph which (as is common) calls
the deceased child a #powg (Imperial petiod). An unpublished inscription found in a
sanctuary of Dionysos (4th cent.) mentions the planting of trees in this sanctuary (p. 434f.).
Another unpublished dedication reportedly mentions Athena Hippia and Dionysos (p. 322,
Imperial period). [AC]

125) P. POCCETTI, “Manipolazione della realta e manipolazione della lingua: alcuni aspetti
dei testi magici dell’Antichita”, in R. MORRESL, Lingunaggio — Lingnaggi. Invenzione — Scoperta.
Atti del Convegno, Macerata-Fermo, 22-23 ottobre 1999, Rome, 2002, p. 11-59 [SEG LIV 1891]:
In this excellent panorama of magical texts, formulas used in curse tablets and mentioned in
magical papri, P. focuses on the various ways in which language is used and manipulated in
magical texts. Inter alia he discusses how texts express the similarity between the treatment
of an object and the sufferings of the individual, who is being cursed; long lists of body-
patts; the use of script as an instrument of magic; figurae etymologicae and lists of magical
words with similar sound; polyonymy of gods; inversion of script and language; divergence
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from the language of everyday communication; derformations of ordinary words;
metronymics; the arrangement of the text; the use of charakteres; Latin words written in
Greek letters; use of foreign (Egypian, Semitic, Coptic) words; arrangement of the text in
geometrical patterns; palindromic texts. [AC]

126) M. PoLITO, “LK. 5.37: un dodpog a Cuma eolica?”, in A. MELE ¢/ al. (eds), Eoli ed Eolide
tra madrepatria e colonze, Napoli, 2005, p. 525-532: An inscription from Kyme (LKyme 37, 1st
cent. CE) records the purchase of real estate by the private cult association of “those who
partake of the sanctuary of Kaion Mandros in front of the city” (uetéyovteg t0b 1O TOAeWS
tepod Kaiovtog Mdvdpov). Since the cult association was presided over by an archigallos and
its members were mostly women, it has been plausibly argued that it was a doumos of
worshippers of Kybele. P. observes that the association’s sanctuary was dedicated to the
‘burning’ Mandros. A connection between the cult of Kybele and fire would not be unique
to this text. In Novae, dumapireti (Sobpog and nboubot, from nip and aibw) are attested in
the context of Kybele’s cult (CCCA ne 385). Strabo (XV, 3, 15-16) designates the magi in
Kappadokia as mbpabor. The connection between Kybele and fire provides additional
support for the interpretation of the cult association at Kyme as a doumos for the cult of

Kybele. [AC]

127) A.-V. PONT, “Le paysage religieux grec traditionnel dans les cités d’Asie Mineure
occidentale au IVe et au début du Ve siecle”, REG 117 (2004), p. 546-577 [BE 2006, 328]: P.
shows that despite the conversion of temples to churches and the gradual disappearance of
statues (e.g. at Ephesos and Sardeis), signs of pagan religion remained visible in urban
centres of Asia Minor (e.g. Aphrodisias, Erythrai, Philadelphia, Hierapolis). Focusing on
epigrams of the 4th and 5th cents. CE, which refer to pagan divinities, their images, and
buildings, P. sketches the significant part played by governors and members of the elite in
the preservation of a pagan sacred landscape in Late Antquity [for Aphrodisias see EBGR
2002, 20-21]. [AC]

128) L. PRAUSCELLO, “A Note on Tabula Defixionis 22(a).5-7 Ziebarth: When a Musical
Performance Enacts Love”, CQ 54 (2004), p. 333-339 [SEG LIV 524]: P. republishes a
curse tablet from Boiotia (AUDOLLENT, DefixTab 86A), identifying it as a love defixio (cf.
ovvovoin, Ndovn) and arguing that the words ubdpiope and ndpodog, which appear in a
cleatly erotic context, are used here with sexual connotations. [AC]

129) F. PRETEUX, “Priapos Bébrykes dans la Propontide et les détroits : succes d’un mythe
local”’, REG 118 (2005), p. 245-265: P. collects the information on the nation of the
Bebrykes in the area of the Hellespont, where the cult of Priapos originated. This cult was
prominent in Lampsakos (I.Lampsakos 7). The perception of Priapos as a patron of
fishermen and sailors contributed to the diffusion of his cult in the Aegean (Thasos: BE
1966, 37; Lesbos: IG XII 3, 422; Thera: SEG XLIV 987; Kos: SEG XLIII 549; Halikarnas-
sos: SEG XXVIII 840). Zeus Ourios was also regarded as a patron of navigation in the area
around the Bosporos, whereas this function was taken over by Heros Stomianos on the

Thracian coast of the Black Sea. [AC]

130) S. PRIVITERA, “I tripodi dei Dinomenidi e la decima dei Siracusani”, 4544 81 (2003),
p- 391-423 [SEG LIV 537]: P. discusses the possible historical context of the dedications of
tripods in Delphi by Gelon and Hieron ($y/.3 34-35), arguing that Gelon dedicated his
tripod in c. 480-478, whereas Hieron’s dedication is later (469/8); a joint base was
constructed for both votives. Gelon’s tripod probably weighed one Attic talent and four
mnai, that of Hieron was heavier (one talent and seven mnai). For the dedication of Hieron,
P. suggests the following restoration: [hidpov 6 Aswvopélveog Gvébene [: mle[h|ovog &e
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dhavtov] hentd pval; here, mehavog as the designation of a votive offering. A golden tripod
dedicated by the Deinomenidai and mentioned in 4P VI, 214 was probably dedicated in a
sanctuary in Syracuse (Apollon’s sanctuary?). This dedication (Sexdtog Sexdtav) was a tithe
from their private revenues. It may have been the origin of the proverbial expression
Yvparovotwy dexdtn (Demon, FGrHist 327 F 14; Steph. Byz., s.v. Xvpaxoboar). [AC]

131) M. RiCL — H. MALAY, ““AvBpwnot Opentixof in a new inscription from Hypaipa”, EA
38 (2005), p. p. 45-52 [BE 2006, 355]: Ed. pt. of an epitaph from Hypaipa (2nd cent. CE)
which mentions a fine for violation of the grave, to be paid to the fiscus and to the sanctuaty
of Artemis in Hypaipa. [AC]

132) G. R1zzA, “Scoperta di un santuario dei Dioscuri a Leontini”, RAL 14 (2003), p. 537-
567 [SEG LIII 1008]: Ed. pr. of three dedicatory inscriptions inscribed on vases, found in a
votive deposit in Leontinoi (p. 546-548). One of them (3, c. 430 BC) is explicitly addressed
to the Dioskouroi (on an Attic red-figure krater decorated with a scene interpreted as the
liberation of Hera mentioned by Pausanias I, 20, 3; cf. id., “La liberazione di Hera in un
vaso attici di Leontini”, in Archeologia del Mediterraneo. Studi in onore di Ernesto De Miro, Rome,
2003, p. 579-590) [L. DUBOIS, BE 2005, 6306, dates the inscription to c. 400]. The other two
vases (Etruscan kantharos; 7Tth/6th cent.) were probably dedicated to the same deities. The
particular interest of the earliest text (3: [A]edniog u’ [dvéOexe | --Jo &€eh[ebOspog --|--] |
®epo[--]) is the apparent reference to a manumitted slave (for é€eketOspoc cf. SEG XXII
509) [see supra n° 101]. [AC]

133) M.A. R12Z0, “L’altare di Gortina al Theos Hypsistos”, in Creta romana et protobizantina,
II, p. 603-615: R. studies in detail a small limestone altar dedicated to Theos Hypsistos
(Gorttyn, late 1st cent. CE; SEG L 903). The small altar was found fallen on the lower steps
of a monumental built altar. R. plausibly argues that the monumental altar must have also
served the cult of Theos Hypsistos, which is rather unusual. The finds in this area include
clay lamps, a common feature in the cult of Theos Hypsistos, as well as representations of
agricultural implements and of a woman giving birth to a child, engraved on the monumen-
tal altar. Theos Hypsistos, whom R. associates with the #heosebeis (following S. MITCHELL)
[but see supra no 14], was regarded in Gortyn as a patron of fertility. The cult of Theos
Hypsistos was quite popular on Crete. [AC]

134) N. ROBERTSON, “Orphic Mysteries and Dionysiac Ritual”, in Greek Mystery Cults,
p- 218-240 [SEG LIII 720 bis|: R. attempts a reconstruction of early Dionysiac rituals of
fertility associated with Delphi primarily based on literary sources of Orphic theogonic
myths, arguing that the Orphics appropriated early myths of Dionysos’ birth and public
Dionysiac rituals. In this context he also exploits the information provided by the Derveni
papytus, the Orphic /lamellae, and the Orphic bone plaques from Olbia (IGDOP 94). We
summarize his remarks on the Orphic inscriptions. By describing himself as being of
kindred race with the gods, a descendant of Earth and Sky, and by referring to a fatal
lightning strike, the zystes situated himself within the Orphic creation story (p. 233 n. 4). In a
formula in Orphic texts from Pelinna and Thoutioi (“I/you, bull/kid/goat/ram, leapt into
milk”; SEG XXXVII 497) the initiate was likened to the sacrificial victim of Dionysos’
public worship, i.e., to a vigorous male animal (kid, ram, bull; p. 219). In a sacred regulation
from Kallatis (LSCG 90 = LKallatis 47 lines 8f.) [the reference to LSCG Suppl. should be
corrected to LSCG], R. suggests restoring [olte Bdnyog ob]te vedBanyog (instead of [obte
nootgl; p. 233 n. 8). [AC]

135) L. Ruscu, “Two Pontic Notes”, E.A4 38 (2005), p. 125-130 [BE 2006, 416]: R. presents
an improved edition of a dedication to Theos Hypsistos from Gerna (territory of Sinope,
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2nd cent. CE; O. DOONAN — D. SMART, “Gerna Dere. Roman and Byzantine Settlement in
Sinop Province, Tutkey”, Talanta 22-23, 2000-01, p. 22-23 = SEG LII 1240): @ Yiot|w]
Obaepio Mapntav]. This is the fourth attestation of the cult of Theos Hypsistos in the area
in and around Sinope. [AC]

136) 1. RUTHERFORD, “Down-Stream to the Cat-Goddess: Herodotus on Egyptian
Pilgrimage”, in Pilgrimage, p. 131-149: R. offers an interesting comparison between the
Herodotean account of pilgrimage traditions in the context of various Egyptian festivals and
later sources such as an important hieroglyphic stele from Buto (Caito Museum inv.no.
85932, 1st cent.) or a Greek decree referring to the Great and Lesser Boubastia (OGILS 56,
238 BC). The hieroglyphic stele from Buto distinguishes between pilgrims according to
whether they came to make an oath, an adoration, or an appeal. R. suggests that the
Egyptian text was originally modelled on a Greek historiographical one. [JM]

137) D. SAHIN, “The Amisos Mosaic of Achilles. Achilles Cult in the Black Sea Region”, in
H. MORLIER (ed.), La mosaique gréco-romaine IX, Rome, 2005, 1, p. 413-426 [BE 2000, 52]: S.
presents a mosaic found in Amisos. It represents Achilles, holding a shield and a lance, and
Thetis. Inscriptions identify the two figures. The other things represented are the four
seasons, Nereids and tritons, and a sacrificial scene (3rd cent. CE). After collecting evidence
for the cult of Achilles in the Black Sea region, S. argues that the mosaic attests the cult of
Achilles in Amisos [this is far from certain]. [AC]

138) S. SAPRYKIN, “Greek Inscription on Bronze Cauldron from Sosnovka, Volgograd
Region, Russia”, Thracia 15 (2003), p. 225-232 [SEG LIII 802]: S. republishes an inscription
on a bronze cauldron dedicated to Theos Ares Blekouros (SEG XXXIV 775, Sosnovka,
Kotovskij district, Volgogtrad, 2nd/3td cent.). The personal names suggest that the cauldron
was originally bought with funds from a sanctuary of Ares (&x v tod 0Osod) in Thrace or
Lower Moesia and then brought to Sosnovka, probably as booty. [For the pourchase or
making of cult objects with sacred funds see supra n° 120.][AC]

139) M.B. SAVO, “Lo Zeus con MrnAwty: una nuova iscrizione dal Monte Zas di Nasso” in
E. LANZILLOTTA (ed.), Recerche di antichita e tradizione classica, Tivoli, 2004, p. 149-171 [SEG
LIV 792]: Ed. pt. of a rock-cut boundary stone of the sanctuary of Zeus Melosios on Mt.
Zas (Naxos, 4th cent.). This is the second boundary stone from this sanctuary which has
been found (cf. IG XII 5, 48). The same cult is attested in Korkyra (IG IX 702) [not in IG
IX2 1, 4, because it is considered a forgery]. This epithet (‘the one dressed in sheepskin’,
uniwty) primarily characterizes the god as a patron of shepherds, but in her detailed
commentary S. attempts to trace further aspects of this god (weather god, protector of
fertility and of young men). S. gives an overview of the Naxian cults of Zeus (Eubouleus,
Maimaktes, Olympios, Stratios, Soter). [AC]

140) S. SCHEUBLE, “Eine Weihung an Herakles zu Ehren Ptolemaios’ VI. Philometor”, AfP
51 (2005), p. 30-39: Ed. pr. of a dedication to Herakles (unknown provenance, 152/1). A
Macedonian officer who setved as gymnasiarchos from 154/3-152/1 dedicated to Herakles
statues of Ptolemy VI and Kleopatra during his third term in office. [AC]

141) S. SCULLION, “Pilgrimage and Greek Religion: Sacred and Secular in the Pagan Po/is”,
in Pilgrimage, p. 111-130: S. argues that there was a clear distinction between sacred and
secular in Greek culture. In this context, the author suggests that #heoria had nothing to do
with religious activity. The neutral use of the words Oewpdv (IG IV21, 121 lines 25-23) and
Oswoia (SEG XXII 280) in two healing miracles from Epidauros suggests that #heoria is not a
sacral term, but simply means ‘viewing’. Theoria in the sense of “state pilgrimage” should be
translated as “festival junketing”. Since there is no single ancient term for pilgrimage under-
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taken by private individuals, the word “pilgrim” should be avoided. Visitors to Greek
sanctuaries were ‘Menschen wie Du und ich’ (he quotes WILAMOWITZ) and that’s why they
cannot possibly have considered themselves ‘pilgrims on a sacred mission’. [JM]

142) M. SGOUROU, “@doog. Atpévac’, AD 54 B2 (1999) [20006], p. 685-689 [SEG LIV 817]:
S. briefly presents a dedication from Thasos (p. 685). [The text (c. 2nd cent. CE) can be
restored as a dedication to Hermes (lines 3f.: ‘Eppel 0e[®] | pleydho] or pleyiotw?].] [AC]

143) N. SHARANKOV, “Statue-bases with Honorific Inscriptions from Philippopolis”,
Archaeologia Bulgarica 9.2 (2005), p. 55-71: S. publishes new inscribed statue bases from
Philippopolis and discusses several already known texts. The inedita include an honorary
inscription for an important statesman of Philippopolis (early 2nd cent. CE), who served
three times as high priest of the Imperial cult in Thrace and contributed to the adornment
of sanctuaties (1). Another new text is an honorific inscription for a Thrakarches and
agonothetes of the pentaeteric contest of the Thracian Koinon (3a, 2nd/3td cent.). S. proposes
a new restoration of IGBu/g 111 1040): a certain Mucianus, who served as ephebarches during
the first tetraeteris of the sacred agon (i.e., Alexandria Pythia, founded in 214 CE), dedicated
a statue of Apollon Pythios. The text mentions the two agonothetai. S. shows that IGBulg 111
1144 and 1170 belong to the same inscription, a dedication made by the Thrakarches P.
Virdius Bassus to an anonymous divinity in fulfilment of a vow (3). [AC]

144) J.I. SHEAR, “Atarbos’ Base and the Panathenaia”, JHS 123 (2003), p. 164-180 [BE
2004, 70; SEG LIII 202]: S. re-examines the well-known Atarbos’ base (IG 112 3025, 4th
cent.), which commemorated Atarbos’ victory in the pyrrhiche at the Little Panathenaia. S.
convincingly reconstructs viufjoag dvdpdv yolodt, instead of viunoug nuxhwt yoledt, and
suggests that the patronymic should be read as Ly[sias]. Because of the archon’s name
(Kephisodoros) the base has been dated to either 366/5 or 323/2. On the basis of stylistic
criteria, S. prefers the later date. She reconstructs two phases in the history of the
monument: originally, it consisted of a pillar on the right block bearing the pyrrhichitai relief;
within a year, the base was doubled in size, the pillar was removed, and three bronze statues
were erected. S. suggests that Atarbos won his victories in the pyrrbiche and the chorus in the
same year (323/2), but in different festivals. Whereas the pyrrhiche was held exclusively at the
Panathenaia, S. suggests that the victory in the chorus could have been won at the Dionysia,
Thargelia, Promethia, or Hephaisteia. Because of this second victory the original monument
had to be remodelled. [But the inscription does not specify in which festivals Attarbos had
won his victories. By contrast, specific festivals are named in SEG XLVII 202, adduced by
S. as a parallel: while the first text refers to a victory in the pyrrbiche during a Great
Panathenaia in the 370s, the second text records a victory in the Great Dionysia, probably of
the same year. I suspect that both victories recorded on the Atarbos’ base occurred during
the Lesser Panathenaia of 323/2; the reasons for the remodelling of the monument —
convincingly reconstructed by S. — remain unknown.] [JM]

145) 1. SHOPOVA, “A Note on the Thracian Orphism in Roman Thrace”, Thracia 15 (2003),
p. 651-656 [SEG LIII 645 bis]: S. discusses the designations of cult functions in a list of the
members of a Dionysiac association in Apollonia Pontica (IGBu/g. 12 401, 2nd cent. CE:
Mnvopdpog, uotapdpog, xpatnelapyos, Bouvxdrog, doyBaccdon) and comments on the
relation of these functions to Dionysiac rituals. [AC]

146) M. SKLAVOS, in Agyatwloyiréc Epevves oty Mepévra Mapromodlov, orov yipo xaracxevijc 100
véov inrodpdpov xal 100 Olvumanod Trminod Kévrpov, Athens, 2003, p. 49 [SEG LIII 210]: Ed.
pr. of a base inscribed with a dedication to Zeus Phratrios found in an ancient well outside a
sanctuary, which can now be securely identified as that of Zeus Phratrios (Myrrhinous,
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Attica, 4th cent.). The dedication (of a statue) was made by the god’s priest: Eevop@dv lepedg
dvébnue maic Dhoévo | pvnpeiov adtod xdpe Poatpint Ai. [The text is misunderstood by
the ed. as a dedication by Xenophon and his father; corrected by M. RICHARDSON in SEG:
“(dedicated) me as a memorial of his own (priesthood).” The words ugue indicate that this
dedication was part of a series of objects (statues?) dedicated by Xenophon during his term
in office.] [AC]

147) MLF. SMITH, Supplement to Diogenes of Oinoanda. The Epicurean Inscription, Napoli, 2003: In
this volume S. summarizes the research of the past decade on the Epicurean inscription of
Oinoanda and presents the new fragments. We single out Diogenes’ treatment of human
fear of divine justice (NF 126-127) [cf. supra n° 121], fear of death, and ideas about the
afterlife (NF 123, 129). [AC]

148) J. SosIN, “Unwelcome Dedications: Public Law and Private Religion in Hellenistic
Laodicea by the Sea”, CQ 55 (2005), p. 130-139: S. discusses the background of a conflict
reported in a decree from Laodikeia-by-the-Sea (IGLS IV 1261, 174 BC): “... Since Horus
and Apollodorus and Antiochus, priests of Sarapis and Isis, declared that a block of houses,
in which also stands the precinct of the gods, belongs to them and to the sons of
Apollodorus, their grandpaternal cousins, as private property; and since a decree has been
passed that those requesting from the city a place for the dedication of a statue shall pay a
fixed fee, and some are secking places in the precinct; being anxious lest their possessions be
dismantled in such a manner, they asked that consideration be given concerning these
matters: it is well that their possessions, which they have exhibited, may not be dismantled
in such a way: it has been resolved by the peliganes: those who wish to erect (a statue) in the
same place shall give the decreed sum, not for the place, but for the statue itself.” The
problem which the decree attempts to tesolve was the tendency for individuals to set up
statues in the sanctuary of Sarapis, which was private property, in order to avoid paying fees
for setting up statues in public space; as this caused damage to the sanctuary, the owners of
the precinct (who were at the same time the priests) presented a list of the threatened
objects. In order to restrain this practice, the city decided in this case to exact a fee for the
erection of statues, stressing, however, that this was not a fee for the spot (which was
private property), but a fee for the erection of the statue. What made this matter delicate
was the fact that it not only concerned private interests and public fees, but also piety and
fear of divine wrath. The priests could not forbid dedications, as they were addressed to the
gods, but they also wanted to protect their property from extensive dedications. [One may
suspect that dedications made out of piety were not affected by this regulation; only
dedications made out of vanity (i.e. dedications of statues of individuals) were subject to the
fee.] S. collects inscriptions containing regulations aimed at controlling dedicatory practices.
AC)

149) J.M.S. STAGER, “Let No One Wonder at this Image. A Phoenician Funerary Stele in
Athens”, Hesperia 74 (2005), p. 427-449: After re-examination of the funerary stele of the
Phoenician Antipatros, son of Aphrodisios from Ashkelon (IG 112 8388, 3rd/2nd cent.), S.
suggests a new interpretation of the monument. The ship’s prow in the relief and the
reference to a sacred ship in the epigram are clear indications that Antipatros died on a
sacred journey (a Phoenician theoria?). According to S., the “hated lion” (siyfporéwv) — also
shown in the relief — which attempted to destroy Antipatros, but was prevented from doing
so by his friends, could be Astarte Shemayim/Aphrodite Ourania, who had refused to grant
Antipatros a safe sea voyage. [Although artistic conventions in Greek and Phoenician
cultures certainly differed, neither the representation of a goddess — not a daemon — as a
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lion about to swallow the deceased’s head nor her characterization as a ‘hated lion’ are
convincing.| [JM]

150) P. STIRPE, “Concomitanze di feste ellenistico-romane con grandi feste panelleniche tra
IIT secolo A.C. e I secolo D.C.”, RFIC 130 (2002) [2005], p. 170-190: S. collects evidence
for the contemporaneity of festivals in the Hellenistic and early Imperial period and
recognizes three causes for this phenomenon: coincidence, competition/imitation, and
hostility. She studies the following festivals: the Nikephoria in Pergamon and their
competition with the Soteria of Bithynia, the Neronia organised as an isopythian festival, the
Nemea organised at Kleonai by Aratos, the Olympia of Sulla (80 BC) and Nero (67 CE),
and the Roman contests of Greek type (Kapitolia, Sebasta of Neapolis, Aktia). [S. tends to
group together very heterogeneous phenomena.] [AC]

151) J.-Y. STRASSER, “Inscriptions grecques et latines en I’honneur de pantomimes”, Tyche
19 (2004), p. 175-212 [SEG LIV 417, 534 bis, 1184, 1197]: S. surveys the presence of
pantomimes in festivals of the Imperial period, to which their performances were a very late
addition. They were first added to the Sebasta in Neapolis, then to other agons (Leuko-
phryena, Kapitolia, Olympia Asklepicia Kommodeia Sebasta Koina Asias in Pergamon,
Kommodeia, Herakleia Dionysia in Thebes, Ephesia, etc.). He discusses in detail the career
of Tib. Iulius Apolaustos (late 2nd cent. CE), probably the descendant of a freedman, who
is known from many honorary inscriptions (Corinth VII1L3.370+693; F.Delphes 111.1.551;
LEphesos 2070-2071). S. argues that an honorary inscription for a pantomime from Magnesia
(LMagnesia 192, c. 176-180 CE) [EBGR 1997, 348] predates the introduction of a
pantomime competition to the Kapitolia at Rome; consequently, the &y@dveg Popaiwy refers
to Roman /udi. Suspecting that the anonymous pantomime was a freeborn man, probably
from Syria, S. observes that it was not only Imperial freedmen who performed as panto-
mimes in the West. The pantomime Krispos in Herakleia Pontica (SEG XXXI 1072, 2nd/
3rd cent.) was not the first pantomime ever to win a victory in a sacred agon (7] évpbOpou
Teaywdiog otépoc Aoy 10 mpdTtov), but a man who died after he had received a crown for
the first time (10 np®tov) in his life. S. also briefly comment on the associations of moddptot
in Saittai (TAM V 1, 91-92: nept 16v Atbvwoov 1oddptot, 6hvodog Tdv véwv Toduplwy), artists
who wore wooden sandals with which the accompanied the instrumental music and kept the
rhythm (p. 187f). [AC]

152) J.-Y. STRASSER, “Les Olympia d’Alexandrie et le pancratiaste M. Aur. Asclepiades”,
BCH 128-129 (2004-05), p. 421-468: Continuing his work on the agonistic culture of the
Imperial period [cf. EBGR 2002, 140-142; 2003, 163-165; 2004, 259-262; supra n° 151], S.
collects the evidence concerning the Olympia of Alexandria. According to his reconstruc-
tion, the festival was founded under Marcus Aurelius (180 CE) and promoted to eiselastic
status under Gallienus (268 CE). S. discusses the list of victories of the pancratiast
Asklepiades (IGUR 240) and presents an improved edition of a dedication to Helios Megas
Sarapis in Koptos by a man who served as hellanodikes at the 17th celebration of these
Olympia (I.Portes 88). In an appendix, S. discusses an inscription which mentions the iepog
eloshaotinog "'Oldumog Gywv Tepotwg Odpaviov tav [aveiwv (I.Pan 82), arguing that it is a
modern forgery. [AC]

153) J. STRUBBE, The Inscriptions of Pessinons (IGSK 606), Bonn, 2005 [BE 20006, 401]: The
corpus of the inscriptions of Pessinous consists of 192 texts from the city and its territory,
and also many fragments, graffiti, masons’ marks, and inscriptions on vases. Priestshoods: The
most important group of texts is the correspondence of the Attalids with the priest of
Kybele at Pessinous; we do not summarize their content here, as they have often been
discussed in connection with the privileges of the sanctuary of Kybele (1-7). In the Imperial
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period, the cult of Meter Theon Megale (17) was served by a board of 5 Galatian and 5
Phrygian priests under a high priest (17; cf. 18). The priests, who all had the name Attis, are
occasionally mentioned in inscriptions (36, building inscription; cf. 170 for a priest of an
unknown deity). An archigallos of Meter Theon is mentioned in an epitaph (64)*. Dedications
to: Asklepios Soter (20), Attis (21), Demeter Karpophoros (22), Herakles Epekoos (174),
Megas Theos Hypsistos (23), Meter Theon Satyreinaia Epekoos (24; her epithet derives
from the name of the founder), Magna Mater (171: Mntot Mdyvy), and Nemesis (25-206).
Many of these dedications were made in fulfilment of a vow (edy7v: 23, 25-26, 171, 174). Ne
43 is a fragmentary inventory, probably of objects dedicated in a sanctuary. Imperial cult: The
honorary inscriptions mention the religious officials of the Imperial cult. According to S.’s
reconstruction, the highest official was the high priest of the Koinon of the Galatians (12,
14,17, 18; cf. F5); from this office S. distinguishes those of the Galatarches (p. 24; cf. no. 19),
of the sebastophantes, whom he regards as the magistrate responsible for carrying and showing
the sacred images and symbols of the emperors (12, 14, 17, 18; see #nfra), and of the
agonothetes (12, 14, 17). In ne 17 (honorary inscription for Heras) the phrase oeBactopdvtny
00 vood 1ol év ITecovobdvtt iepaodpevoy mpdtov is understood as referring to a single office
(‘sebastophant of the temple in Pessinous having been the first priest (in this function)”). S.
argues that the addition 100 vaod 100 év Ileoowvobvtt was necessary to make clear that Heras
served in Pessinous, in a municipal temple, and not in Ankyra; S. MITCHELL had interpreted
the temple in Pessinous as a branch of the provincial cult. Why did the “first’ priest (Heras)
serve under Marcus Aurelius, when the temple had been completed much earlier, under
Tiberius? S. suspects that new processions were introduced under Marcus Aurelius, and that
the stebastophantes carried images of the emperors (like the sebastophoros). There are cases of
iteration in the office of high priest (12, 14); sometimes, it was occupied by members of the
same family (12, 17+18). The high priestess seems to have served together with a male
member of her family, not necessarily her husband (12, with comments). [All agonothetai (12,
14, 17) were also archiereis. Did the archierens serve as agonothetes, if contests took place during
his term? The relation of the Galatarches to the high priest of the Galatians seems to me
similar to that of the Asiarches to the archiereus Asias (designations of two separate
functions of the same office).] A letter of an anonymous emperor allowed an individual to
dedicate to him a small treasure consisting of gold and precious stones (164 = EBGR 1992,
62). There are a few dedications to emperors (Titus: 30; Hadrian: 31; unknown emperors:
32-34) [n° 29 is a dedication for the salvation of Vespasian and his sons, not a dedication to
the emperot|. Cult associations: Inscriptions attest an association of the initiates of the
mysteries of the Great Mother (18: ot t@v 17 0eod pvotpeiwy cuvpdotor) and the association
of the artists of the theatre (19: tepa povown nepimohonny odvodog @ mepl oV Atbvuoov
TEXVLTAVY lepovindy otepovitdy; 35: tepd povotny] Xeovnptavy obvodog v mepl tov Atbvuoov
teyvitev). Prayer for justice: An epitaph appeals to Helios to punish those who caused the
death of a certain Menodoros (64 b, late 2nd cent. CE: 8¢ &v éveyiponoe Mnvodbpy ywelc
0s00 Biag, “Hh Kbot, pn o” doéot; “whoever has laid hand on Menodoros, unless it was the
force of a god, Helios Kyrios, may he not please you”). Funerary cult: In one instance, the
deceased person is called a Yowg (92). Several epitaphs use imprecation formulas:
dmoxeioetor 1@ Ebet mpog tov Ala (93), Eyet 8¢ mpog tov Oedy (50), dhoet Hed Aoyov (69, 141)
[neither of these texts is necessarily Christian], 8boet Aoyov v Oed v Npépa npioews (85,
Christian). We note the use of &vxtepilw in an epitaph (91, 2nd/3td cent.). An interesting
piece of evidence for individuals’ anxiety to ensure that they would have a proper grave is an
epitaph on a grave whose occupants (most probably Christians) declare: “they set up this
resting place (rotuntfpw) for themselves while alive, knowing the forgetfulness of their
heirs” (v énhn[opoodv]ny w@v ©h[neovouwy], 127). [AC]
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154) H. TABUBER, “Graffiti”, in H. THUR e/ al., Hanghans 2 in Ephesos. Die Wobneinbeit 4.
Banbefund, Ausstattung, Funde, Vienna, 2005, p. 132-143: Among the numerous graffiti
scratched on the walls in ‘Hanghaus 2’ in Ephesos (Imperial period), we note an invocation
of Hermes Kyllenios, perhaps invoked as god of traders (GR 48: Nv Kuki[viov ‘Eppi])
and a good-luck acclamation for a priest (GR 122) [read edthyet iep?), not edtoyel tepf]]. [AC]

155) C. TELEVANTOU, “Avdpoc”, AD 54 B2 (1999) [2006] 817 [SEG LIV 804]: An
unpublished inscription found in the area of the ancient agora of Andros (Imperial period)
refers to the sanctuary of Zeus. [AC]

156) P.G. THEMELIS, “Avaoxapny Meoonvng’, PAAH (2004) [2007], p. 27-53 [SEG LIV
454, 457-460]: In his report on the results of the excavations at Messene, T. presents a series
of interesting epigraphic finds. An inscription which seems to record the leasing of land
(p. 38-40, 1st cent. CE) contains several place names (or designations of real estates)
deriving from the names of gods and mythical figures: Apaloviov, Apvate, *Agtepttaiov,
ITuboetov, Yoaxivbiov. A statue was dedicated to Megale Meter (28f., 3rd/2nd cent.); this is
the first epigraphic attestation of her cult in Messene (cf. Paus. IV, 31, 6-7). Two pedestals
decorated with a hand in relief were dedicated by the same person to Zeus and Artemis
respectively (35, 3rd/2nd cent.) [the adorans gesture, not a representation of a sick body-
part]. There ate also two bases which supported statues of victorious athletes, one of them
dedicated by the city. One of the athletes won contests at the Eleusinia, Lykaia, Aleaia (35,
1st cent.) [read Aleaio (the agon for Athena Alea), not Aleaio], the other won contests at
the Olympic games (p. 48, 2nd/1st cent.). [AC]

157) C. TIETZE — E.R. LANGE — K. HALLOF, “Ein neues Exemplar des Kanopus-Dekrets
aus Bubastis”, AP 51 (2005), p. 1-29 [BE 2005, 580]: Ed. pr. of an inscription found at
Bubastis in 2004 with the text of the decrees of the Egyptian priests in honour of Ptolemy
IIT and his family (238 BC); the Greek text contains some slight differences from the other
four copies. [AC]

158) M. TRUMPER, “The Oldest Original Synagogue Building in the Diaspora. The Delos
Synagogue Reconsidered”, Hesperia 73 (2004), p. 513-598: After a meticulous analysis of the
architecture of the building GD 80 in Delos, T. convincingly demonstrates that it was
erected as eatly as the 2nd cent. and functioned as a synagogue from its foundation. T.
leaves open the important question of which owned the synagogue. The five small inscribed
votives found within the building refer to Theos Hypsistos (I.Délos 2328, 2330-2333); they
show that the edifice was used as a synagogue, but they do not clarify whether by Diaspora
Jews or by Samaritans. For T., the two Samaritan inscriptions [SEG XXXII 809-810] found
c. 90 m north of the building are not sufficient evidence to identify the building as a
Samaritan synagogue, since it cannot be shown that they originally stood in or at the
building. [Because of the dedications to Theos Hypsistos set up by individuals bearing
Greek names, D. NOY ¢t al., supra ne 112, p. 218f., identify the building as a shrine used by a
pagan cultic society under Jewish influence or by an association of Judaizers. However, the
authors also suggest an alternative interpretation of the building as the house of “a Jewish
association that borrowed from or assimilated to pagan practice”.] [JM]

159) C. TSOUNGARIS, “Nouoc Kaotopag”, AD 54 B2 (1999) [20006], p. 644-645 [SEG LIV
607]: C. reports the discovery of tiles on which worshippers had inscribed their names in a
sanctuary at Psalida (west of Kastoria, ancient Keletron). [AC]

160) K. TZANAVARI, “The Worship of Gods and Heroes in Thessaloniki”, in D.V.
GRAMMENOS, Roman Thessaloniki, Thessaloniki, 2003, p. 177-262 [SEG LIV 618]: T. gives an
overview of cults in Roman Thessalonike in the light of archaeological and epigraphic
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evidence. She discusses the cults of Aphrodite, Artemis, Asklepios, Athena, Demeter,
Dionysos, Herakles, Hermes, Kabeiros, Korybantes, Nemesis, Poseidon, Tyche, Zeus
Hypsistos, of heroes (Rider God, Heros Aulonites, Aineias), the Egyptian deities, Oriental
deities (Kybele, Mithras, Sol Invictus), Dea Roma, and Epona. [AC]

161) A. TZIAFALIAS — B. HELLY, “Deux décrets inédits de Larissa”, BCH 128-129 (2004-05)
[20006], p. 379-420: Ed. pr. of an honorary decree of Larisa (1, early 2nd cent.) for Bakchios
of Mytilene; the document was inscribed in the temple of Apollon Kerdoios (lines 23-24). In
a fragmentary passage the text refers to the federal sanctuary at Itonos, probably in
connection with the arrival of #heoroi (line 25). [JM]

162) J.-B. YON, “Les prétres et leurs familles : I'exemple de Doura-Europos et de Palmyre”,
in Prosopographie et histoire religiense, p. 169-180: Based on a prosopographical study of priests
in Doura-Europos and Palmyra, Y. shows that many priests belonged to great elite families.
This does not exclude considerable social complexity in the appointment to priestly
functions. Oriental traditions played an important part in this process. [JM]

163) M. VALDES GUIA, “El culto a Zeus y a las Semnai en Atenas atcaica: exégesis eupatrida
y purificacion de Epiménides”, Ostraka 11 (2002), p. 223-242: In a discussion concerning the
putification of Athens by Epimenides and the cult of Zeus and the Semnai Theai, V. briefly
adduces the ‘lex sacra’ of Selinous (237-240). [AC]

164) C. WAGNER — J. BOARDMAN, A Collection of Classical and Eastern Intaglios, Rings and
Cameos, Oxford, 2003 [BE 2005, 92; SEG LIII 2101]: This volume presents a large private
collection of intaglios and cameos, including several magical inscriptions on gems and
amulets (unknown provenance, 2nd-4th cent.). [The texts were read by R. TYBOUT (SEG
LIIT 2101 nes 36-45).] We single out a few pieces. A ringstone (with a seated Zeus) has the
invocation o®Ze pe, law (263). Part of the inscription on an amulet can be tentatively read as
Kdotwp 6 nahodpevog Aypinmag, 6v Etens Kakivketw xai METATOYNO Nuaxponin[€]
(577). A ringstone is a further example of the well attested type of uterine magic (580; uterus
with key locking it and the Opoptovt) [cf. EBGR 1996, 109; 1997, 367; 2000, 143; supra n°
105]. The other gems, as far as the texts can be read, are inscribed with names of gods (576:
Oofjpwg), magical names (570: Xvoopg; 571: Xvoufig; 575: Iaw) and words (568:
yLyovtopenta, oepetovhay; 578: Xohap[Ex], Oapean|l]a, Apopay(e)t, oepsoad). [AC]

165) J. WALLENSTEN, Agpgooity: avéOnyrev doag. A Study of Dedications to Aphrodite from Greek
Magistrates, Lund, 2003 [SEG LIV 1878]: W. collects the evidence for dedications made to
Aphrodite by a large variety of magistrates after their term in office. She comments on
Aphrodite’s epithets (Epistasie, Euploia, Hagne, Hegemone, Hypakoos, Nauarchis, Nomo-
phylakis, Pandemos, Paphia, Stratagis, Strateia, Synarchis, Timouchos). Most dedications are
from the Hellenistic period. Aphrodite was regarded as patron of magistrates (small groups
and individual holders of offices) in the entire Greek world, but she was only one of many
divine patrons of magistrates. The dedications were usually placed near seats of magistrates,
not in sanctuaries of Aphrodite. W. argues that the preference of boards of magistrates for
Aphrodite is a complex phenomenon which cannot be explained only in terms of
Aphrodite’s association with concord; among other factors W. suspects the influence of the
rise of individuality, the association of Aphrodite with Hermes, and the relations of the
Greek cities with Rome. The book includes a catalogue of relevant inscriptions. [JM]

166) C. WALLNER, “Der Agon Minervae: eine Dokumentation”, Tyche 19 (2004), p. 223-235
[SEG LIV 1822]: The pentacteric Agon Minervae was founded by Gordian III after his
expedition against the Parthians (242 CE). In order to associate his campaign with the
Persian Wars, Gordian dedicated the agon to Athena Promachos. The festival was
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celebrated in Rome in June, after the Kapitolia; it probably also imitated the programme of
the Kapitolia (with athletic, equestrian and musical competitions; cf. IG 112 3169-3170; IG
VII 49; IyO 243; IGUR 246). The agon still took place in the 4th cent. CE. [AC]

167) T.M. WEBER, Gadara — Umm Qes. 1. Gadara Decapolitana. Untersuchungen zur Topographie,
Geschichte, Architektur und der bildenden Kunst einer “Polis Hellenis” im Ostjordaniand, Wiesbaden,
2002 [BE 2003, 585; SEG LII 1620-1651]: W. gives a general survey of the history, urban
development, and topography of Gadara in the Dekapolis, including a catalogue of
inscriptions [new texts are marked with an asterisk; we incorporate here the remarks and
readings of A. MARTIN, H. PLEKET and R. TYBOUT in SEG; D. FEISSEL, AE 2002, 1544-
1554; P.-L. GATIER, BE 2003, 585]. Dedications: A baety/ was dedicated to an anonymous
deity (IS 2*). A statue of Herakles was dedicated to the Fatherland (IS24, c. 150-200: tj
nopl[a mateidt]). A platform (Bfua) for a cult statue (?) was dedicated by a village functionary
to Zeus Keraios for the salvation of the emperors (IS 52*, 2nd/3td cent.). A dedication to
Trajan (IS 10*) was made in accordance with the testament of a primipilarins. Another
primipilarins made a dedication for the well-being of the emperor and those who in words
and deeds promoted what was true and advantageous to the city (IS 11%*, c. 100 CE: dnép
owtnplag Kaioopog nal t@v 1o dAn07] xal ovppépovia Aeyoviwv xal morobviwy t7] molet). A
building inscription reports the construction of a Nymphaion with a marble statue (voppllov
oLy dydhpatt poppapivw) by an astynomos (IS 14%, 3rd cent. CE). Cult personnel The epitaph
of a sacred herald (IS 30*, 2nd/3td cent.). Afferlife: An epitaph (IS 39, 356 CE) advises
passers-by to realise that they are mortals and to conduct their life accordingly (oot Aéyw 1@
Stepyopéve, olog el fipey, olbg elpet Eoe yofiow 1@ Biw O¢ Bvn1og) [“I am telling you, who
pass by; as you are, I used to be; as I am, you shall be; conduct your life like a mortal man”].

[AC]

168) D. WILLIAMS, “Captain Donnely’s Altar and the Delian Prytaneion”, RA (2004), p. 51-
68 [BE 2005, 30; SEG LIV 717]: W. identifies an inscribed altar in the British Museum
(GIBM 1154, 2nd cent.) as an altar taken by Lord Elgin and the British Captain Donnely
from Delos in 1802. The text records the dedication of an oikos by Zopyros, probably a
metic. W. identifies the oikos with the cult place of Hestia in the prytaneion of Delos. The
text commemorated either a repair to the oikos of Hestia and the Demos or, more likely, the
re-dedication of the building (oixoq) after the addition of the cult of Demos. [AC]

169) K.A. WORP, “A Mythological Ostrakon from Kellis”, in G. E. BOWEN — C. A. HOPE
(eds), The Oasis Papers LI Proceedings of the Third International Conference of the Dakleh Project,
Oxford, 2003, p. 379-382: Ed. pr. of an ostrakon from Kellis (Egypt) narrating the begin-
ning of the myth of Kyknos’ son Tenes. His step-mother, who failed to seduce him,
denounced him to his father sexually attacking her [cf. supra n° 71; for an improved edition
see P. SCHUBERT, “Une breve note sur un nouveau texte mythographique”, ZPE 150 (2004),
p. 63-65]. [AC]

170) P. ZORIDIS, “Méyapx”, AD 51 B1 (1996) [2001], p. 58-64: Ed. pr. of a stele dedicated
to Dionysos, which originally supported a bronze statuette of Dionysos (Megara, Hellenistic
period). [AC]
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